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The Immortal Leader Of Dr.B.R Ambedkar And His Contribution 

Of Indian Constitution 
                                                                      

G.Sakthivel 

Ph.D., Research Scholar 

Dept Of Political Science 

Madurai Kamaraj University 

   ABSTRACT                  

     DR.B.R.Ambedkar he is the great eminent scholar and writer. In his life 

spent women’s rights, constitutional making, dalits rights and backward class 

people’s rights. So became called as about constitutional safeguard 

Dr.B.R.Ambedkar abolition of poor level and dalits peoples. He is great 

independent India first law minister of modern India. Before British government 

following kingship but India getting democracy so many privileges’ the main 

cause Dr.B.R.Ambedkar hard work helped to him life .He struggled throughout 

his life for securing the human rights. His important three principles of liberty, 

equality, and fraternity are ensnared in the constitution given more values and 

giving equal opportunity to all citizens, so he called became great chief 

Architect of modern India. 

      Keywords: Liberty, Equality, Fraternity, constitutional making, women’s 

rights, Dalits rights,Law Minister,Great Architect. 

According to J.S.Mill:           

                              The writings of J.S.Mill impressed up on Ambedkar the 

importance of individuals initiative and personal responsibility like Mill 

,Ambedkar was also convinced that freedom of thought is absolutely 

indispersable although freedom of action may be limited .He said liberty of the 

individuals should be limited as it can became a nuisance to the other .This 

idea he express in a forceful stamen before the constituent Assembly while 

dulling with the exceptions and qualified caution of the Fundamental Rights. 

Dr.B.R.Ambedkar and his views of women’s: 

          Dr.B.R.Ambedkar immense strived hard efforts for liberation and 

empowerment of Indian women in India as follows. 

1) Dearness Allowance  

2) Women’s labour welfare fund 

3) ESI 

4) Provident fund Act 

5) Common labour protection Act 

6) Maternity benefit for women labour bill 

7) Divorce Act 

8) Right over parental property 

9) Leave benefit to piece workers 
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10) Revision of scale to pay for employees 

11) Restoration of ban of women making underground in mines etc, 

12) No marriage before age of 18years 

13) Maintenance allowance from husband on getting legally separation  

14) Widow can adopt a child  

15) Mother can change guardian of minor 

16) Equal pay for equal work irrespective of the sex. 

Today our constitution guaranteed voting rights to all Indian women’s. As a 

right because to him .But before independent India, it is not easy task, for 

everyone right to vote .Even man also so he is called champion of women’s  

rights. 

Dalits safeguards: 

        Being the chairman of drafting committee of Indian constitution 

Dr.B.R.Ambedkar provided certain constitutional provisions to protect the 

rights of dalit in social, Economic, Educational employment and Political field 

in the form of protective discriminations of preferential treatments or 

reservation policy 

Laws Protecting Dalit Rights: 

    Dr.B.R.Ambedkar gainst the caste oppressions, forces the British 

government to enact the laws for the welfare pr the scheduled castes. The 

educational, economic and political interest of schedule castes, the constitution 

of Indian provisions the following safeguards. 

1) Article -14 Proclaims right to equality. 

2) Article -15 of the constitution out laws discrimination of the grounds 

of religion, race, caste/sex or place of birth. 

3) Article -16 and 35 equality of opportunity in matters of public 

employment for SC/ST. 

4) Artcle-17 Proclaims abortion of Untouchability, practice of 

Untouchability in and form is forbidden and punishable under any 

Law. 

5) Article -46 State shall promote the educational and economic interests  

Of SC/ST and protect them from social institute and all forms of 

exploitation. 

6)  Article -23 Prohibition of traffic in human being and forced labour. 

7) Article -29 (2) forbidding or any denial of admission to educational 

institutions maintained by the state or receiving grant out of state 

funds. 

8) Article -330 Special representation in the lower house of parliament in 

properation to the population to the population of SC/ST.  



Gurukul International Multidisciplinary 
Research Journal (GIMRJ)with 

International Impact Factor 8.249 

Peer Reviewed Journal 
 

 

Page 5 Quarterly Journal         Peer Reviewed Journal            ISSN No. 2394-8426 
Indexed Journal   Referred Journal http://www.gurukuljournal.com/ 

e-ISSN No. 2394-8426 

Dr. Babasaheb Ambedkar’s  

Global Vision 2024 

Issue–I(I), Volume–XII 

9) Article-338 (1) –Appointment of national commission for SC/ST to 

investigate all matters relating to the safeguards provided in Indian 

constitution for social, educational and economic advancement of 

SC/ST in India. 

Constitutional Provisions: 

                 In the draft constitution the ‘’Fundamental Rights” 

prescribed were justifiable in the court of law of all the rights 

Dr.B.R.Ambedkar observed “Equality of opportunity”, regarding the 

constitutional remedies, he characterize Article 32 as the very soul of 

the constitution and the very heart of it. 

                 To him fundamental rights would mean establishment of 

equality and liberty in order to reform our social system, this is so full 

of in equalities discriminations and other which conflict with our 

fundamental rights. 

Directive Principles of State Policy: 

          The directive principles of state policy contained the positive 

obligations of the state towards its citizens. The directives were meant 

to ensure social and economic democracy which was sacred by the 

provision of fundamental rights in a written constitution. 

          The values of Justice, liberty, Equality, beniting human dignity 

of individuals outlined in the preamble are made more elaborate and 

substantive in part iii and iv of the constitution. Part iii deals with 

fundamental rights while part iv deals with directive principles of the 

state policy .According glance at part iii and part iv eloquently reveals 

the quest of the founding father of social revolution solemnly resolved  

in the preamble. 

The Preamble of the Constitution: 

     

        The preamble of constitution has authorized the state and its 

three principles organs Legislature, Executive and Judiciary, to take 

all necessary measures to create a sustainable social order in which 

every citizen could be assured of all inclusive justice without any 

discrimination on grounds of caste, creed ,race, religion ,sex, descent 

place of birth and residence. 

 

Conclusion: 

         Dr.B.R.Ambedkar his contribution important work of Indian 

democracy, as a chairman of the constitution. He gives great shape to 

our country of a complete sovereign work became Ambedkars name 

will be written in golden letters in the history of India as a creator of 
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social justice .He spent his whole life for the betterment of the poor. 

Exploited, Untouchables and troubled classes thus ,Dr.B.R.Ambedkar 

contribution to the most valuable Indian constitution is undoubtedly 

of the highest order, so Dr.B.R.Ambedkar called as the “Father of chief 

Architect “ of the Indian Constitution. 
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The Start Of Human Rights Movements Among Indian Lower Caste 
 

Dr. Pratheesh. P 

Assistant Professor, Department of History, 

St. Michael’s College, Cherthala, Alappuzha’s  

Affiliated to the University of Kerala 

pppadath@gmail.com  
Abstract 

 The Indian caste system, rooted in religious and biological theories, has been a social inequality since 

ancient times. Lower caste people, considered untouchables, face discrimination in social, economic, and political 

aspects. Despite efforts to address the system, it remains a significant issue, with Hindus often suppressing Dalits. 

India's caste system separates people into high and untouchable castes, depriving the lower caste of all human rights. 

Outcasts in Kerala deal with pollution and exploitation. In India, Dr. B. R. Ambedekar fought against these injustices 

alongside other social reformers such as Jyotirao Phule, Sree Narayana Guru, and Chattambi Swamikal. This article 

aims to explain the early caste resistances and how they protected human rights. The main sources of information are 

secondary sources, and historical method is used for data analysis. 

Key Words: Lower Caste, High Caste Hindu, Social Reform, Social Exclusion, Untochability 

INTRODUCTION 

 The Indian caste system, which has been in existence since ancient times, is a complex 

institution of social inequality (Uttamkumar, 2020). The lower caste people were considered 

untouchables and are discriminated socially, economically, and politically. According to the 

interpretations of 'Chatur Varnya' (Four Varnas), they comprise the scheduled castes, scheduled 

tribes, and backward classes known as shudras or slaves (Pratheesh, 2015). Mahatma Joytiba 

Phule coined the term Dalit, which gained popularity during the twentieth century. They face 

threats, prohibitions; caste based social harassment, and the practice of untouchability.  

 India's lower caste people face significant social, economic, and educational 

discrimination due to their birth status. Upper caste Hindus intentionally harm them using the old 

religious dogmas and customs, making state machinery ineffective. During the British period, the 

unprivileged class faces abuses when filing complaints against them, and if they do, they may be 

driven away without protection or falsely recorded. If they prosecute their offenders, the outcome 

could be foretold. The villagers conspire not to support the case of the Untouchables, and if they 

bring witnesses, the Magistrate may not accept them due to their interest or lack of independence 

(Desh Raj Sirswal, 2016). The lower policeman's mentality is often influenced by caste men or 

corruption, leading to a lack of protection and justice for the Untouchables.  Dalits in India 

face undervaluation and suppression by Hindus, leading to tyrannies and oppression. Ambedkar, 

frustrated by the lawlessness of upper caste Hindus against Dalits, envisioned annihilating the 

hierarchy-based caste system to liberate them from the dominant upper caste Hindus, causing 

inequality and repulsion. 

THE STUDY 

 The causes and mechanisms of anti-caste movements are complicated issues. On the other 

hand, the definitive facts underlying these struggles become clear upon a careful examination of 

the historical records that highlight the social and political significance of anti-caste movements. 

The organised demonstration against casteism is the outcome of lower caste members' social 
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exclusion, centuries-long exploitation, harassment, and humiliation as well as their recognition of 

human. Leaders of the Indian independence movement such as Jawaharlal Nehru, Babasaheb 

Ambedkar, and Mahatma Gandhi were influenced by their sophisticated intellectualism and 

political ideologies. But there is a growing exodus of intellectuals from the Dalit-Bahujan 

movement; these individuals are reluctant to spearhead social justice movements or adopt 

independent intellectual stances against the ruling class. In light of this, the study uses a human 

rights framework to investigate the nature of the initial lower caste protests against uncivil 

practices in Indian society. 

 The study tackled the chosen human rights issue with the following objectives in 

consideration, drawing on early anti-caste movements in India, particularly in south India.  

 Examine the initial lower caste demonstrations to determine the human rights concerns 

that motivated the movement.  

 Review the early demonstrations of lower caste to assess the movements' social effects 

and degree of success.   

 To recognise the anti-caste movement's leaders' efforts, particularly those of Dr. B R 

Ambedekar, to address the human rights concerns of the lower caste and bring them 

before the public and authorities, as well as what they have done to address the grievance 

 For the study, the historical methodology is used. The study's main source of data is an in-

depth but brief investigation of a few chosen works on the Indian caste system, early Dalit 

protest, and Ambdeker's role. The study's premise is that Indians from lower castes experienced 

all forms of discrimination and humiliation simply by virtue of their birth into a community that 

is referred to as the lower castes. They organised and participated in the anti-caste movements 

after realising their human rights and the socioeconomic exploitations that were being perpetrated 

against them through the teachings of Jyotirao Phule, Sree Narayana Guru, Ayyan Kali, and 

others. These claims are supported by the body of recent literature on Dalit studies. 

ORIGIN AND STRUCTURE OF INDIAN CASTISM 

 The Indian caste system is rooted in religious and biological theories, with Purush 

creating a human society with four varnas, determined by organ descending order(Andrea, 2010). 

Biological theory suggests all things inherit three qualities: Varna, Sattva, Rajas, and Tamas, 

representing mental temper and temperamental differences. The caste system began with the 

arrival of the Aryans in India around 1500 BC, who introduced a principle of social ordering 

called Varna Vyavastha(Brian K, 1994). Maharashtra, a state in west India, is an example of the 

caste system, where dark-skinned Mahars were outcasts due to their skin color. The Hindu law 

books insisted on only four varnas, causing Hindu law books to reject the tribal people of India 

(Deshpande, 2010). India has faced various movements and governmental actions to address the 

caste system's inequalities and injustices, such as Gandhi using the term "Harijans" to refer to the 

untouchables, the British Government creating a list of 400 groups considered untouchable, and 

the Dalit movement under B.R. Ambedkar. 

DISCRIMINATIONS BASED ON CASTE, THE HUMAN RIGHT ISSUE 

 In India, the caste system is divided into high caste and untouchables or out castes and the 

out caste who are denied human rights, land ownership, access to common resources, and 
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employment opportunities (Pratheesh, 2015). Kerala's caste system was even more intricate, with 

outcasts denied access to public roads, which were open to traffic even for animals (Kusuman, 

1973). They were not even regarded as human beings and were subjected to exploitation. 

Untouchables are considered impure from birth and perform jobs that are traditionally considered 

"unclean" or exceedingly menial (Ghurye, 1963). They were lived in constant fear of attack by 

high castes and sexual harassment, beaten, publicly humiliated, and stripped of their cloak by the 

high castes.  

 Untouchability is a social institution that legitimizes and enforces discriminatory, 

humiliating, exclusionary, and exploitative practices against certain social groups (Richard, 

2004). The Untouchability Act, 1955, prohibited certain practices such as eating together, 

providing separate cups, and seating arrangements in public places. These restrictions led to 

social exclusion, resulting in high poverty and deprivation. Amartya Sen emphasizes the 

importance of understanding societal processes and institutions to address social exclusion, 

distinguishing between unfavourable exclusion and unfavourable inclusion. 

 In Kerala, the concept of pollution was refined to unique complexity and transmitted not 

nearly on touch but from a distance (Ponnu, 2000). Pollution was in two ways: untouchability 

and un-approachability. The first was the prevention to touch another person and the second was 

keeping certain distance to the high caste people. The polluting castes of Kerala were Ezhavas, 

Shannars, Pulayas, Parayas, etc. The low castes also practiced pollution among themselves. 

Social evils such as pulapedi, parapedi, and mannapedi were closely connected with the system 

of pollution (Ragava Varier. et. al., 1991). Un-approachability was another social evil rigidly 

practiced in Travancore, with each caste having their approachable distance to other castes. Un-

seeability was also practiced in Travancore, which swept away the low caste from the 

mainstream of society. 

 Dalit women face unique challenges, including gender discrimination, caste, class, and 

gender. They have low literacy and education levels, heavy dependence on wage labor, 

discrimination in employment, and concentration in unskilled, low-paid, and hazardous manual 

jobs. They also suffer from violence and sexual exploitation. The condition of Dalit women has 

roots in the Vedic period, where they were forced to work as maids or bonded laborers, facing 

sexual harassment from upper caste males. The famous ritual of "Devadasi" was formed, where 

non-Brahmin women were made to serve Brahmin priests in the name of serving God. This 

service was physically performed, and the women accepted such harassment as a means to serve 

God. The rules were created to benefit only one section of society, and Dalit women had to 

protect their bodies in all aspects of life. Beauty is a curse for them, and husbands question their 

modesty and other men try to fulfill their desires, turning them into prostitutes. If a Brahmin man 

has sexual relations with Dalit women, they are respected, but Dalit women are excommunicated. 

The Dalit movement in India aims to address these issues and promote equality for Dalit women. 

