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Abstract
India’s tribal festivals are not merely seasonal celebrations but embodied knowledge systems that preserve
cosmology, ecology, social organization, and inter-community ethics. Fagun Madai of Dantewada,
celebrated in the Bastar region of Chhattisgarh, represents one such living anthropological institution.
Organized annually during the month of Phagun, the festival revolves around the sacred presence of Maa
Danteshwari and the participation of multiple tribal communities including the Gond, Muria, Maria, and
Halba. This paper analytically examines the day-wise ritual structure of Fagun Madai, its processions,
ritual symbolism, and its socio-cultural functions. It explores how the festival reinforces inter-village
networks, sustains indigenous cosmology, ensures transmission of ritual traditions to younger generations,
strengthens ecological awareness, and integrates tribal and mainstream Holi practices. The study argues
that Fagun Madai is not a static folk event but a dynamic socio-religious institution that sustains collective
identity while negotiating modernization. Through textual analysis, ethnographic observations, and
secondary sources, the paper situates Fagun Madai within the broader discourse of tribal knowledge
systems and cultural continuity in contemporary India.
Keywords: Fagun Madai, Dantewada, Tribal Knowledge Systems, Maa Danteshwari, Indigenous
Cosmology, Cultural Integration
1. Introduction
Tribal festivals in India represent complex knowledge systems embedded in ritual, ecology, and social
governance. Scholars have argued that indigenous communities sustain cultural continuity through
performative traditions rather than textual documentation (Elwin 112). In Bastar, one of India’s most
culturally rich tribal belts, the institution of Madai serves as a mobile sacred congregation of villages.
Among them, Fagun Madai of Dantewada holds distinctive spiritual and anthropological significance.
Centered around the presiding deity Maa Danteshwari, regarded as the supreme regional goddess, Fagun
Madai marks both the culmination of the agricultural cycle and the ritual transition toward Holi. It
embodies animistic traditions where each village maintains its guardian deity while recognizing a supra-
local divine authority (Sharma 67). This layered religious structure forms the core of Bastar’s tribal
cosmology.
Fagun Madai — An Ethno-Cultural Study
1.Geographic and Cultural Context
Fagun Madai is celebrated in Dantewada district, located in the South Bastar region of Chhattisgarh
(India), where tribal communities such as the Gond, Maria, Muria, Dhurwa, Halba, and Bhatra form the
majority. The festival takes place in the Hindu month of Phagun (February—-March) and lasts
approximately 10—11 days. It is closely associated with Maa Danteshwari, the principal tribal deity of the
region and one of the revered Shakti Peethas in Indian tradition.
2. Origins and Historical Significance Local interpretations suggest that Fagun Madai evolved from
ancient practices related to ground-based hunting (akhét) and community rituals. According to
tradition, tribal communities sought the blessing of Maa Danteshwari to protect crops from wild animals

P S

Quarterly Journal Peer Reviewed Journal ISSN No. 2394-8426 Page 32
Indexed Journal Referred Journal httpy//www.gurukuljournal.com/



Gurukul International Multidisciplinary ousRar e-ISSN No. 2394-8426
S

Research Journal (GIMR])with .
) ( i / Special Issue on

International Impact Factor 8.712 ] .
Scientific Research Apr’26

Peer Reviewed Journal
Issue-1V(I), Volume-XIV
https://doi.org/10.69758/GIMRJ/2604S01V14P006

AR T L L EL LR L AL L L L L L L L L L et L L Lt et Ll ti LiEL ittt ittt L L L i LS L.

and to ensure successful hunts — a motif that later became part of ritual narratives. In modern times, this
motifis symbolically enacted through ceremonial dances and rites rather than actual hunting.

3. Day-wise Ritual Structure and Significance of Fagun Madai, Dantewada

Fagun Madai unfolds over ten ritual days. The progression is not random; it reflects a carefully layered
cosmological narrative—beginning with sacred installation, moving through symbolic hunting cycles,
culminating in divine congregation, and ending with ritual dispersal. The structure mirrors agricultural,
ecological, and social thythms of Bastar’s tribal communities.

Day 1 — Kalash Sthapana (Installation at Mendhka Dobra)

Ritual Description : The festival begins with Kalash Sthapana at Mendhka Dobra, a sacred water body.
A ritual pot filled with sanctified water, grains, and leaves is installed by hereditary priests. The kalash
symbolizes fertility, earth energy, and divine presence. Sacred soil and water are invoked as life sources.
Cultural Significance :The ritual establishes sacred space. It marks the transformation of a public ground
into ritual geography. By installing the kalash near a water body, the community affirms water as a sacred
ecological axis.

Folk Knowledge System :The use of specific forest leaves, grains, and water sources reflects indigenous
botanical knowledge. The selection is not arbitrary; it is guided by inherited ecological memory.
Environmental Significance: Water worship reinforces conservation ethics. Sacred association prevents
exploitation of the site during the festival period.