 Slavery was closely linked to the caste system in Kerala, with inscriptions, kolezhuthu 

records and foreign accounts revealing its existence (Karishma, 1997). Untouchable castes 

possessed low status in society and had no right to enjoy any privileges. They lived outside 

villages with their lowest kind of occupation, were not allowed to enter public places and 
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temples, and were sexually exploited. Economically, they did not have any rights in property and 

were landless labor to the higher castes.  

HUMAN RIGHTS MOVEMENT, THE BEGINNING 

 As discussed above, the development of wicked customs and practices in Indian in 

general and Kerala in particular was greatly influenced by caste formations. In the pre-modern 

society, caste system developed alongside social ills like slavery, untouchability, 

unapproachability, unseeability, and pollution (Ambedkar, 1987). Additionally, it supported a 

number of social inequalities that are fostered by economic exploitation and social oppression. 

The lower caste organised protests in response to these oppressions, but they did not take the 

form of human rights demonstrations. However, since the people were fighting for the protection 

of fundamental human rights in society, it is certain that the early anti-caste protests were human 

rights movements when we examine their goals and patterns. First, let's look at a few of the lower 

caste protests from Kerala that were staged early on against caste-based discrimination.  

 The Shanar revolts (1822): It was a series of subaltern uprisings in South Travancore 

were the first organized protest of the lower caste in Kerala. The revolts were motivated by the 

Shanar women's right to wear upper clothing over their bosoms. In 1809, the Chritsian 

Missionaries influenced John Munroe, who introduced reforms, such as allowing Christian 

women to wear breast-clothes and annulling the head/poll tax (John, 1979). The Nadar women 

then begin to ask for permission to cover their breasts, but the upper castes oppose the right on 

the grounds of "pollution" and caste conflicts (Sreedhara Menon, 1985). Disgruntled women 

began to campaign for the right to wear upper clothing "like any other woman in the higher 

castes," with a preference for breast coverings akin to those of Nair. 

 There were three distinct phases in this conflict: 1822, 1828, and 1858. The first phase 

began in Kalkulam district in 1822, where Shanar women refused to obey permissible dress 

codes. This led to atrocities against Shanar women, including verbal and physical abuse. The 

second stage occurred in 1828, with Shanar men defying orders to perform uliyam for the 

government (Robert, 1969). This led to violent attacks on the community by upper-caste Hindus 

in Arrur and Cannanore. The Travancore government issued a proclamation in 1829, deterring 

Shanar women from wearing breast-clothes, encouraging further violence against Shanars. In 

1858, the Hindu Shanars became actively involved in the rebellion, and the Proclamation of 

Queen Victoria in 1858 added new dimensions to the revolt. The caste Hindus believed that this 

proclamation legitimated their insistence on ancient customs and practices, while the Shanars 

believed that their demands were materialized through it (Sheeju, 2015). This ambiguity resulted 

in violent clashes across South Travancore until 1859. Then king of Travancore was forced to 

grant Nadar women the right to cover their breasts. However, they were not allowed to cover 

their breasts in the style of higher-class Nair women. But owing to the maxim that all men and 

women equal, and Nadar women continued to ignore restrictions, developing an upper-wear style 

resembling Hindu women. This practice of dress code remained until 1915-1916, supported by 

Ayyankali. 

 Kallumala Samaram (1915): The Pulayar community staged the Kallumala Samaram 

(Stone Necklace Protest) on October 24, 1915, in Perinad and the nearby villages of 
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Cherumoodu, Kanjavely, and other places in the Kollam district of Kerala. Ayyankali led this 

agitation which is otherwise regarded as Perinad Lahala or Perinad. The agitation was an abrupt 

revolt against the upper class's rules against minority castes, which included forbidding them 

from using public transportation, dressing elegantly, and donning jewellery made of gold or 

metal. To address these concerns, a naattukoottam was called, but the proposals were turned 

down by the landlord class. When the unrest grew more intense, there was a big gathering at 

Plavilapurayidom, Cherumoodu, which is close to Perinad. Numerous guests were hurt by an 

attack by a group of Nair landlords, which resulted in violent altercations and arson. In 

December, more gatherings were held at Peeranki Maidan, where Pulaya women threw away 

Kallumala, or chains of beads, which stood for caste hierarchy and servitude. In an effort to gain 

the freedom to wear jewellery, this agitation broke the chains that bound the caste elites. 

Following the agitation, the dalits were represented by well-known lawyer Elanjikkal John Vakil 

in a number of cases and counter-cases that were brought before the magistrate. 

 The Vaikam Satyagraha (1924-25): It was a non-violent Satyagraha in Travancore, 

which challenged untouchability in Hindu society. The movement was centered on the Shiva 

temple in Vaikom, near Kottayam. The Vaikom Satyagraha was the first organised protest in 

Kerala against orthodoxy to protect the rights of the oppressed classes under the leadership of 

Indian National Congress. The avarnas were not permitted to enter temples. However, in 

Vaikom, they were not permitted to use public roads around the temple. Notice boards prohibited 

lower caste from entering the public roads around the temple, reminding them of their social 

inferiority. 

 It was a mass agitation in Kerala against orthodoxy, aimed at securing freedom of 

movement for all sections of society through public roads leading to the Shiva temple at Vaikom. 

The agitation brought the question of civil rights of the low-caste people into the forefront of 

Indian politics. In November 1924, large numbers of Hindus marched towards 

Thiruvananthapuram in two converging processions. In Thiruvananthapuram, twelve of the 

marchers presented to the Maharani Regent a mammoth petition, signed by more than 25,000 

persons, for opening Vaikom's temple roads to all. Mannath Padmanabhan, founder of the Nair 

Service Society, played a major role in organizing the march. In March 1925, Gandhi arrived in 

Vaikom, held public meetings, bolstered the satyagrahis, met the Maharani Regent, and 

confronted the head of the Nambudiri priests. In November 1925, all, including Ezhavas and the 

'untouchables', were able to walk on the temple roads. The fourth road was made a 'Brahmins 

only' path from which Christians and Muslims too were excluded. In 1936, Travancore's ruling 

family would open all its temples and roads leading up to them to all Hindus. 

THE IMPORTANCE OF AMBEDKAR 

 Ambedkar, the first Law Minister of independent India, fought against the strict caste 

system and believed that the "Untouchables" should have equal rights and privileges as the upper 

caste. He supported the lower caste's access to public amenities like education and temple entry. 

Ambedkar was proactive and supportive, similar to lower caste human rights movements in 

Kerala between 1920 and 1940. He emphasized holding those who adhered to "untouchability" 

accountable. 
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The Mahad Satyagraha, not for Water but to Establish Human Rights: Dr. B. R. 

Ambedkar's life was marked by a significant event in his life, a march on Mahad. This event was 

rooted in the Bombay Legislative Council resolution that granted the Chawdar Tank to the 

Untouchables, but they had not exercised their rights due to hostility from caste Hindus (Shah, 

2007). To address this issue, the Kolaba District Depressed Classes decided to hold a Conference 

at Mahad on March 19 and 20, 1927. Around ten thousand delegates, workers, and leaders from 

various districts of Maharashtra and Gujarat attended the conference. 

 The Conference of Untouchables in Mahad aimed to address the humiliating and 

enslaving traditions of the Hindu community. It passed resolutions urging Caste Hindus to help 

the lower caste secure their civic rights, employment, food, and bury their dead animals. The 

conference also appealed to the government to prohibit the lower caste from eating carrion, 

enforce prohibition, provide free primary education, aid hostels, and enforce the 'Bole 

Resolution'. On the first day, caste Hindu spokesmen justified the rights of the Depressed Classes 

and promised help. The Committee decided to march to the Chawdar Tank to establish the 

Untouchables' right to take water. Dr. Babasaheb Ambedkar led the march, defying the arrogance 

of the tyrants and exposing the baseness of the Hindu people. 

 After a false rumor that the lower caste was planning to enter the temple of Veereshwar, a 

large crowd of riffraff gathered in Mahad, leading to a surging mass of rowdies. Dr. Ambedkar 

tried to calm the rowdies by telling them there was no desire or plan to enter the temple. Around 

twenty people from the lower caste protester were seriously wounded, and a doctor was sent for 

treatment. The orthodox press encouraged the movement to assert their right of ordinary human 

privileges. In February 1928, the sub-judge of Mahad dissolved the injunction against Dr. 

Ambedkar and others, declaring any interference with the exercise of such right illegal. The 

Bombay Legislative Council declared all Municipal Tanks, wells, and Dharmashalas should be 

open to all classes of public without distinction. 

 At this point, his proactive approach is evident because the Indian National Congress's 

significant influence on his policies can be seen from the public road access protest in Vaikom 

(1924) and the temple entry protest at Guruvayoor (1932) in Kerala. The Vaikom Sathyagraha 

was the first organized agitation in Kerala against orthodoxy to secure the rights of the depressed 

classes. It brought the civil rights of low caste people to the forefront of Indian politics. The 

government allowed the roads on three sides of the temple to open for public because of this 

movement. This was a great opportunity for the Indian National Congress party to grow in 

Kerala, as the Congress shifted from being a class party to a mass party. 

 Ambedkar was prepared to oppose anyone to achieve his goal. He started several Marathi 

newspapers, including "Bahiskrit Bharat" and "Janta," advocating social equality among 

untouchables and caste Hindus. He supported inter-caste dinners and marriages. Ambedkar led 

Satyagrahs to establish untouchables' civic rights, including the Chavadar Talen tank and the 

Kalaram temple. From 1942 to 1946, he formed the Scheduled Castes Federation and served as a 

member of the Governor General's Executive Council, securing funds for their education and 

reservation in central and provincial services. At the Round Table Conference in London, he 

spoke angrily against the British Government, stating that backward sections did not enjoy 
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equality with other sections even under the British Government. Ambedkar supported Gandhiji's 

views on how justice should be secured for the 'Untouchables', but Gandhiji could not agree with 

Ambedkar's views (Vidhu Verma, 1999). At the Second Round Table Conference in 1931, 

Ambedkar secured for the Harijans (Untouchables) separate electorates, allowing them to elect 

their representatives separately. However, Gandhiji could not agree with Ambedkar's views on 

how justice should be secured for the 'Untouchables'. 

 Ambdekar, the primary drafter of the Indian Constitution, accomplished all of his goals 

and objectives for the defence of the lower caste through the inclusion of provisions for the 

underprivileged in the constitution. Dalits' human rights, including those based on caste, religion, 

race, sex, or place of birth, are safeguarded by the Indian Constitution. An article 15 and 16 has 

guarantee equality before the law and forbid discrimination on the grounds of caste, religion, 

race, sex, or place of birth. Both caste discrimination and untouchability are forbidden by Article 

17. The Constitution forbids caste discrimination and guarantees the right against exploitation. 

Various remedies are available for implementing and enforcing human rights, including the 

Supreme Court's guarantee of fundamental rights, public interest litigation, and the establishment 

of national and state-level commissions for human rights violations (Shah, 1998). The 

Constitution also includes the Caste Disabilities Removal Act, the Bonded Labor System 

(Abolition) Act, the Social Boycott Prevention and Redressal Act, the SC/ST (Prevention of 

Atrocities) Act, the Indian Civil Rights Act, and the Uniform Civil Code. However, violations of 

human rights of untouchables are more common due to their economic poverty and social and 

political backwardness. The UN International Convention on Elimination of all forms of racial 

discrimination also addresses the issues faced by Dalits. 

CONCLUSION 

 The Dalits in India face immense oppression and degradation due to their social, 

economic, and political deprivation, primarily due to the caste system. They are extremely poor, 

with half living below the poverty line. Dalit women in India face unique challenges such as 

gender discrimination, caste, class, and gender.The Dalit movement in India aims to address 

these issues and promote equality for all human being. Dr. Ambedkar addressed India's 

demilitarization and rulers’ betrayal of the Untouchables, encouraging them to improve their 

demeanor, renounce carrion, and regain self-respect. He urged them to agitate against 

government bans on entry into the Army, Navy, and Police, leading to the Mahad Satyagraha 

march and breaking the Chawdar Tank water rules. Ambedkar's proactive approach influenced 

Indian National Congress policies, including civil rights and temple entry protests. 
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ABSTRACT- The life and mission of B.R. Ambedkar serve as a compelling illustration of how education can 

profoundly influence both the development of a leader and the trajectory of the marginalized communities he 

represented. Ambedkar's remarkable contributions to the field of education, his visionary outlook, and the enduring 

significance of his educational philosophy depicts attention particularly in the contemporary context. His tireless 

efforts laid the groundwork for the incorporation of affirmative action measures in the Indian Constitution, aimed at 

redressing historical injustices and fostering societal parity. Actually, Ambedkar made significant contributions to 

education, drawing inspiration from John Dewey, his mentor at Columbia University. His educational philosophy 

was deeply influenced by Dewey's theories, emphasizing practical learning and the role of education in societal 

progress. Ambedkar's vision emphasized the importance of education in empowering marginalized communities and 

fostering social changes. He believed in an inclusive and relevant education system that instilled values of equality, 

critical thinking, and democratic citizenship. Ambedkar's commitment to education as a tool for empowerment 

remains relevant today, serving as a guiding principle for addressing contemporary educational challenges and 

advancing towards the society. Furthermore, Ambedkar condemned the commercialization of education, particularly 

noting the significant reliance on fees for funding educational institutions. He criticized the government for 

allocating a substantial portion of education expenditure from student fees, highlighting the adverse effects of such 

practices on accessibility and quality of education. Additionally, he championed at gender equality in education and 

advocated for state responsibility in ensuring education for all, irrespective of gender or social status. Ambedkar's 

educational odyssey profoundly shaped his ideological outlook. His firsthand experiences of discrimination and 

marginalization fuelled his fervent advocacy against social injustices, particularly the caste system, which he 

regarded as the linchpin of oppression in Indian society. 

KEYWORDS: Ambedkar, Education, Visionary Outlook, Gender Equality, Indian Society. 

 

AIMS AND OBJECTIVES OF THIS STUDY: The primary aim as well as objective of this 

study is to explain viewpoints and access towards education in Indian society of B.R. Ambedkar. 

RESEARCH METHODOLOGY: In this descriptive review, the secondary data is collected 

from the sources like books and online resources. Finally, after analyzing and reviewing, it 

reaches to its conclusion. 

INTRODUCTION: “Universalisation of the Primary Education is the basis for all-round 

national progress…. There must therefore be a Law for compulsory Primary Education” -

Bhimrao Ramji Ambedkar, widely known as B.R. Ambedkar, emerged as a leading figure in 

Indian law, social reform, and the framing of the Indian Constitution. His educational trajectory 

was rife with obstacles, yet it profoundly influenced his impact on Indian society. Hailing from a 

Dalit family in 1891, Ambedkar faced pervasive discrimination due to India's entrenched caste 

system. Nonetheless, he harboured an unyielding resolve to surmount these barriers through 

education. Despite enduring social ostracism and financial constraints, he pursued his academic 

aspirations with unwavering determination. Ambedkar embarked on his educational journey at 

the tender age of 10, enrolling in the local primary school in his village. Despite encountering 
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prejudice from both educators and peers, he displayed remarkable academic prowess, eventually 

garnering scholarships that facilitated his educational progression. His exceptional performance 

culminated in the completion of his matriculation from Elphinstone High School in Bombay 

(now Mumbai), earning him a scholarship for further studies. In 1907, Ambedkar enrolled at 

Elphinstone College, where his scholarly aptitude became evident. Despite encountering caste-

based discrimination, he obtained a degree in Economics and Political Science. This achievement 

led to a scholarship from the Gaekwad ruler of Baroda for pursuing advanced studies abroad. He 

pursued a Master's degree in Economics and Political Science from Columbia University in the 

United States, followed by a Doctorate from the University of London. He tirelessly championed 

at the rights of Dalits and other marginalized communities, emphasizing the transformative 

potential of education in fostering social equality. Throughout his life, Ambedkar remained 

deeply immersed in educational endeavours, advocating fervently for equitable access to learning 

opportunities across society's strata. He viewed education not merely as a pathway to personal 

advancement but as a catalyst for societal metamorphosis. In essence, B.R. Ambedkar's 

educational journey transcended personal ambition, serving as a crucible for his lifelong 

dedication to social reform and empowerment. His enduring legacy continues to inspire 

successive generations of Indians, instilling a collective resolve to pursue justice, equality, and 

inclusive education for all. B.R. Ambedkar's significant contributions extended beyond social 

reform; he also made substantial strides in the realm of education. Influenced by the educational 

theories of his mentor, John Dewey, whom he encountered during his time at Columbia 

University, Ambedkar developed a robust educational philosophy of his own. 

 

AMBEDKAR’S PRIMARY FOCUS TOWARDS EDUCATION: Ambedkar's journey 

epitomizes the transformative power of education. Rising from a background of adversity, he 

emerged as a towering figure in Indian society, advocating tirelessly for the rights and upliftment 

of the oppressed classes he championed. His own educational pursuits were instrumental in 

shaping his leadership qualities and guiding his mission towards social reform. Ambedkar's 

contributions to the education sector were multifaceted. He not only emphasized the importance 

of education as a tool for empowerment but also worked to dismantle barriers to educational 

access faced by marginalized communities, particularly Dalits. His efforts laid the groundwork 

for policies aimed at promoting inclusivity and equity in education, ensuring that all sections of 

society could benefit from learning opportunities. The relevance of Ambedkar's educational 

philosophy remains undiminished in the present scenario. In a rapidly changing world marked by 

persistent social inequalities and challenges, his emphasis on education as a catalyst for social 

change and upliftment holds profound significance. His vision of an education system that fosters 

inclusivity, diversity, and social justice resonates strongly today, offering valuable insights for 

addressing contemporary educational issues and advancing towards a more equitable and just 

society. His educational vision was deeply rooted in Dewey's theories, which emphasized 

practical, experiential learning and the importance of education in fostering societal progress. 

Drawing inspiration from Dewey, Ambedkar advocated for an educational approach that 

prioritized active engagement, critical thinking, and the cultivation of democratic values. His 
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commitment to education was evident in his advocacy for equitable access to learning 

opportunities for all segments of society, particularly marginalized communities like the Dalits. 

He believed that education was not only a means of personal empowerment but also a tool for 

social transformation and liberation from entrenched systems of oppression. Incorporating 

Dewey's ideas into his own educational philosophy, Ambedkar emphasized the need for 

education to be inclusive, relevant, and empowering. He envisioned a system of education that 

would not only impart knowledge and skills but also install values of social justice, equality, and 

democratic citizenship. By integrating Dewey's theories with his own insights and experiences, 

Ambedkar forged a distinct educational philosophy that continues to influence educational 

discourse in India and beyond. His dedication to education as a catalyst for social change remains 

a cornerstone of his enduring legacy. 

 

 

NO RACISM TO GAIN EDUCATIONAL OPPORTUNITIES: B.R. Ambedkar staunchly 

believed in the transformative power of education and insisted that it should be accessible to all 

individuals regardless of their caste or social status. He famously stated, "Education is something 

which ought to be brought within the reach of everyone." Ambedkar scrutinized the British 

education policies in India and concluded that education had long been confined to the privileged 

upper classes. He criticized the deliberate exclusion of lower caste individuals from educational 

opportunities under British rule, highlighting the severe discrimination faced by untouchables. 

These marginalized individuals were subjected to extreme segregation and humiliation in 

schools, with their access to basic amenities like drinking water being restricted. Moreover, they 

were subjected to harsher forms of punishment compared to their higher caste counterparts. Only 

those untouchables who endured such indignities could receive education, while many others 

were forced to toil in fields owned by others for their livelihood. Ambedkar's analysis 

underscored the systemic injustices perpetuated by the British education system, particularly 

against the most marginalized segments of Indian society. A significant aspect of Ambedkar's 

contribution to the education sector lay in his firm belief that education should be universally 

accessible. He famously asserted that "Education is something which ought to be brought within 

the reach of everyone." Ambedkar argued that education should not be treated as a commodity 

subject to bargaining or exchange. Instead, he advocated for measures to reduce the cost of 

education as much as possible, emphasizing the importance of making higher education 

affordable for individuals from lower socioeconomic backgrounds. He recognized the increasing 

participation of lower caste individuals in high schools, middle schools, and colleges, 

underscoring the need for policies aimed at ensuring that higher education is accessible to them 

at minimal cost. Ambedkar's stance reflected his commitment to democratizing education and 

providing equal opportunities for all members of society, irrespective of their social or economic 

status. Ambedkar vehemently opposed the stark disparity in educational opportunities among 

different social classes in India. He cited statistics from the report of the Education and Hunter 

Commission to highlight the disproportionate suffering of the depressed classes in the education 

sector relative to their population. Ambedkar advocated for equal treatment of depressed classes 
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akin to minority groups, such as Muslims, who had previously received preferential treatment in 

the education sector. He argued that economically and socially, backward classes faced unique 

challenges that warranted special attention from the government. Ambedkar proposed practical 

strategies to enhance literacy among the depressed classes, including allocating funds for 

scholarships and addressing concerns about the effective utilization of these funds. He suggested 

investing in hostels as a means to create a conducive learning environment and prevent potential 

misuse of scholarship funds by ensuring proper supervision and guidance for students. 

Ambedkar's advocacy underscored his commitment to promoting educational equity and 

empowering marginalized communities in India. During discussions, Ambedkar articulated a 

compelling argument supporting the provision of equal opportunities for all vulnerable groups 

within Indian society. He emphasized the diverse composition of the country, noting the inherent 

inequalities among different communities in terms of their social status and progress. Ambedkar 

contended that achieving equality among these communities necessitated acknowledging and 

addressing their unequal starting points. He advocated for the adoption of measures that provided 

preferential treatment to those lagging behind, rather than adhering strictly to a principle of equal 

treatment for all. Ambedkar commended the government for applying this principle to the 

Muslim community but expressed disappointment that similar considerations had not been 

extended to the backward classes. He underscored the ineffectiveness of equal treatment for 

inherently unequal groups, characterizing it as a form of indifference and neglect. Ambedkar's 

remarks laid the groundwork for discussions surrounding affirmative action and reservations in 

post-independence India, highlighting the need for targeted interventions to address systemic 

inequalities. 

 

EQUAL ACCESS FOR PRIMARY EDUCATION: Ambedkar strongly advocated for the 

pivotal role of primary education in empowering vulnerable sections of society, recognizing it as 

a crucial platform for their entry into public life. He underscored the significance of education in 

shaping the future and urged the underprivileged not to squander any opportunities, emphasizing 

their right to access the highest levels of education. As a member of the legislative assembly, 

Ambedkar submitted a comprehensive report highlighting the dire conditions faced by backward 

communities and proposed reforms to rectify the inequities prevalent in the educational system. 

He made a historic plea for increased funding to enhance primary education for all segments of 

society during the 1927 Legislative Council Debates in the Bombay Assembly. He emphasized 

that the primary objective of primary education should be to ensure that every child entering a 

school becomes literate and remains so throughout their life. He expressed concern over the high 

dropout rates at the initial stages of education, pointing out that a significant proportion of 

children failed to progress beyond the fourth standard, thereby reverting to illiteracy. Ambedkar 

stressed the necessity of allocating more resources to primary education, asserting that unless 

sufficient funding was provided to ensure that every child reached the fourth standard, previous 

investments in education would be rendered futile. 
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EMPHASIZE THE IMPORTANCE ON HIGHER EDUCATION: Ambedkar played a 

significant role in the discussions surrounding the Bombay University Amendment Act, offering 

insights on university education that remain pertinent for the advancement of higher education in 

India. His engagement extended to providing written recommendations to the University 

Reforms Committee in 1925, where he emphasized the limitations of an examination-centric 

approach within universities. Ambedkar contended that a university's role transcends mere 

examination assessments and should prioritize fostering research and facilitating access to higher 

education, especially for the economically disadvantaged. He advocated for the university to 

serve as a mechanism for delivering educational opportunities to intellectually capable 

individuals from all strata of society. In this context, Ambedkar underscored the importance of 

ensuring adequate representation of diverse communities in university governance structures, 

particularly in the senate, to effectively oversee university affairs and promote inclusivity in 

higher education. Ambedkar's insights underscored his commitment to democratizing education 

and leveraging universities as engines of social mobility and intellectual advancement. He 

outlined the goals of university education as aimed at preparing students towards their lives by 

identifying the first objective of university education as the ability to differentiate between 

matters of fact and matters of opinion. This entails developing critical thinking skills to discern 

between empirical evidence and subjective beliefs. Another aim is for students to learn how to 

distinguish between different issues and assess each one independently, without being influenced 

by preconceived notions or ideological biases. Ambedkar emphasized the importance of students 

being able to present opposing viewpoints fairly, even when they strongly disagree with them. 

This involves the cultivation of intellectual humility and the capacity to engage with diverse 

perspectives in a respectful manner. University education should equip students with the skills to 

critically evaluate new ideas before accepting or rejecting them outright. This involves 

conducting thorough examinations of proposed concepts to assess their validity and potential 

implications. Finally, Ambedkar stressed the need for students to develop the ability to analyse 

evidence, evaluate arguments, and assess the credibility of sources. This includes the capacity to 

engage in rigorous reasoning and to form independent judgments based on reasoned evaluation 

rather than blind acceptance of authority. He proposed a strategic utilization of teaching 

resources by combining those of city colleges and universities to enhance efficiency and 

eliminate redundancy. He noted that many colleges in a city offer similar courses and suggested 

organizing lectures in a way that allows students from different colleges to attend classes in any 

one college. This pooling of lecturing resources would enable professors to be easily freed up for 

other specialized tasks. Additionally, Ambedkar opposed the segregation between undergraduate 

and postgraduate teaching, arguing that for the promotion of higher education and research, 

colleges and universities should collaborate as equals rather than being separated. He emphasized 

the significance of research within universities, highlighting that separating postgraduate work 

from undergraduate work also divides teaching from research, thereby impeding the progress of 

research activities. Ambedkar's stance underscored the importance of integrating teaching and 

research within the educational framework to foster academic excellence and innovation. 

Ambedkar emerged as a pioneering figure in education, advocating for academic councils to 
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wield authority in university matters. He underscored the notion that a teaching university should 

primarily operate as a faculty-led institution, where teachers assume both academic and 

administrative responsibilities, as elaborated in his writings.  

The Bahishkrit Hitakarini Sabha, established in 1924, aimed to enhance educational 

opportunities for the Depressed Classes through initiatives such as establishing hostels and 

employing various other means to promote education. Additionally, it sought to foster cultural 

development among the Depressed Classes by establishing libraries, social centres, and study 

circles; improve the economic conditions of the Depressed Classes by initiating Industrial and 

Agricultural Schools to provide vocational training and skill development opportunities; advocate 

for the rights and address the grievances of the Depressed Classes, ensuring their representation 

and voice in matters concerning their welfare and well-being. 

In 1928, Ambedkar founded the Depressed Classes Education Society with the aim of 

establishing a strong foundation for school education among his community. He appealed to the 

Bombay Government for assistance in establishing hostels to accommodate impoverished 

students. In response, the Governor of Bombay pledged support for a scheme to establish five 

hostels benefiting secondary school students from the depressed classes. Ambedkar personally 

undertook efforts to raise funds for these institutions. 

On June 20, 1946, Ambedkar took a significant step by founding the People's Education 

Society to promote higher education among backward classes. This society, based in Mumbai, 

aimed to elevate the cultural and intellectual horizons of the historically oppressed and deprived 

classes who had long been denied educational opportunities. The objective of the People's 

Education Society extended beyond mere instruction, seeking to provide education that fostered 

intellectual, moral, and social democracy—a crucial need for modern India, according to 

Ambedkar. The motto of the society, "Knowledge and Compassion," reflected its mission. The 

People's Education Society made substantial progress in this endeavour, establishing numerous 

colleges dedicated to advancing education among marginalized communities. 

While in America, Ambedkar corresponded with one of his father's acquaintances, 

expressing his belief in the importance of both male and female education for societal 

advancement. Upon his return to India, he consistently urged his community members to 

prioritize education for themselves and their children. Ambedkar's advocacy for female education 

resonated with the legacy of Mahatma Phule, emphasizing its pivotal role in fostering social 

change and empowering women. Speaking to a gathering of women during the Mahad 

Satyagraha, Ambedkar stressed the significance of education for females, asserting that literacy 

would catalyse progress and shape the future of their children. He underscored the notion that the 

education of women was equally essential as that of men, as it held the potential to uplift their 

societal status and contribute to overall development. Thus, Ambedkar proposed various policy 

measures for the advancement of education, spanning from primary to university levels, which 

remain relevant today for enhancing the effectiveness and accountability of the education sector. 

His ideas, marked by innovation and pragmatism, underscored the economic value of education.  

Eleanor Zelliot, an American writer, observed in her book on Ambedkar that he was not 

only concerned with ensuring education for the Depressed Classes but also with improving the 
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quality of education overall. Zelliot noted that Ambedkar's submissions to various commissions 

and committees, such as the Southborough Commission, Indian Statutory Commission, and the 

University Reforms Committee in 1942, exemplify his methodical approach. Ambedkar had a 

knack for identifying issues precisely, proposing solutions, assisting those most in need, and 

always keeping the broader interests of the entire nation in mind. 

In a speech delivered at the ‘All India Depressed Classes Conference’ in July 1942, 

Ambedkar highlighted the significant strides made in education and heightened the political 

awareness among Dalits in India. Ambedkar's inclusion of Article 45 in the Directive Principles 

of State Policy, advocating for free and compulsory education for all children until the age of 

fourteen, was a significant contribution. The enactment of the Right to Education Act in 2009 

stands as a tribute to his efforts in promoting mass education. The government's policy of 

universalizing elementary education, with a particular focus on marginalized groups, 

impoverished sections, and female students, along with initiatives to increase enrolment in 

secondary education and expand educational facilities, will empower young people to face the 

future with optimism and confidence. There is a pressing need for policies spanning from 

primary to higher education stages that align with Ambedkar's vision and facilitate its realization. 

Ambedkar was deeply influenced by Dewey's ideas regarding the scientific method, 

experimental approach, democracy, and pragmatism in the realm of education. He asserted that 

the elevation of depressed classes should be championed by all enlightened individuals across the 

nation, viewing education as a means to enlighten his people and bridge the socioeconomic gap. 