Contemporary Relevance

The ceremony asserts indigenous environmental ethics in an era of ecological degradation. It demonstrates
that ritual practice can function as conservation policy.

Day 2 — Khor Khudni (Ritual Digging Ceremony)

Ritual Description : “Khor Khudni” involves symbolic digging of the ground. The act represents opening
the earth, acknowledging fertility, and invoking ancestral spirits believed to reside beneath the soil.
Cultural Significance :The ritual affirms agrarian identity. Digging is both agricultural preparation and
cosmological invocation.

Folk Knowledge System :This practice reflects traditional soil knowledge—recognition of earth as living
entity. It encodes understanding of agricultural cycles.

Environmental Dimension The digging is controlled and symbolic, reinforcing respectful interaction
with land rather than exploitative extraction.

Contemporary Insight In a mining-affected region like Bastar, this ritual acquires deeper meaning—it
contrasts sacred digging with commercial extraction.

Day 3 — Nach Mandni (Folk Dance Assemblies)

Ritual Description

Various tribal communities—Gond, Muria, Maria, Halba—perform traditional dances accompanied by
mandars and flutes. Each dance encodes myth, migration memory, and seasonal rhythm.

Cultural Significance Dance becomes collective identity performance. It strengthens inter-village
cohesion.

Folk Knowledge Costumes, body paint, and choreography reflect inherited aesthetic systems. Oral
history is transmitted through song lyrics.

Contemporary Context Nach Mandni transforms ritual space into cultural exhibition, attracting scholars
and visitors, making the festival a living ethnographic archive.

Day 4 — Lamhamar (Symbolic Rabbit Hunt)
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Ritual Description Lamhamar simulates a rabbit hunt. Participants enact coordinated chase movements.
Cultural Meaning The rabbit symbolizes agility and survival. The ritual reflects hunting traditions
embedded in Bastar’s forest life.

Folk Knowledge It demonstrates knowledge of animal behavior and forest tracking skills.
Environmental Insight The ritual is symbolic—actual hunting is regulated. This transition from real hunt
to symbolic enactment shows adaptive ecological ethics.

Day 5 — Kodrimar (Hunting-Themed Ritual)

Ritual Description Kodrimar represents another phase of symbolic hunting, often dramatized with
traditional weapons.

Cultural Significance It reinforces martial unity and collective defense memory of tribal clans.
Anthropological Insight Such ritualized hunts represent memory of subsistence economy while adapting
to modern legal frameworks.

Day 6 — Chitalmar (Spotted Deer Ritual)

Ritual Description The “Chitalmar” focuses on the deer, symbol of forest abundance.

Cultural Meaning The deer is associated with grace and ecological balance.

Folk Ecology The ritual acknowledges specific forest fauna, showing detailed ecological classification
within tribal knowledge systems.

Day 7 — Gawar Mar (Bison Hunt Simulation)

Ritual Description One of the most dramatic rituals, Gawar Mar simulates a bison hunt. The bison holds
symbolic importance in Bastar culture.

Cultural Significance The bison represents strength, masculinity, and collective effort. The coordinated
enactment reflects clan confederation.

Anthropological Interpretation This ritual reinforces inter-village unity—no single group hunts alone.
Symbolically, it represents cooperative survival.

Day 8 — Bada Mela (Grand Congregation of Deities)

Ritual Description Hundreds of village deities arrive in palanquins. The sacred ground becomes a
confederation of spiritual entities.

Cultural Meaning This is the apex of inter-village integration. Each village maintains its guardian deity
but acknowledges Maa Danteshwari as supreme regional authority.

Indigenous Cosmology The structure reflects federated animism—Iocal deities under a unifying divine
presence. Social Harmony The gathering strengthens kinship networks and resolves disputes.

Day 9 — Rang Bhang (Holi of the Gods & Paduka Pujan)

Ritual Description Known as the “Holi of the Gods,” this day includes Paduka Pujan (worship of sacred
footprints). Colors are offered symbolically to deities.

Cultural Integration This day connects Fagun Madai to the broader national Holi celebration. It bridges
tribal ritual and mainstream Hindu festival cycles.

Spiritual Significance Paduka worship symbolizes continuity of divine journey and ancestral lineage.
Day 10 — Vidai Ceremony (Farewell to Village Deities)

Ritual Description The final day marks ceremonial departure of invited deities. Processions escort them
back to their respective villages.

Cultural Significance The dispersal restores sacred geography to everyday space. Unity is celebrated,
and then respectfully decentralized.

Social Function It ensures continuity of inter-village networks beyond the festival period.