Ambedkar saw education as a catalyst for a mass movement capable of safeguarding life and 

liberty, empowering the oppressed to combat injustice and exploitation, and fostering free 

thought. He advocated for the emancipation of Dalits through education, encouraging Dalit youth 

to pursue education to enhance their social status and self-image and also urging them to aspire to 

the highest echelons of the caste-based social hierarchy and attain political power, encapsulated 

in his famous slogan "Educate, Agitate, and Organize." 

EQUAL RIGHTS FOR WOMEN TOWARDS EDUCATION: Ambedkar placed great 

importance on the advancement of women as a key measure of societal progress. As early as 

1920, he advocated for parallel education for both men and women, believing that such efforts 

would accelerate societal development. He initiated a vigorous campaign against the traditional 

Hindu social order through the establishment of journals like "Mook Nayak" in 1920 and 

"Bahiskrit Bharat" in 1927. These publications highlighted the importance of gender equality and 

the necessity of education, shedding light on the challenges faced by oppressed communities and 

women. His views on women's rights, including their entitlement to education, equal treatment, 

property rights, and participation in politics, echoed global feminist demands. He shared the 

sentiment expressed by J.S. Mill in "The Subjection of Women," denouncing the legal 

subordination of one sex to the other and advocating for perfect equality between genders. In 

January 1928, a women's association was established in Bombay with Ramabai and Ambedkar as 

its president, showcasing his commitment to empowering women. Again, during the Kalaram 

Temple Entry Satyagraha in Nasik in 1930, five hundred women participated, demonstrating 

their resilience and determination despite facing arrests and mistreatment alongside men. 
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Ambedkar encouraged women like Radhabai Vadale who boldly addressed a press conference in 

1931, emphasizing the importance of self-respect and determination. Again, his support for 

women's empowerment was evident during the historic "Mahad Satyagraha," where three 

hundred women joined the protest alongside men. Addressing a gathering of around 3000 

women, Ambedkar urged them to stand by their husbands as equals and friends, refusing to be 

subjugated. He believed that by following this advice, women would bring honour and glory to 

themselves and contribute significantly to societal progress. 

 

AMBEDKAR’S PHILOSOPHY ON EDUCATION TODAY: The impact of John Dewey, 

renowned as one of the foremost educationists of the 20th century, on Ambedkar was profound 

and enduring. Consequently, Ambedkar approached the issue of mass education development 

pragmatically. He viewed education as an essential requirement for life, emphasizing its crucial 

role in societal and political advancement, particularly for marginalized groups. Ambedkar 

staunchly advocated for a robust primary education system, recognizing it as the cornerstone for 

uplifting oppressed communities socially and politically. He dedicated himself to ensuring that 

education, devoid of any discrimination, was accessible to all citizens in a free India. 

Ambedkar's profound connection with education is evident in his extensive writings, 

which offer thorough analyses of the subject. As a global leader, his influence transcends 

regional, religious, caste, racial, and class boundaries. Ambedkar viewed education as a potent 

force capable of catalysing radical transformations within oppressive social structures. His 

insights on education retain immense contemporary relevance and should be integral to all 

educational discussions. It is imperative for educators and administrators to incorporate 

Ambedkar's ideas into pedagogical frameworks, striving towards an educational system that 

fosters principles of self-actualization and the creation of a just society. Ambedkar argued that 

work without knowledge lacks direction and purpose, rendering it ineffective and wasteful. He 

emphasized the importance of education, stating that engaging in work without proper education 

amounts to squandering human potential. 

 

CONCLUSION: Ambedkar emphasized the critical role of education in the holistic 

development of individuals and the advancement of humanity. As a visionary person, he made 

groundbreaking contributions to the field of education. In summary, the People's Education 

Society played a significant role in advancing higher education among marginalized 

communities. The colleges under the society offered monthly scholarships, affordable lodging, 

and attentive support for students, fostering their progress. Upon completing their education, 

many students contributed to various fields in both rural and urban settings. Ambedkar also 

actively pursued educational modernization efforts, though he emphasized that this responsibility 

ultimately belonged to the state. He advocated for a prominent role of the state in ensuring 

education for the vast number of illiterate citizens in the country, particularly within the 

framework of state socialism, as detailed in Ambedkar's works. The fact that Ambedkar's 

educational perspectives significantly influenced the Right to Education Act implemented in 

2009, long after his passing, attests to the progressive and forward-thinking nature of his ideas. 
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The Right to Education Act of 2009 embodies several progressive principles advocated by 

Ambedkar, who emphasized the importance of establishing a strong framework to ensure 

universal access to primary education for children across all social and economic backgrounds. 

Ambedkar's vision for education, rooted in the Constitution, laid the groundwork for a 

compulsory, primary, and free education program as early as the 1950s, which served as the 

precursor to the RTE Act. His ideas were instrumental in shaping the RTE Act, making him a 

pivotal figure in its development and implementation. 
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Abstract:-  

Dr. Babasaheb Ambedkar was not only a social reformer and politician but also profound and eminent was an 

academician. His contribution to education increased the inquisitiveness and reasoning power of students in India. 

Dr. Babasaheb Ambedkar was instrumental in bringing education to all levels. This research essay explores his 

efforts to spread education and his vision of an inclusive and equitable education system. 

He recognized that access to education was crucial to breaking the shackles of caste oppression. As Chairman of the 

Drafting Committee of the Constitution of India, he provided for educational opportunities and affirmative action for 

marginalized groups. 

He proposed independent thought of education of untouchables. Therefore, education has reached the grassroots 

level throughout India. To this world and the entire human race, Dr. Babasaheb Ambedkar's thoughts are much 

needed. It is accepted all over the world. If we study his thoughts, we will realize that our student is first and 

foremost a citizen of our country India. Its progress means the progress of the society and the progress of the 

country. It is very important to make this progress. We have to move forward with their thoughts while building this 

society, and build this society and our country. 

 

Key Words: - Varna Arrangement, Freedom, Gender Equality, University Education, Women Education, 

Democratic Education system etc. 

 

Conclusion:- 

1) Dr. Ambedkar's vision was immense for social change. The most important focal point is 

the elimination of caste-based discrimination. The main purpose of this research essay is 

to support educational reform and reform it to promote inclusiveness, keeping this 

important goal in mind. 

 

2) This research paper is on education policy in India for examines the influence of Dr. 

Ambedkar. It also seeks a lasting legacy of their ideas to shape a more equitable and 

inclusive education system. 

 

Introduction:- 

Dr. Babasaheb Ambedkar does not just stay within four walls and give long speeches on Dalit. 

Seeing the bare reality of the country, seeing the behavior of people like animals, seeing the 

shape of the society, they did not just get depressed or sit at home and cry. They have gone to a 
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corner of society where no one can go. He himself was born in a similar corner of the society. He 

himself became a victim of upper caste. 

Dr. Bhimrao Ramji Ambedkar was born on April 14, 1891, in Mahu, India. Despite facing 

discrimination and adversity due to his caste background, he rose to become one of the most 

influential leaders in India's struggle for social justice and equality. Central to his vision for 

societal transformation was education. Education is the key to free individuals from social and 

economic oppression, said Dr. Ambedkar used to say. His journey from being a victim of racial 

discrimination to earning several degrees, including a doctorate from Columbia University, is 

marked by his commitment to education as a means of personal and social advancements. 

Dr. Babasaheb Ambedkar established an educational institution called "People's Education 

Society". He established various similar educational institutions. His contribution to education is 

invaluable. He said that education liberates life. Due to his tireless efforts the underprivileged got 

education. His educational legacy continues to inspire generations. In search of creating social  

His teachings are consistent with the pursuit of social equity and justice, and his visionary ideas 

continue to shape educational policies. His educational policy continues to inspire movements for 

social equality around the world. Their education system promotes inclusive and equitable 

education progress. 

 

Varna Arrangement:- 

The varnashram system is linked to the dharma system. This Varna system classifies into four 

classes or Varna’s. 

1) Brahmins (Priests and Scholars) 

2) Kshatriyas (Warriors and Rulers) 

3) Vaishya (Traders and Artisans) 

4) Shudra and Atishudra (Labour and Service Providers). 

The caste system had completely destroyed our social system. Only Brahmins were ruled by 

Varna. Only Brahmins would learn from Varna, other Varna would serve them. Among them, the 

lowest Varna is Shudra and Atishudra This Varna used to serve all the above three Varna. We 

also treat animals well as members of the house. The condition of this lower caste was worse 

than that of an animal. They had no food to eat. There were no clothes to wear. No home to stay. 

They had a worse quality of life than a dog or a cat. He was brought to man by Dr. Babasaheb 

Ambedkar. He taught a new meaning of humanity. The only reason for this is Babasaheb's 

education. 

 

Awareness of education:- 

Education endowed Babasaheb with higher education. He knew that education can transform 

people. That is why he knew the importance of education. He was aware that education could 

save the Shudras and Atishudras who were considered Dalit. People who only give long dry 

speeches. They have nothing to do with Babasaheb's movement. 

They have nothing to do with Babasaheb's movement. What do leaders who impose their own 

views know? What is Babasaheb Ambedkar? What is their movement? Some people are only 
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working to raise Babasaheb's movement. He believed that education is important for the 

upliftment of marginalized society and Dalit society. 

 He also believes in the importance of education as a tool for social empowerment and liberation. 

He strongly believed that equal education should be available for all. Dr. Ambedkar himself was 

a highly educated person. He holds several degrees, including a doctorate, from Columbia 

University in the United States.  

Throughout his life, he played an important role in challenging caste-based discrimination. He 

worked tirelessly to spread education as a means of achieving social justice. 

 

Freedom:- 

Although the caste system in Hinduism has been completely destroyed... Rich-poor, high-low 

discrimination still persist. In the article "Nehru Committee's Plan and the Future of India" dated 

18 January 1927, Dr. Babasaheb Ambedkar said about the freedom of the nation, "There is not a 

single patriotic man who wants our country not to be free, but to be free forever. It is natural that 

everyone sympathizes with the cause of freedom." 

First of all they wanted social freedom. He always felt that till the entire country of India comes 

to the same economic and social level, even if India becomes independent... it is of no use. Only 

a strong medium of education can change the ideological context of society. Every person in the 

country will not be able to taste the taste of education unless individual freedom is given to them. 

When he talks about individual freedom, he says, “Individual freedom is the soul of democracy. 

If the idea of individual freedom is not accepted, it is very necessary to develop the power to 

defend our freedom in every person and it cannot happen without education." 

 

Democratic Education System:- 

Dr. Ambedkar was a staunch supporter of democracy. He firmly believed in the transformative 

potential of marginalized communities. The Constitution of India was drafted by including the 

trinity of Equality, Liberty and Fraternity in the democratic principles. He saw democracy not 

only as a political system but as a means of achieving social justice and equality. 

He gave special importance to the four principles of freedom, equality, fraternity and social 

justice while writing the constitution of India. As the Constitution of India is a democratic 

country, it has prescribed the right of education to every person in the country. Today a person of 

any caste and religion in the country can become President, Prime Minister, and Governor etc. 

Democracy will truly succeed only when the backward and very backward state of the country is 

transformed into a developed state. This will be taught. As all the states in the country develop, 

the country will automatically develop. 

Dr. Babasaheb Ambedkar expected democratic political education. According to the caste 

system, only Brahmins had the right to education. Who am I living in the most extreme poverty 

condition and as a slave of all three Varna’s, Brahmins, Kshatriyas and Vaishyas? Education 

should be created to make the Dalit, the oppressed and the victims aware of their awakened 

existence, who did not have this feeling in them. 

Organizational power:- 
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Education awakens man from the yoke of slavery. No matter how much someone abuses....the 

mind does not rest. Education does not allow that. The mind is on fire. . A burning mind awakens 

the entire society. Organization is the weapon of man, which can destroy the injustice done to 

man. That's why Dr. Babasaheb Ambedkar said that education is the milk of a tigress that one 

who drinks this milk will not be without purring. " 

 

Compulsory Primary Education:- Dr. Babasaheb Ambe said that primary education should be 

universal. Babasaheb Ambedkar thought. He suggested that compulsory education should be 

provided free of charge to the Dalit, the oppressed and the downtrodden. He said that "it is to take 

from him and not to give to him", he advocated free and compulsory education. The real need for 

education is for those who are considered untouchables and are stuck in the yoke of generations 

of rigid customs and traditions. For compulsory education he says, "In our view the question of 

compulsory education has two parts -  

1) Possession in education.  

2) Responsibility to carry out the principle of coercion.  

In both these respects we are of the opinion that the present law relating to primary education is 

fundamentally flawed". 

 

University Education: - 

Just as primary education is essential for the welfare of the entire human race, so is university 

education. Only when man becomes highly educated will his thinking develop. New avenues of 

development will open to him. Therefore, Dr. Babasaheb Ambedkar brought forward the concept 

of a teaching-oriented university. That's why they say, 

"Having come from the lowest strata of Hindu society, I know the importance of education. The 

question of upliftment of the lower society is considered to be economic, but this is a big mistake 

Upliftment of the Dalit society in India means providing them with food, clothing, shelter, and 

making them higher as before. Not to make them serve the class. What is the importance of the 

lower class, whose progress has been stunted and forced to become slaves to others, to remove 

from them that inferiority complex, whose lives have been robbed by the current social system, 

to themselves and to the nation? It is the question of the lower classes to make them aware of 

this. Nothing but the spread of higher education will achieve this. To my mind this is the 

medicine for all our social ills". 

 

Women Education: -  

He has put forward independent educational ideas regarding untouchables and women education. 

Dr. Ambedkar says, "If two people are healthy, it will never be right to give Malida to one and 

konda to the other. But if one is sick and the other is healthy, then the system will be spacious”. 

All the roots of development of untouchables are rooted deep under the tall tree of higher 

education. Higher education students are doing the work of feeding them. The more higher 

education is endowed, the more the tree of higher education gets fertilized. There is no salvation 
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for mankind without education. Education is not the monopoly of men. Education should reach 

women. 

All the roots of development of untouchables are rooted deep under the tall tree of higher 

education. Higher education students are doing the work of feeding them. The more higher 

education is endowed, the more the tree of higher education gets fertilized. There is no salvation 

for mankind without education. Education is not the monopoly of men. Education should reach 

women. 

 

Gender Equality:- 

 For gender equality, Dr. Babasaheb Ambedkar introduced the "Hindu Code Bill" in Parliament 

on 12 August 1948. Untouchable society and women considered to be upper class as well as 

untouchable women were all in the same situation. "Hindu Code Bill" Dr. Babasaheb Ambedkar 

had presented in Parliament. Dr. about women's education. Babasaheb Ambedkar says that, 

"The child born in your womb should not be humiliated. If you want to give him a dignified life, 

you will not stand back. You must learn. You must learn and organize to end the shameful life of 

the untouchables". 

 

Co-education:-  

Co-education is in line with Ambedkar's broad vision of social justice and emancipation. Dr. 

about co-education. Ambedkar's thought shows its historical context, rationale and implications 

for contemporary society. His works drawn from his writings, speeches and legislative efforts are 

still well-known throughout the world, as well as the influence of his educational system in our 

country. 

Along with women's education, he also advocated co-education. In “Bahishkrut Bharat” on 15 

July 1927, in an article "Questions of the Day", he said, "Women's education should be equal to 

that of men". At that time he said that the government should take the responsibility of 

untouchables and women education. A teacher should also be knowledgeable and knowledgeable 

about all subjects. By which the halls of knowledge are elevated, the libraries should also be 

spacious and repositories of knowledge. The government brought special measures to get special 

self-concessions for the backward classes.  

He proposed independent thought of education of untouchables. Therefore, education has 

reached the grassroots level throughout India. To this world and the entire human race, Dr. 

Babasaheb Ambedkar's thoughts are much needed. It is accepted all over the world. If we study 

his thoughts, we will realize that our student is first and foremost a citizen of our country India. 

Its progress means the progress of the society and the progress of the country. It is very important 

to make this progress. We have to move forward with their thoughts while building this society, 

and build this society and our country. 

Education makes man wise. What is education for those who have to live in Douglas Forest, 

worse than animals? Didn't know what it meant. To all such brothers on October 14, 1956 Dr. 

Babasaheb Ambedkar initiated the Buddhist Dhamma at Dikshabhoomi in Nagpur city. All the 

untouchable brothers were given place in a new religion and given a new identity. Because of 
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this they did not remain pure. He experienced individual freedom. He was first given a house 

called man. 

'Learn, organize, and struggle', made them realize themselves. If you don't wake up today, you 

will remain a slave tomorrow. He always thought so. In "Janata" (22/3/1951) on the occasion of 

foundation stone of People's Education Society at Aurangabad, Dr. Babasaheb Ambedkar says 

that, “If  the nourishment of the body is reduced by starvation, man becomes weak and short-

lived. Likewise, if he remains unintelligent for lack of education, he becomes the slave of 

another." 

Education can transform society. Social evolution also takes place through education. Once the 

intellect is developed, what is true and what is false? Understand the difference.  
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ABSTRACT : 

The establishment of the Indian Constitution in 1950 was not only a significant event in the political history of India 

but also it carved a history of social justice and human rights with golden letters. At the same time, the Indian 

Constitution has immensely helped in carving new stepstones towards human welfare and development in the Indian 

subcontinent by promoting equal rights and privileges to the citizens at large. Dr. B.R.Ambedkar stands out to be one 

of the most remarkable and diverse figures in shaping India’s thoughts and culture at large. Being well-applauded for 

his significant work as a research scholar, economist, political scientist, philosopher and humanitarian, he realized 

the need for a proper democratic alignment in India and probably the first individual in the independent India to 

think of a socially, economically and politically constructed India rather than other nations. Ambedkar believed in 

the equality of education for all and advocated for the liberation of oppressed people. He also pushed a line to bring 

economic parity. Ambedkar’s experience and vision to reduce societal inequalities and exploitations are thoroughly 

studied in this recent paper and his philosophical and conscious aspects on conceptualizing the Indian constitution 

have been overviewed with an extra introspection on the centralized themes of justice, equality and dignity for 

everyone.  

 

Keywords : Dr. B.R.Ambedkar, social justice, caste discrimination, untouchability, dalits, equality, constitution, 

economic empowerment. 

 

INTRODUCTION (A BRIEF BIOGRAPHICAL SKETCH OF DR. B.R.AMBEDKAR) : 

Dr Bhimrao Ambedkar played a pivotal role in shaping the Constitution of India and became a 

champion of human rights. Ambedkar was born on April 14, 1891 in the city of Mhow in 

Madhya Pradesh. He finished his graduation from Elphinstone College in Bombay (1912) and 

later pursued his Doctor of Philosophy from Columbia University in the United States of 

America. Later, he enrolled in the London School of Economics where he was awarded a Doctor 

of Science in Economics. After that, he was called upon to practice his law pursuit at Gray’s Inn. 

On October 14, 1956, Baba Shaheb Ambedkar announced his faith in Buddhist philosophy. His 

unbeaten commitment towards social revolution till the day he passed away(6th December, 1956) 

was remarkable. In April 1990, Ambedkar was awarded India's highest civilian honor, Bharat 

Ratna. One of the most revolutionary identities, Dr. Bhimrao Ambedkar was a die-hard social 

constructor as well as a humanitarian. His tireless contributions in reorganizing Indian society in 

a layer of the most democratic and compassionate ideals were very prominent throughout his 

work. Ambedkar’s diverse expertization ranges from the fields of legislation, scholarly research, 

judiciary service, advanced thinking, philosophical attributions, anthropological niche, historical 
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analysis, oration, prolific writing, economic development and an internationally renowned 

constitutional framework.  

 

A multidimensional entity ‘Ambedkar’ utilized his accomplishments in scholarly field and law 

excellence for campaigning against the ill effects of untouchability and caste limitations and 

working for the causes of untouchables, Dalits and other marginalized members of the society. 

He spent his entire life finding solutions against the disparities and injustices against the Dalit 

communities and advocating against their societal problems. His economic attributions of 

academic publications and speeches gave a proper insight on the issues India was battling at that 

time. Ambedkar was India’s first Law Minister and many consider him as the father of Indian 

Constitution. His participation in the Second Round Table Conference and its Federal Structure 

Committee ( the most involved entities engaged with the process of writing the new Constitution 

for India) earned him a lot of appreciation from across the country. After coming in touch with 

Ambedkar’s patriotism and brace advocacy, Britishers appointed him in the Federal Structure 

Committee rather than making him serve for the Indian National Congress. Ambedkar did not 

feel it sufficient for him to make a distinguished idea between the state and the society, the state 

and the government and the state and the nation. Ambedkar studied deep to the roots of the 

institutions in order to note the essential element which centers these three constitutions, which is 

the people. 

 

The shaping of the constitution of India required the greatest level of statecraft and statesmanship 

equipped with a good knowledge about the previous histories of the countries in terms of 

working of the Constitutions in the democratic, dictatorial, totalitarian and other types of 

governments. Dr. Bhimrao Baba Shaheb Ambedkar was the principal architect of our Indian 

Constitution. Ambedkar’s tremendous efforts in advocating for the Dalits, untouchables and 

oppressed people have gained him the recognition of a messiah of Dalits in contemporary India. 

Ambedkar’s name was etched in the prominent letters in the niches of social and political life 

throughout the later decades of the British Empire in India. On the 29th August in 1947, Dr. 

Ambedkar had taken the seat of the Chairman of the Drafting Committee to be created by the 

Constituent Assembly for inscribing a proper Constitution for the Independent India. The 

committee consisted of a star-studded crowd including the prominent names of Jawaharlal 

Nehru, Rajendra Prasad, Sardar Patel, B.N.Rao, Alladi Krishnaswmy and B.R Ambedkar.  

 

Ambedkar’s visionary is highly patronized because he ensured the provisions of the Constitution 

to be sufficiently mouldable for letting revisions be edited whenever and whatever the 

circumstances brought to the table. He contributed an editable Preamble of the Constitution 

ensuring justice on all niches ( social, political, and economic) as well as demonstrating liberty, 

brotherhood and equality in Indian society. In the landscape of the free Indian people, Ambedkar 

has etched an unparalleled and unassailable pride for himself. Babasaheb’s legacy will carry on 

in perpetuity as long as the Indian Constitution is there. Dr. Rajendra Prasad, the first president of 

India appreciated the indomitable vigor and passion of Dr. Ambedkar at large. 
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Dr. B.R. Ambedkar’s Constitutionalism : 

Constitutionalism is not merely restricted to the ideas of constitutional text as it also brings 

context of past and future that are in practice. Constitutionalism is not completely about 

governance but it demonstrates different contested ideas and practices revolving around the 

power dynamics of justice, rights, development and associational autonomy. B.R. Ambedkar had 

an idea that constitutional text is not only a written text but it should consist of a sufficient tool 

that would ensure justice and equality to all the layers of the society including the justice-lacking 

low strata of societies. Ambedkar wanted to shape the constitution in a way through which many 

purposes could be served as well as his thoughts reflected well through his constitutional ideas. It 

is not compulsory that the idea of constitutionalism and constitution will exist together, for 

example, the Constitution of India offers the right to achieve freedom. But then again, there are 

many instances where religion-based, caste-based and lineage-based customs and traditions are 

being processed to violate the basic rights of an individual in this post-independence society. 

 

The Constitution of India has been framed in a way in the post-colonial period that it could still 

fulfill the purposes and identify the problems related to the pre-independence era of britishers. 

Myron Weiner , a well known constitutional expert, mentions in the context , “Indian 

Constitution is more than just a set of rules guiding behavior; it is a kind of charter, a set of goals 

and expectations.” B.R.Ambedkar, being the principal drafter of the constitution, emphasized on 

his saying that “there should be a constant re-evaluation of old values in a changing society and 

Hindus must need to realize that if there must be standard to measure the acts of men, there must 

be readiness to revise these standards.” 

 

In 1948, B.R.Ambedkar presented the Draft Constitution to the Constituent Assembly saying that 

one must not be ashamed of getting influenced by others’ constitutions because nobody holds any 

copyright patent for shaping the fundamental ideas of a constitution. This is where the reason for 

taking inspirations from foreign as well as domestic sources lies while framing the Indian 

Constitution. Ambedkar’s sincere commitment for the social causes and working for the deprived 

sections of the society gained him the prestigious pioneership in advocating social justice ideas of 

India. Ambedkar’s processed Indian Constitution greatly shifted the dominant conceptualization 

of justice, equality and welfare of the British era towards the post-independent era for an equal 

and justice-headed society consisting of the hegemonic interpretation of social-order.  

 

The Striving Journey of Ambedkar to Attain Social Justice : 

Ambedkar’s background belongs to the Mahar caste. The Mahars were mistreated as 

untouchables and were an object for socio-economic discrimination in the society. In such a 

scenario, Hindus used to keep distance from Harijans ( According to Mahatma Gandhi, Harijans 

are considered to be the children of God  ‘Hari/ Vishnu’ and he popularized this term a lot). 

Harijans used to be separated for using the same paths, residences, wells, temples etc and if they 

had the desire to talk with upper caste people, the upper ones used to refrain from them and 
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secluded them. The downtrodden lacked courage to stand up, raise their voice against the 

mistreatment of the society. However, Ambedkar, carrying the baggage of the terrible 

discrimination, attained his higher education and soon after completing his pursuits, he launched 

his political career in order to fight for the oppressed class and against the inequality customs 

applied to them in the society. Ambedkar’s uncompromising behavior towards injustice, 

indomitable will to emancipate inequality and careless attitude towards his prestige and self-

aggrandizement gave a new vision to the societal dimensions. The idea of justice, equality, 

liberty and fraternity was the pillar of his activities ( Mallik, 2011). Dr. B.R. Ambedkar’s name 

will be written in golden letters for being the crusader of social changes in Indian history. 

 

Former Chief Justice of India, P.B, Gajendragadkar mentioned Ambedkar as the modern Manu of 

the 20th century, mostly for his powerful thoughts and ordinances. The Government of India, 

keeping an eye on Ambedkar’s excellent leadership for the welfare of the downtrodden of the 

society, celebrated his birth centenary from 14th April 1990 to 14th April, 1991 as the ‘Social 

Justice Year’. Many programmes and initiatives have been aligned afterwards; such as, 

Integrated Rural Development Programme ( IRDP), Mahatma Gandhi National Rural 

Employment Guarantee Act ( MNREGA), various schemes and projects for Scheduled Castes 

(SCs) and Scheduled Tribes (STs) like Indira Awas Yojna ( the initiative for constructing micro 

habitats and housing units for the backwarded tribes and providing them drinking water) etc in 

order to assist the downtrodden people with safety, security, job employment, training and 

coaching facilities for their healthy life assurance.  

 

Ambedkar’s Philosophy on Social Justice : 

Justice, being a very intricate and experiential subject, holds a number of sources and 

dimensions. It has been closely examined by a plethora of people and viewpoints in the different 

timeframes, places and circumstances they have survived. Social justice falls under one of the 

many dimensions of the concept of justice that talks of the societal stratification and 

infrastructure in which the principles of liberty, equality and fraternity have been greatly 

practiced. Societal justice, here is denoted to serve both social and economic comfort in order to 

create a free and fair environment for conditioning a healthy development of humans. Many 

times, social justice aims to diminish the special coverage of societal upliftment for the upper 

classes in its terrain and bring an equal level of justice and fairness to the previously implied 

preferential or unequal treatment to the certain sections of the population, for which they are 

subjected to deprivation, devaluation and detriment for ages. 

 

Ambedkar’s neutral ideology of offering social justice brings his conception of liberty, equality 

and fraternity for all human beings for which he emphasized on building a social system 

pillarized on the right relationship between man and man in all spheres of his life. Ambedkar 

used to take his side for the religion that can follow the path of universal morality and can be 

applicable for the contemporary time and the times that are yet to come. He criticized the caste 

system of Hindu religion in a negative light. He was a great supporter and believer of man’s 
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status built upon the consideration of his merits and achievements rather than his birthwise social 

strata of caste system. The Constitution of India, frameworked under his supervision and 

craftsmanship, contains a great number of provisions in which one can clearly notice his ideology 

for the country to secure its citizens in the landscapes of social, economic and political with their 

sovereignty to be taken care with liberty, fraternity and equality. Article 17 in the Indian 

constitution abolishes the ill practices of untouchability towards the backwarded people of the 

society and it shows Ambedkar’s empowered ideas to a large extent. 

 

Relevance of Ambedkar’s Conceptualization of Social Justice in the Current Scenario : 

Ambedkar’s progressive thoughts supported the oppressed society to gain their power and rights 

back in the society as well as his conceptions became a powerful tool for heading a good societal 

transformation. Ambedkar published Mook Nayak, Janata and Samata magazines in order to 

circulate his unconventional thoughts.  

 

If there are any prohibitions for ending the social evils against untouchables exist, it’s simply 

because of the unflinching contribution of Dr. B.R. Ambedkar. His immense influence in the 

Constitution brought all the untouchables and downtrodden under one name of Scheduled Castes. 

The SCs and STs would have been deprived of all the facilities they are given today in the field 

of education, employment and security from the state and central governments, if Ambedkar had 

not taken initiative to keep special reservations for them. They would have only dealt with 

sorrow-driven backlashes. Ambedkar’s constant fights and efforts  have secured the oppressed 

class reserved seats in the higher administrative positions such as, Member of Parliaments (MPs), 

Members of Legislative Assembly ( MLAs), The Indian Administrative Service ( IAS), The 

Indian Police Service ( IPS), professors, doctors, scientists and other public service arenas.  

 

A lot of cases where caste atrocities could still be seen and should not be avoided at any cost, are 

taken into consideration for understanding the impactful consequences of the deeply rooted blind 

faiths on social differences and untouchability. The  different horrible cases of Ahmadnagar ( 

October, 2014), Badaun, Uttar Pradesh ( 2014), Bhojpur (2014), Dharmapuri ( 2012) and many 

more are heart-wrenching reminders of the continual practices of feudal and patriarchal crimes 

against the lower caste people by the dominant castes across the different societies. This simply 

shades a negative light on the idea of Ambedkar’s free India even after giving all his efforts in 

making a strong Constitutional rules and regulations. 