P S

Quarterly Journal Peer Reviewed Journal ISSN No. 2394-8426 Page 34
Indexed Journal Referred Journal httpy//www.gurukuljournal.com/



Gurukul International Mult.idisciplinary P GQRda e-ISSN No. 2394-8426
Research Journal (GIMR])with ’( ial
International Impact Factor 8.712 Special Issue on

Peer Reviewed Journal Scientific Research Apr’26

Issue-1V(I), Volume-XIV
https://doi.org/10.69758/GIMRJ/2604S01V14P006

AR T L L EL LR L AL L L L L L L L L L et L L Lt et Ll ti LiEL ittt ittt L L L i LS L.

Knowledge Transmission Younger participants witness ritual protocol, learning clan hierarchy, sacred
routes, and ceremonial etiquette.

4. Key significance of the Fagun Madai:

Living anthropological institution:
Fagun Madai operates as an unwritten institutional framework through which tribal govemance,
customary law, and ethical codes are reinforced. The congregation of village elders, priests, clan
representatives, and community members during the festival creates a parallel socio-religious assembly
where disputes are informally resolved, alliances are renewed, and collective decisions are symbolically
endorsed under divine witness. Cosmological beliefs—such as reverence for ancestral spirits, sacred
geography, and ritual hierarchy—are not merely narrated but enacted. Thus, the festival sustains social
order, moral conduct, and collective identity through embodied practice rather than formal documentation.
Confederation Model under Maa Danteshwari:
The gathering of numerous village deities during Bada Mela reflects a federated spiritual structure. Each
village maintains its guardian deity, preserving autonomy and localized identity; however, all
acknowledge Maa Danteshwari as the supreme regional authority. This layered sacred hierarchy mirrors a
confederative political model in which unity does not erase diversity. Through ritual convergence and
coordinated processions, Fagun Madai strengthens inter-village alliances, affirms shared ancestry, and
symbolically consolidates tribal clans into a cohesive cultural region.

Mechanism of Cultural Integration with National Holi:
Celebrated in the month of Phagun, the festival culminates in Rang Bhang, often referred to as the “Holi
of the gods.” While retaining distinct tribal ritual protocols such as Paduka Pujan, it synchronizes
temporally with the wider Indian Holi celebration. This alignment demonstrates adaptive integration:
tribal communities participate in the broader cultural thythm of the nation without relinquishing their
unique cosmology and ritual forms. The festival thus becomes a site of dialogue between indigenous
tradition and mainstream Hindu practice.

Ecological Ethic System:
The rituals of Kalash Sthapana, Khor Khudni, and symbolic hunting sequences collectively articulate an
environmental philosophy grounded in sacred reciprocity. Water bodies are consecrated, soil is ritually
opened with reverence, and animal hunts are enacted symbolically rather than literally. These practices
encode ecological restraint and recognition of interdependence between humans and forest ecosystems.
By sacralizing natural elements, Fagun Madai cultivates environmental consciousness that regulates
resource use through cultural norms rather than external enforcement.

Knowledge Transmission Platform:
Fagun Madai ensures continuity of oral, performative, and ritual knowledge systems. Younger generations
observe and participate in dance forms, procession routes, musical rhythms, and ceremonial protocols
under the guidance of elders. Mythological narratives associated with Maa Danteshwari and clan histories
are retold in communal gatherings. The absence of written manuals underscores the importance of
embodied pedagogy—knowledge is learned through participation, imitation, and collective memory. This
intergenerational transmission safeguards intangible heritage against cultural erosion.

Living Cultural Archive and Heritage Interface:
The elaborate processions of deities, traditional attire, musical ensembles, and choreographed hunting
simulations transform the festival into a dynamic cultural archive. Unlike static museum representations,
Fagun Madai presents heritage in motion. Its visual and performative richness attracts anthropologists,
cultural historians, and visitors, thereby strengthening heritage awareness and regional identity. At the
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same time, the community retains ritual ownership, ensuring that external visibility does not compromise
internal sacred meanings.
Conclusion
Fagun Madai of Dantewada represents more than a seasonal festival.Fagun Madai work as Cultural
Display and Research SiteThe festival provides ethnographers and scholars a rare opportunity to witness
performative knowledge systems in action. Dance, costume, ritual choreography, and sacred geography
create a dynamic archive. Unlike museum artifacts, Fagun Madai is lived heritage—continuously evolving
yet structurally consistent.
It is a living institution that integrates ritual devotion, ecological ethics, social governance, and inter-
village confederation. By connecting tribal celebration with the broader national context of Holi, it
demonstrates cultural dialogue rather than cultural isolation. It reinforces social harmony, transmits
indigenous knowledge to future generations, and preserves animistic cosmology under the supreme
recognition of Maa Danteshwari.
In an era of rapid modemization, Fagun Madai stands as testimony to the resilience of tribal knowledge
systems and the continuity of sacred heritage in India.
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