 

Ambedkar’s Idealism Based on His ‘Ramrajya’; Visions Transcending the Lines of Myth 

and Metaphor : 

The centralized theme of Ambedkar’s idealism is explored through his visionaries supporting 

Ramrajya which goes beyond the mythological context. Ambedkar’s portrayal of Ramrajya 

contains his conception of a society free from caste prejudice. As the oppressed, specifically the 

Dalits are treated unequally, we can understand the need of an equal society showing respect to 

all levels of human society in the forefront of daily life.  In the context of the written 
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Constitutional text, Ambedkar’s preference of Ramrajya takes a central stage through the 

discourses giving equal freedom and opportunities to everyone. Ambedkar’s advocacy of his 

visions to bring a more democratic and equitable future are clearly transparent through his quote , 

“I measure the progress of a community by the degree of progress which women have achieved.” 

His vision of a revolutionary society built upon the context of Ramrajya dwells more with the 

complexity of social justice and equality, claiming a goal as a concept that goes well beyond our 

common knowledge. His new visionary to replace mockery against the downtrodden people of 

the society through the strong concretization of equality and respect in all layers has brought a 

mere mythological concept of Ramrajya into the broad daylight of reality and transformed it into 

a new dimension of representing the aspect of ‘right vs wrong’. The Constitution of India has 

turned into a bedrock to patronize this revolutionary idea, giving a concept that when put into 

practice, it can transform society through the ideals of liberty, equality, and brotherhood for 

eradicating prolonged practices of prejudistic beliefs and customs. Ambedkar’s idealistic vision 

of Ramrajya encourages people to take charge of their lives.  

 

Ambedkar’s thriving consciousness of reimagining the theory of Ramrajya unveils a 

transformatory perspective that transcends the lines of myth and metaphor. His imaginative 

approach has extended the meaning of Ramrajya where it becomes a way to achieve a fair and 

equitable society from remaining only a far-fetched concept. The rule of law takes charge, 

leading to more just and equitable policies. The concepts in our constitution covers many aspects 

of life through the lens of an inclusive society, from economy to autonomy to educational 

attainment to political representation. Ramrajya takes a 360 degree from being a mythical 

concept only as it is a sentimental as well as an emerging voice of Ambedkar to diminish the 

barriers of myth crumble and fantasy attached to it and also a firm belief to dive in the radical 

divergence of accelerating societal revolution. His futuristic idealism of Ramrajya brings a 

dreamy realm of mythology in the pavements of a realistic world. 

 

Ambedkar’s Pivotal Role in Making of Constitution: 

The Fundamental Rights : 

Ambedkar , as a crusader of fundamental rights, mentions , “ I came into the constitution 

assembly with a greater aspiration than to safeguard the interest of the scheduled castes. I had 

not the remotest idea that I would be called upon to undertake more responsible function. I was, 

therefore, surprised when the assembly elected me to the Drafting Committee. I was more than 

surprised when the Drafting Committee elected me to be its chairman.”  The Part III of the 

Indian Constitution assures the fundamental rights of the Indian citizens against the state. Some 

of the very crucial fundamental rights are imbued in Articles 15(2), 17, 23, and 24 which ensures 

to give citizens their proper rights against the occurrence of any discriminatory attempts on the 

grounds of religion, race, caste, sex or place of birth etc. He incorporates Article 17 to abolish the 

ill practices of untouchability. Based on his article 17,  the Civil Rights Protection Act came into 

the light in 1965 and the Prevention of Atrocities Act 1989 came into the enactment by the 

Parliament for the protection of Dalit rights. Although the caste based discrimination and 
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violence couldn’t reach zero till now, there has been a stable progress for the discriminated 

sections of the society. Ambedkar’s game-turning role in introducing other fundamental rights 

was extremely important even though the Constitution offers for equal justice, freedom and 

dignity to all Indian citizens irrespective of caste, creed or religion. New York Times in awe of 

Ambedkar’s excellence comments, “The whole world acknowledges him as the leader of 

untouchables. But few realized his permanent impact on the constitutional set up of India.” 

 

His outstanding contribution in making of the Indian constitution and efforts in enacting Article 

32 which ensures a citizen the fundamental right to move to the Supreme Court directly for 

enforcement of his or her fundamental rights was one of the significant steps. 

 

Socio-Economic Upliftment for Citizens: 

The conceptualization of the socio-economic rights, as frameworked by Dr. B.R.Ambedkar was 

another marvelous step for the state policy. Part IV of the constitution gives a wonderful 

provision for the right for livelihood, right against economic exploitation, right to work, right to 

leisure and rest, right to public assistance in case of unemployment, right of both sexes to equal 

pay for equal work etc to the citizens. Article 38, discloses the statement to bring about a social 

order in which justice-social, political and economic shall be uniform to all the institutions of 

national life. Article 39 again creates a set of conditions in which there will be no ‘concentration 

of wealth and means of production to the common detriment’ and to see that the ‘ownership and 

control of the material resources of the community are distributed as the best to sub-serve the 

common good.’ 

 

Parliamentary Democracy : 

Ambedkar states, “The Parliamentary system differs from a non-parliamentary system in as 

much as the former is more responsible than the latter, but they also differ as to the time and 

agency for assessment of their responsibility. The Drift Constitution in recommending the 

Parliamentary system of executive has preferred more responsibility to more stability.” Dr. 

Ambedkar’s strong reflection on social democracy contains politicians, political parties with high 

standards of political morality, honesty, integrity and firm commitment for the cause of the 

oppressed people. The preamble of the Indian Constitution, processed by Dr. Ambedkar, presents 

a clear understanding of parliamentary democracy ensuring to “secure all its citizens- Justice, 

Social, Economic and Political; Liberty of thought, expression, belief, faith and worship, 

Equality of status and of opportunity and to promote among them all- Fraternity…” 

 

Imprints of State Socialism : 

Ambedkar’s ideas of ‘state socialism’ are accurately drafted in the Indian Constitution. The base 

essence of Ambedkar’s political thinking is ingrained in his statements like - ‘rights are 

protected not by law but by the social and moral conscience of society’ and a democratized 

government that forms a democratic society. For Ambedkar, social conscience stands as a shield 

for all rights, be it fundamental or non-fundamental. Democracy stems from the social 
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relationship, and in the form of an associated life between the people forming a society. The 

foremost condition for democracy, in Ambedkar’s opinion, is equality in society as equality is the 

stepping stone of the notions of liberty and fraternal equality. The observations, acted by Dr. 

Ambedkar on November 25, 1949 gives an insight of the prophetic and relevant message 

considering the contemporary political landscape of India. The Constitution can offer only the 

organs of state which are the legislatures, the executive and the judiciary but the factors of 

working will always be centrifugal towards the people of a country. Ambedkar’s constitution 

gives a clear image of that. 

 

CONCLUSION : 

The paper goes through the descriptive notions of Dr. B.R. Ambedkar’s upliftment towards the 

downtrodden and oppressed people of the society while enlarging his profound ideas on 

emancipation of the evil-rooted caste system and transformation from an uncivilized state to a 

civilized state. The thorough discussion on his social philosophy presents a clear image of 

ideologies of building a maintained ecosystem in which different aspects of justice, human 

dignity and equality are properly demonstrated as well as ready to be applied in reality. Dr. 

Ambedkar’s far-sighted visions are reflected through his lens of bringing social and cultural 

renaissance he had performed. Hence, the paper sees through the succeeding contribution of 

Baba Shaheb Ambedkar for the people of India as Indian citizens have their liberty through 

Ballot Box. The futuristic design of the Constitution of India will be simultaneously remarkable 

with the visionary excellence and outstanding execution ideas of Dr. Baba Shaheb Ambedkar for 

now and for the generations to come. 
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lkekftd U;k; vkSj MkW0 Hkhejko vacsMdj ,d leh{kkRed v/;;u 
 

MkW- Mh-ds-ih- pkS/kjh 
izksQslj ,oa foHkkxk/;{k] jktuhfr foKku foHkkx] 

Jhnso lqeu mÙkjk[k.M fo”ofo|ky;] _f’kds”k ifjlj 

 
xaxk jke 

“kks/k Nk=] jktuhfr foKku] 
dqekÅ¡ fo”ofo|ky;] uSuhrky ¼mÙkjk[k.M½ 

 

lkj la{ksi (Abstract) : 

lkekftd U;k; ds laca/k esa MkW0 Hkhejko vacsMdj dk fopkj gS fd *U;k;iw.kZ lekt og gS] 
ftlesa ijLijlEeku dh c<+rh gqbZ Hkkouk vkSj vieku dh ?kVrh gqbZ Hkkouk feydj ,d d:.kk ls Hkjs 
lekt dk fuekZ.k djsaA*MkW0 vacsMdj lHkh Hkkjrh; ukxfjdksa dks lkekftd U;k; nsuk pkgrs FksA muds 
vuqlkj lkekftd U;k; lHkh O;fDr;ksa dh Lora=rk] lekurk vkSj HkkbZpkjs ij vk/kkfjr FkkA lkekftd 
U;k; lekt ;k jkT; ds Hkhrj laifÙk] ifjlaifÙk] fo”ks’kkf/kdkj vkSj ykHk gsrq forj.k dk ,d fofu;ksx 
gSA Hkkjr ds lanHkZ esa lkekftd U;k; tkfr O;oLFkk ds lkekftd vU;k; dk izfrQy gSA ,slh 
lkekftd vlekurk u dsoy lekt vfirq Hkkjrh; yksdra= ds fy, Hkh ,d xaHkhj [krjk iSnk djrh 
gSAU;k; dk ljksdkj lekt esa gekjs thou vkSj lkoZtfud thou dks O;ofLFkr djus ds fu;eksa vkSj 
rjhdksa ls gksrk gS] ftuds }kjk lekt ds fofHkUu lnL;ksa ds chp lkekftd ykHk vkSj lkekftd drZO;ksa 
dk caVokjk fd;k tkrk gSAlkekftd U;k; dk ljksdkj oLrqvksa vkSj lsokvksa ds U;k;ksfpr forj.k ls Hkh 
gS] pkgs ;g jk’Vªksa ds chp forj.k dk ekeyk gks ;k fdlh lekt ds vanj fofHkUu lewgksa vkSj O;fDr;ksa 
ds chp dkA 
Keywords-MkW0 vacsMdj] lkekftd U;k;] Lora=rk] lekurk] ca/kqRo] vLi`̀”;rk] yksdra=A 

 
lkekftd U;k; dk vFkZ % 

lkekftd U;k; dh vo/kkj.kk cgqvk;keh gSA lkekftd U;k; “kCn cgqr O;kid gS vkSj ;g D;k 
gS vkSj D;k ugha gS ds chp larqyu dk;e djus dk pØ gSAlkekftd U;k; dk rkRi;Z lHkh O;fDr;ksa dks 
HkkSfrd] lkekftd] vkfFkZd vkSj jktuhfrd lalk/kuksa dk U;k;laxr forj.k gSA blesa lHkh lkekftd] 
vkfFkZd vkSj jktuhfrd vlekurkvksa rFkk HksnHkko dks lekIr djus dk iz;kl fd;k tkrk gS vkSj blds 
}kjk lkekftd ekeyksa ,oa vkfFkZd xfrfof/k;ksa esa lHkh iq:’kksa vkSj efgykvksa dks ,dleku volj iznku 
fd, tkrs gSaA lkekftd U;k; lkekftd vU;k; dk izfrQy gS] ;g izR;sd ds fy, fLFkfr vkSj volj 
dh lekurk lqfuf”pr djuk pkgrk gSA lkekftd U;k; dks vkerkSj ij *detksj] xjhc] o`̀)] fujkfJr] 
cPpksa] efgykvksa vkSj lekt esa vU; fo”ks’kkf/kdkj izkIr O;fDr;ksa dk vf/kdkj* ds :Ik esa ifjHkkf’kr fd;k 
tk ldrk gSA 

*lkekftd* “kCn lekt ds lkFk tqM+k gqvk gSA bldk nk;jk O;kid gS] ftlesa lkekftd eqn~ ~ns] 
leL;k,a ,oa lq/kkj “kkfey gSaA ftlds pyrs blesa lkekftd o vkfFkZd ifjorZu “kkfey gSaAvxj fdlh 



Gurukul International Multidisciplinary 
Research Journal (GIMRJ)with 

International Impact Factor 8.249 

Peer Reviewed Journal 
 

 

Page 40 Quarterly Journal         Peer Reviewed Journal            ISSN No. 2394-8426 
Indexed Journal   Referred Journal http://www.gurukuljournal.com/ 

e-ISSN No. 2394-8426 

Dr. Babasaheb Ambedkar’s  

Global Vision 2024 

Issue–I(I), Volume–XII 

lekt esa csfglkc /ku&nkSyr vkSj buds LokfeRo ds lkFk tqM+h lÙkk dk miHkksx djus okyksa rFkk 
cfg’d̀̀rksa vkSj oafprksa ds chp xgjk ,oa LFkk;h foHkktu ekStwn gS] rks ge dgsaxs fd ogk¡ lkekftd U;k; 
dk vHkko gSA 

bl izdkj lkekftd U;k; dk vFkZ gS&izR;sd O;fDr ds lkFk tkfr] jax] /keZ] fyax ds vk/kkj ij 
HksnHkko fd;s fcuk leku O;ogkj djukA bldk rkRi;Z gS&lekt esa fdlh oxZ fo”ks’k ds fy, 
fo”ks’kkf/kdkjksa dh vuqifLFkfr vkSj nfyrksa] “kksf’krksa]fiNM+ks a vkSj oafpr oxksaZ ¼vuqlwfpr tkfr] tutkfr] 
vU; fiNM+s oxZ rFkk efgykvksa½ dh fLFkfr esa lq/kkjA 

lkekftd U;k; dk mn~~ns”; % 
lkekftd U;k; dk mn~~ns”; lkekftd] vkfFkZd vkSj jktuhfrd yksdra= dh LFkkiuk djuk rFkk 

fyax] o.kZ] tkfr] oxZ] “kfDr] fLFkfr vkSj /ku ds vk/kkj ij vlekurkvksa o HksnHkkoksa dks lekIr djuk gSA 
;g yksdra= }kjk iznÙk O;fDrxr Lora=rk ds lkFk lektokn ds fl)karksa dks tksM+rk gSA blfy;s 
*lkekftd* “kCn dk vFkZ O;kid gS] lekt ls tqM+k gqvk gS vkSj blesa ;g ckr Hkh lfEefyr gS fd 
lekt dks dSls O;ofLFkr fd;k tkuk pkfg, \ blds lkekftd ewY;ksa vkSj lajpukvksa dks dSlk gksuk 
pkfg, \ 

lkekftd U;k; ds rgr ,d U;k;laxr vkSj fu’i{k lkekftd O;oLFkk dk fuekZ.k gksrk gS vkSj 
leqnk; ds lHkh lnL;ksa gsrq U;k; iznku djrk gSA lekt esa vlekurkvksa dks lekIr djuk vkSj lekt 
ds lkekftd] vkfFkZd vkSj jktuhfrd ekeyksa esa lHkh O;fDr;ksa dks leku volj nsus dh ckrsa vkfn 
“kkfey gSaA blesa lekt ds nfyr vkSj oafpr oxksZa dh izxfr gsrq fd, x, iz;kl “kkfey gSaA 

lkekftd U;k; ds laca/k esa MkW0 vacsMdj ds fopkj % 
MkW- Hkhejko vacsMdj ds fy, lkekftd U;k; dh vo/kkj.kk izR;sd O;fDr ds fy, Lora=rk] 

lekurk vkSj HkkbZpkjs gsrq gSAlekt esa thou ds lHkh {ks=ksa esa yksxksa ds chp mUgksaus lekurk ds vk/kkj 
ij ,d lkekftd O;oLFkk dh iSjoh dhA mUgksaus Hkkjrh; lekt esa tkfr ls lacaf/kr lkekftd] vkfFkZd] 
jktuhfrd vkSj /kkfeZd leL;kvksa dks tkuk vkSj efgykvksa dh fLFkfr dks le>kA muds fy, lekt dk 
vFkZ tkfrghu lekt gS tks lkekftd U;k; ds fl)krksa vkSj rhu ?kVdksa ¼Lora=rk] lekurk vkSj 
HkkbZpkjk½ ds la;kstu ds vk/kkj ij gksA MkW- vacsMdj ds izLrkfor lekt esa O;fDr vafre lekfIr gSA 
muds vuqlkj *vk/kqfud lekt esa lgh vkSj xyr dh igpku gsrq vkn”kZ ;k ekunaM U;k; gh gSA* MkW- 
vacsMdj ds vuqlkj *Lora=rk] lekurk vkSj HkkbZpkjs* dk nwljk uke U;k; FkkA mudh fopkj/kkjk vkSj 
fo”okl Hkkjrh; lekt dh lkekftd mUufr vkSj fLFkjrk ds fy, egRoiw.kZ gSA 

lafo/kku dks viukrs le;] lfo/kku lHkk esa vius vkf[kjh Hkk’k.k esa] MkW0 vacsMdj us psrkouh nh 
fd vius jktuhfrd yksdra= dks gesa lkekftd yksdra= dk :Ik Hkh nsuk pkfg,A jktuhfrd yksdra= 
rc rd LFkk;h ugha jg ldrk gS] tc rd fd mldk vk/kkj lkekftd yksdra= u gksA lkekftd 
ykssdra= dk vFkZ thou ds ml ekxZ ls gS] tks Lora=rk] lerk vkSj ca/kqrk dks thou ds fl)karksa ds :Ik 
esa Lohdkj djrk gSA Lora=rk] lerk vkSj ca/kqrk ds fl)karksa dks bu rhuksa ds ,d la;qDr :Ik ls 
vyx&vyx :iksa esa ugha le>uk pkfg,A ;s rhuksa feydj ,d ,slk la;qDr :Ik cukrs gSa fd buesa ls 
,d dks nwljs ls i`̀Fkd djuk yksdra= ds ewy mn~~ns”; dks gh foQy dj nsuk gSA Lora=rk dks lerk ls 
vyx ugha fd;k tk ldrk gS] lerk dks Loraa=rk ls vyx ugha fd;k tk ldrk gS vkSj u gh Lora=rk 
vkSj lerk dks ca/kqrk ls i`̀Fkd fd;k tk ldrk gSA lerk foghu Lora=rk dqN O;fDr;ksa dh vusd 



Gurukul International Multidisciplinary 
Research Journal (GIMRJ)with 

International Impact Factor 8.249 

Peer Reviewed Journal 
 

 

Page 41 Quarterly Journal         Peer Reviewed Journal            ISSN No. 2394-8426 
Indexed Journal   Referred Journal http://www.gurukuljournal.com/ 

e-ISSN No. 2394-8426 

Dr. Babasaheb Ambedkar’s  

Global Vision 2024 

Issue–I(I), Volume–XII 

O;fDr;ksa ij loksZPprk dks tUe nsxhA Lora=rk foghu lerk O;fDrxr igy dks u’V dj nsxhA ca/kqrk 
ds fcuk Lora=rk vkSj lerk viuk LokHkkfod ekxZ xzg.k ugha dj ldrsA 

MkW- vacsMdj dh lkekftd U;k; dh vo/kkj.kk ds eq[; ?kVd % 
MkW0 vacsMdj dh lkekftd U;k; dh vo/kkj.kk ds eq[; ?kVd Lora=rk] lekurk vkSj ca/kqrk 

gSaAftuesa ls Lora=rk igyk ?kVd gSA mudk ekuuk Fkk fd Lora=rk dk l`̀tu djus okyh rhu vfuok;Z 
“krsZa gSaA ¼1½ lkekftd lekurk ¼2½ vkfFkZd lekurk vkSj ¼3½ lqyHk KkuA 

MkW0 vacsMdj us dgk fd lkekftd lekurk lcls igys gksuh pkfg,A vkfFkZd lekurk ds lanHkZ 
esa mUgkssaus dgk fd dksbZ Hkh O;fDr fdlh Hkh O;olk; esa izos”k djus ds fy, Lora= gks ldrk gSA ;fn 
og jkstxkj esa lqj{kk ls oafpr gks tkrk gS] rks og Lora=rk ds lkj ds lkFk vlguh; ekufld vkSj 
“kkjhfjd nklrk dk f”kdkj cu tkrk gSA nwljs ds “kk”kor Hk;] vklUu vkink dh viuh Hkwfr;k Hkkouk] 
[kq”kh vkSj lqanjrk gsrq mldh mfpr [kkst] tks ges”kk ls Vyrh jgh gS] ;g n”kkZrh gS fd vkfFkZd lqj{kk 
ds fcuk Lora=rk fdlh dke dh ugha gSA O;fDr Lora= gks ldrs gSa ij os rc Hkh Lora=rk ds mn~~ns”;ksa 
dk ,glkl djus esa vleFkZ jgrs gSaA 

lqyHk Kku ds laca/k esa MkW0 vacsMdj us dgk fd Kku lHkh yksxksa ds fy, miyC/k djk;k tkuk 
pkfg,A vk/kqfud tfVy fo”o esa euq’; ladV esa jgrk gS vkSj viuh Lora=rk dks [kks, fcuk mls viuk 
ekxZ [kkstuk gh gksxkA bl izdkj mudk er Fkk fd bu rhuksa ¼lkekftd lekurk] vkfFkZd lekurk vkSj 
lqyHk Kku½ fLFkfr;ksa dh vuqifLFkfr ds dkj.k izkphu lektksa esa vkSj fgUnw /keZ ds varxZr dksbZ okLrfod 
Lora=rk ugha vk ikbZ gSA 

lkekftd U;k; dk nwlj ?kVd gS *lekurk*A bldk vfHkizk; gS fd lHkh yksx ,d gh lkj ds 
gSaA lHkh yksx leku gSa vkSj lHkh yksx ,d gh ekSfyd vf/kdkj vkSj leku Lora=rk ds gdnkj gSaA MkW0 
vacsMdj dgrs gSa fd jSad vkSj mUu;u dh O;oLFkk] vlekurk ds fl)kar dks vfHkO;Dr djus dk nwljk 
rjhdk gSA ftlls okLro esa dgk tk ldrk gS fd fgUnw /keZ lekurk dks ekU;rk ugha nsrk gSA 

lkekftd U;k; dk rhljk ?kVd *ca/kqRo* gSA ca/kqRo le&Hkkouk dk nwljk uke gSAfdlh lekt esa 
ca/kqRo ds egRo dh ckr djrs gq, MkW0 vacsMdj fy[krs gSa fd& lekt esa izpfyr nks “kfDr;k¡ gSa& 
O;fDrxr “kfDr vkSj ca/kqRoAMkW0 vacsMdj dk ekuuk Fkk fd dsoy ca/kqRo gS tks vjktdrk dks jksdrk gS 
vkSj yksxksa ds e/; uSfdr vkn”kZ dks cuk, j[kus esa lgk;rk djrk gSA O;fDrokn vjktdrk iSnk djrk 
gSA ca/kqRo tks lkekftd U;k; dk ,d cgqr egRoiw.kZ ?kVd gS mlds fcuk ,d vkn”kZ lekt dh dYiuk 
ugha fd tk ldrh gSA bl dkj.k muds vuqlkj lkekftd U;k; ds eq[; ?kVd Lora=rk] lekurk vkSj 
ca/kqRo gSaA bl rjg lkekftd U;k; dk vfHkizk; O;fDrxr thou ds ewyHkwr fopkjksa vkSj gekjs ǹ̀f’Vdks.k 
esa ,d iw.kZ ifjorZu vkSj yksxksa vkSj phtksa ds izfr ǹ̀f’Vdks.k esa ,d laiw.kZ ifjorZu gSA 

Hkkjrh; lekt ds izfr:Ik vkSj leL;kvksa ds laca/k esa MkW0 vacsMdj iwjh rjg ls voxr FksA blfy;s 
mudh lkekftd U;k; dh vo/kkj.kk esa fuEu rRo lfEefyr gSa& 

1- lHkh yksxksa dh ,drk vkSj lekurkA 
2- iq:’kksa vkSj efgykvksa ds cjkcj ewY;A 
3- detksj vkSj oafprksa gsrq lEekuA 
4- ekuokf/kdkjksa ds laca/k esaA 
5- lkFkh izkf.k;ksa ds izfr mnkjrk] vkilh izse] lgkuqHkwfr] lfg’.kqrk vkSj nkuA 
6- lHkh ekeyksa esa ekuoh; O;ogkjA 
7- lHkh ukxfjdksa dh xfjekA 
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8- tkfr&Hksn dk mUewyuA 
9- lcds fy, f”k{kk vkSj laifÙkA 
10- ln~~Hkko vkSj lkSE;rkA 
ca/kqRo vkSj HkkoukRed ,dhdj.k ij MkW0 vacsMdj us vf/kd cy fn;k gSA lkekftd U;k; ds ckjs esa 

mudk fopkj dkuwu] uSfrdrk vkSj lkoZtfud foosd ds ek/;e ls lHkh o.kksZa ds ekuo fufeZr 
vlekurkvksa dks nwj djuk FkkA MkW0 vacsMdj ds erkuqlkj vuqlwfpr tkfr vkSj tutkfr;ksa esa lkekftd 
vU;k; dk ewy dkj.k fgUnw lekt esa tkfr O;oLFkk FkhA mUgksaus ;g Hkh dgk gS fd ‘vLi`̀”;rk dh tM+ 
tkfr O;oLFkk gS] tkfr O;oLFkk dh tM+ /keZ Fkk] /keZ dh tM+ o.kZ O;oLFkk ls tqM+h gqbZ Fkh] o.kZ O;oLFkk 
dh tM+ czkã.kokn Fkk vkSj czkã.kokn dh tM+ jktuhfrd lÙkk esa gSA’ 

lekt oSKkfudksa }kjk MkW0 vacsMdj ds lkekftd U;k; dk fo”ys’k.k % 
reke lkekftd oSKkfud] lkekftd dk;ZdÙkkZ vkSj vacsMdjokfn;ksa us *vacsMdjoknh lkekftd 

U;k;* vFkok MkW0 vacsMdj ds ǹ̀f’Vdks.k ds vuqlkj lkekftd U;k; dk fo”ys’k.k fd;k gSA foosd 
dqekjdk ekuuk gS fd MkW0 vacsMdj ds lkekftd U;k; ds fl)karksa dks muds ys[kksa vkSj Hkk’k.kksa ls 
fudkyk tk ldrk gSA ftudks fuEufyf[kr ikap ewyHkwr fl)karksa ls Li’V fd;k tk ldrk gSA ftlds 
ek/;e ls lkekftd U;k; dks forfjr fd;k tk ldrk gSA 
¼1½ ,d lekt dh LFkkiuk tgk¡ ,d O;fDr lHkh lkekftd mn~~ns”;ksa dk lk/ku cu tkrk gSA 
¼2½ Lora=rk] lekurk vkSj ca/kqRo ds vk/kkj ij ,d lekt dh LFkkiuk djukA 
¼3½ lkekftd] vkfFkZd vkSj jktuhfrd yksdra= dh LFkkiuk djukA 
¼4½ laoS/kkfud mik;ksa ds ek/;e ls yksdra= dh LFkkiuk djukA vkSj 
¼5½ jktuhfrd lÙkk ij mPp Jsf.k;ksa ds ,dkf/kdkj dks lekIr djds yksdra= dh LFkkiuk djukA 

okysfj;u jkWfMªDl dk ekuuk gS fd vacsMdj etcwr gLr{ksi djus dh Hkwfedk ds lkFk oafprksa ds 
i{k esa jkT; gsrq ,d leku vf/kdkjksa dks ykxw djds lkekftd U;k; dh ckr djrs gSaA mUgksaus rdZ fn;k 
gS fd tks yksx oafpr vkSj uqdlku ls ihfM+r gSa os iwjh rjg lewgc) vkSj lkekftd laca/kks a esa varfuZfgr 
gSaA bl dkj.k mUgksaus rdZ fn;k gS fd U;k; vkSj yksdra= dh [kkst eq[;r% lkekftd laca/kksa dks 
vksojgkWfyax djus vkSj ewyHkwr laLFkkuks a dks cnyus ij fuHkZj djrh gSA 

blh izdkj dkark dVkfj;k us fy[kk gS fd *MkW0 vacsMdj ds vuqlkj] lkekftd U;k; ds lgh 
vk/kkj cq) ds iaFk esa fufgr gSaA cq) dh f”k{kk,a cgqr fo”kky gSa vkSj lkekftd U;k; dk fgLlk gSaA* 
mUgksaus ekuk gS fd ckS) /keZ ds laca/k esa MkW0 vacsMdj dh le> us mUgsa Lora=rk] lekurk vkSj ca/kqRo 
ij ,dleku tksj nsus dh lqfo/kk iznku dhA muds vuqlkj] Lora=rk vkSj lekurk ds vfrfjDr 
*lkekftd U;k; dh vo/kkj.kk esa HkkbZpkjk ,d egRoiw.kZ eqn~~nk gSA* 

vkxs og fy[krh gSa fd MkW0 vacsMdj dh lkekftd U;k; dh vo/kkj.kk Lora=rk] lekurk vkSj 
ca/kqRo ds lg&vfLrRo esa gksuk pkfg,A pwafd ;g ekxZ cq) }kjk pyk;k x;k blfy;s ;g dgk tk ldrk 
gS fd MkW0 vacsMdj ds lkekftd U;k; dk lgh vk/kkj ckS) /keZ esa varfuZfgr gSA 

 

fczfV”k Hkkjr esa lkekftd U;k; ds fy, MkW0 vacsMdj dk la?k’kZ % 
MkW0 vacsMdj us vius reke c;kuksa esa] izfrfuf/kRo vkSj izek.k&i=ksa esa nfyr oxks Za ds fy, i;kZIr 

izfrfuf/kRo vkSj laoS/kkfud lqj{kk mik;ksa ds leFkZu esa O;k[;k dhA 29 ebZ] 1928 dks] mUgksaus Hkkjrh; 
lkafof/kd vk;ksx ¼ftls lkbeu deh”ku ds uke ls tkuk tkrk gS½ ds lEeq[k ,d c;ku izLrqr fd;kA 
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MkW0 vacsMdj us ckWEcs izslhMsalh esa vYila[;d ds :Ik esa “kksf’kr oxksZa ds fgrksa dh lqj{kk ds fy, lqj{kk 
mik;ksa ds laca/k esa vius oDrO; esa izfrfuf/kRo ds ek/;e ls “kksf’kr oxksZa ds fgrksa dh lqj{kk dh ekax dh 
vkSj Lok;Ùkrk ds rgr ;g lqfuf”pr djus ds fy, vko”;d fo/kku ifj’kn ls le>kSrs esa cnyko vkSj 
xkjaVh ekaxhA  

mudk er Fkk fd izfrfuf/kRo dh la[;k lewg dh tula[;k vkSj lkekftd fLFkfr ij fuHkZj 
gksuh pkfg,A blds vfrfjDr ljdkj dks ;g lqfuf”pr djuk pkfg, fd ¼d½ f”k{kk dk izlkj gks ¼[k½ 
HkrhZ ds nkSjku dksbZ HksnHkko ugha fd;k tk, ¼x½ i;kZIr lqj{kk mik; iznku fd, tk,A 

1930 esa vk;ksftr izFke xksyest lEesyu esa]MkW0 vacsMdj us *Hkfo’; ds lafo/kku esa “kksf’kr oxksZa 
dh lqj{kk ds fy, jktuhfrd lqj{kk mik;ksa ds fy, ;kstuk* ij ckr dhA mUgksaus ekax dh fd “kksf’kr 
oxksZa dks Hkkjr ds Hkkoh lafo/kku esa vf/kfu;fer ekSfyd vf/kdkj fn;k tkuk pkfg,] tks lHkh lkoZtfud 
mn~~ns”;ksa ds fy, vLi`̀”;rk voS/k djsaA mUgksaus fo/kkf;dk esa Ik;kZIr izfrfuf/kRo djus dk vf/kdkj 
lqfuf”pr djus ds fy, lqj{kk mik;ksa dh ekax dhA 

MkW0 vacsMdj us lkbeu deh”ku vkSj Hkkjrh; dsanzh; lfefr ds vuqeku ds vuqlkj viuh 
vkcknh ds vuqikr esa “kksf’krksa ds fy, izfrfuf/kRo dh ekax dhA mUgksaus ;g Hkh ekax dh fd “kksf’krksa dks 
vius erksa ds fy, i`̀Fkd&i``Fkd ernkrkvksa ds ek/;e ls izkarh; vkSj dsanzh; fo/kkulHkkvksa esa vius 
izfrfuf/k;ksa dk pquko djus dk vf/kdkj gksxkA 

fczfV”k Hkkjr esa MkW0 vacsMdj ds la?k’kZ dk dsanzh; fcanq vNwrrk ds laoS/kkfud vf/kdkjksa ds fy, 
la?k’kZ dks fuEuor lwphc) fd;k tk ldrk gS %& 
¼1½ “kksf’kr oxks Za dks lHkh “kS{kf.kdlqfo/kk,a iznku dh tkuh pkfg,A 
¼2½ “kksf’kr oxks Za dks mudh tula[;k] vko”;drk vkSj egRo ds vk/kkj ij jkT; vkSj dsanzh; fo/kku 
ifj’knksa esa izfrfuf/kRo fn;k tkuk pkfg,A 
¼3½ jkT; vkSj dsanz ljdkj dh lsokvksa esa ukSdfj;ka vkjf{kr gksuh pkfg,A 
¼4½ ns”k ds lHkh yksdrkaf=d fudk;ksa esa “kksf’kr oxksZa dks izfrfuf/kRo fn;k tkuk pkfg,A 
¼5½ “kksf’kr oxks Za ds fy, i`̀Fkd ernkrkvksa dk izko/kku fd;k tkuk pkfg,A 
¼6½ “kksf’kr oxks Za ds fy, i`̀Fkd cfLr;ksa dh LFkkiuk dh tkuh pkfg,A 

Lora= Hkkjr esa lkekftd U;k; ds dkj.k lafo/kku lHkk esa MkW0 vacsMdj dk ;ksxnku % 
MkW0 vacsMdj Hkkjrh; lafo/kku ds elkSnk lfefr ds v/;{k vkSj lafo/kku ds f”kYidkj FksA okLro 

esa] MkW0 vacsMdj lafo/kku lHkk esa vke lgefr dh ,d ikVhZ Fkh fd *fiNM+k oxZ* “kCn rhu fl)kar 
?kVdksa dks “kkfey djsxk ¼1½vuqlwfpr tkfr ¼2½ vuqlwfpr tutkfr vkSj ¼3½ vU; fiNM+k oxZZA 

mUgksaus vk”oLr fd;k Fkk fd tc rd lkekftd U;k; Lo;a lafo/kku esa lfEefyr ugha fd;k 
tk;sxk rc rd lqjf{kr ugha gks ik;sxkA Hkkjrh; lafo/kku esa] HksnHkko dks jksdus vkSj lkekftd U;k; dks 
c<+kok nsus ds mn~~ns”; ls izko/kku ekSfyd vf/kdkj ds :Ik esa tkuk tkrk gSA ekSfyd vf/kdkjksa mn~~ns”; 
u dsoy ukxfjdrk dh lqj{kk iznku djuk gS] cfYd ukxfjdrk] U;k; vkSj fu’i{krk ds fof”k’V ekudksa 
dks Hkh iznku djuk gSAla{ksi esa ;g dgk tk ldrk gS fd MkW0 vacsMdj us bl ckr ij cy fn;k fd 
lafo/kku dk mn~~ns”; ,d lerkoknh lekt LFkkfir djuk Fkk tgka vf/kdkjksa dh xkjaVh dsoy dqN yksxksa 
dks ugha cfYd lHkh dks nh xbZ FkhA 

laoS/kkfud izko/kkuksa dk C;kSjk Ik;kZIr :Ik ls ml mYys[kuh; rjhds dks iznf”kZr djrk gS ftlls 
MkW0 vacsMdj us ns”k ds lkeus vkus okyh leL;kvksa] voyksdu dh mudh rhoz Hkkouk vkSj Hkkjrh; 
lekt ds lkekftd vkSj lkaLd̀̀frd i`̀’BHkwfe dh xgjkbZ ls le> ds fy, vius efLr’d dk iz;ksx fd;k 
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FkkA mUgksaus oafpr oxksZa ds lekt lq/kkjd] ,d jktuhfrd usrk vkSj vk/;kfRed ekxZn”kZd dh Hkwfedkvksa 
dks Lo;a esa feyk;kA mUgksaus lafo/kku esa izLrkouk] ekSfyd vf/kdkjksa] jkT; uhfr ds funs”kd fl)karksa vkSj 
lafo/kku ds Hkkx XVIesa of.kZr fo”ks’k izko/kkuksa ds ek/;e ls ns”k esa lkekftd U;k; LFkkfir djus esa 
egRoiw.kZ Hkwfedk fuHkkbZA 

fu’d’kZ ds :Ik esa dgk tk ldrk gS fd MkW0 vacsMdj dh laoS/kkfudrk dh vo/kkj.kk lkekftd 
U;k; ds vkl&ikl ?kwerh gSA os laoS/kkfudrk ds ek/;e ls ,d lerkoknh lekt dk fuekZ.k djuk 
pkgrs FksA os Hkkjr dks HksnHkko] “kks’k.k vkSj vLi`̀”;rk ls eqDr djuk pkgrs FksA fczfV”k dky ds nkSjku 
muds “kq:vkrh iz;kl laoS/kkfud vf/kdkjksa vkSj lqj{kk mik;ksa dh ekax esa lfEefyr Fks] ftlesa nfyr oxZ 
ds fy, i``Fkd&i`̀Fkd ernkrk “kkfey FksA Lora=rk ds ckn MkW0 vacsMdj us jk’Vªokn] yksdra=] ekuork 
U;k; vkfn ds O;kid ǹ̀f’Vdks.k ls bl leL;k dk lkeuk fd;kA 

MkW0 vacsMdj Hkkjr esa igys fl)karoknh (Theoretician) FksftUgksaus ;g ekuk Fkk fd ;fn jkT; 
vf/kdkjksa dks dk;e j[kus ds fy, izfrc) gS rks mls pkfg, fd og lqfo/kk oafprksa ds fy, jkT; ds 
laoS/kkfud vk/kkj ij fopkj djsA mUgksaus oafpr lewgksa ds fy, Lok;Ùk jktuhfrd izfrfuf/kRo dh ekax 
dh rkfd mudh u dsoy jktuhfrd mifLFkfr lqfuf”pr gks lds cfYd lacaf/kr lewg fLFkfr ds vuqlkj 
Lo;a vius fodkl vkSj ifjj{k.k ds dk;Z lqfuf”pr dj ldsA mUgksaus bl mn~~ns”; ds fy, lkoZtfud 
foosd ij fuHkZj jgus dh vis{kk fuf”pr laoS/kkfud mik;ksa ij fopkj fd;kA os tkfr O;oLFkk vkSj 
NwvkNwr ds dV~~Vj vkykspd Fks vkSj mUgksaus bls lekIr djus dk vuar iz;kl fd;kA 

mUgksaus lkekftd U;k; dks vPNh jktO;oLFkk dh ,d vfuok;Z fo”ks’krk ekuk vkSj mlds fy, 
Bksl mik; lq>k,A muds fopkj muds ledkyhu fpardksa ls mUgsa i`̀Fkd djrs gSa vkSj vkt ge mudk 
lEeku djrs gSa rFkk nwljksa ls cgqr dqN fHkUu gksus ds dkj.k os gekjs fy, vR;ar izklafxd gSaA 
lanHkZ % 

1- jktuhfrd fl)kar] NCERTd{kk 11] lkekftd U;k;] ist 61 
2- MkW- ch-vkj- vEcsMdj ds thou vkSj fopkj izek.k&i= ikB~~;Øe (CLTA)Hkhejko vEcsMdj % 

lekt vkSj laLd̀̀fr] ist 130&31 
3- jktuhfrd fl)kar] NCERTd{kk 11] lkekftd U;k;] ist 57&60 
4- y{ehdkar] ,e] Hkkjr dh jktO;oLFkk] 2022 ist 4-3 
5- ogh] ist 130&135 
6- Hkkjr dk lafo/kku vkSj dk;Z] NCERTd{kk 11 lafo/kku D;ksa vkSj dSls] 2020&21 ist 15 
7- bXuw ikB;Øe CLTA [kaM 4] bdkbZ 6 ch-vkj- vacsMdj % laoS/kkfud yksdra= vkSj lkekftd 

U;k;]ist 170&171 
8- dVkfj;k] dkark]*fjysosal vkWQ vEcsMdlZ vkbfM;ksykWth*] ubZ fnYyh] jkor izdk”ku] 2015 
9- lafo/kku lHkk ds okn&fookn] [kaMXI ist 979] 25 uoacj] 1949 
10- dqekj] foosd] *ckcklkgsc vEcsMdlZ vkbfM;kt vkWQ lks”ky tfLVl ,aM tLV lkslkbVh* 

Mk;ykWx vDVwcj&fnlEcj] 2007 [kaM 9 
11- jkWfMªXl]osysfj;u] *tfLVl ,t n ysal % baVªksxsfVax jkmYl Fkzw lsu ,aM vEcsMdj* bafM;u tuZy 

vkWQ º;wesu MosyiesaV esa izdkf”kr] [kaM 5 la[;k 1] 2011 
12- vacsMdj] ch-vkj- States & Minorities vuqokn xkSre jkor] xkSre fizaVlZ] ubZ fnYyh] 2019 
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डॉ. बाबासाहेब आंबेडकर भारतातील आदश� संसदपटू 
 

�ाचाय� डॉ. राजे� �ख�्�ारे  
महा"ा फु�े अ&ापक महािव)ा�य,  

उ,ानपुरा, छ. संभाजीनगर  
ई-मे� :  drkrajesh538@gmail.com   

 

 
 Eा मानवतेFा िचरGथायी मूIांवर भारतीय लोकशाहीची कोनिशला जगातील आदश�भूत 
ठरलेIा संिवधानाMारे बसिवNाचा डॉ. आंबेडकरांनी &ास घेतला, Pा QRेपणामुळे अनेक 
आUाने येऊनही गेली बहाWर वषY भारतीय लोकशाही िटकून आहे. राRZ ीय जीवनात चढउतार 
असतात, हष�मश� येतात. संकटमािलका येते. पण जन मानसातील पर\रांिवषयी िव]ास, िवचारांचा 
सम^य आिण &ेयमागा�ने वाटचाल करNाचा अचल िनधा�र कायम असेल, तर लोकशाहीतील 
मूIिववेक ढासळून पडत नाही. भारतीय संघराEाने आतापय_त हेच दाखवून िदले आहे. 
लोकशाही जीवन �णालीFा या मूलारंभ �संगी डॉ. बाबासाहेब आंबेडकरांसारखे अखंड 
`ानोपासक &ेयवादी �`ावंत आपIा राRZ ाला लाभले याबaल आपण PांFा िवषयी सदैव 
कृत`ता भाव बाळगायला हवा. 
 इं�जां�ा सा	ा
वादी जोखडातून मु� हो�ासाठी �दीघ� काळ दे�ात आले"ा ल#ाम$े 
धम�, जात, भाषा, �ांत इ. सव� गो+ी िवस-न भारतीय जनतेने िदले"ा अपूव� ल#ामुळे कॉँ�ेस प4ाने 
5ातं6ानंतर लोकशाहीचा 5ीकार केला. तसेच, इं�जांनी शेवट�ा चार दशकांत केले"ा काय:ांमुळे 
अ$4ीय लोकशाहीऐवजी ‘संसदीय लोकशाही’चा 5ीकार करणे 5ाभािवक होते. ?ाचे दुसरे एक 
महAाचे कारण Bणजे भारतातील सव� �कारची िविवधता सामावून घे�ाची 4मता बDप4ीय संसदीय 
लोकशाही पEतीच अिधक आFासक व सव� समावेशक होती व आहे. 
 भारतात लोकशाही यश5ी होईल की नाही, याची जगातील अनेक घटनातH व राजकीय 
पंिडतांना शंका होती. लोकशाही यश5ी हो�ासाठी आवIक असले"ा गो+ी ं बाबत ?ावेळची 
भारतातील �ितकूल पJरKLथती $ानात घेतली, तर ?ांची शंका चुकीची नNती. परंतु ?ा सव� �ितकूल 
पJरKLथतीवर मात क-न, दुसOया जागितक महायुEानंतर 5तंP झाले"ा व लोकशाही 5ीकारले"ा सव� 
देशांम$े शासनपEती Bणून ती यश5ी करणारा भारत हा एकमेव देश आहे. आिण ?ाचे संपूण� Rेय 
लोकशाहीवर Sढ REा असले"ा भारतीय जनतेला जाते. लोकशाही Bणजे ‘जीवनमाग�’. माP, असे असले 
तरी, भारतातील लोकशाही�ा गाUाचे 5-प पाहता डॉ. बाबासाहेब आंबेडकर यांना ?ा संदभा�त नेमकी 
कोणती आNाने वाटत होती, ती पेल�ासाठी कोण?ा अटी वा शतV पूण� करणे ?ांना आवIक वाटत 
होते, इ?ादी गो+ी, िवशेषत: आज�ा संदभा�त, समजून घेणे आवIक वाटते. सवा�त �मुख बाब Bणजे डॉ. 
आंबेडकर यां�ा मते लोकशाही ही केवळ शासनपEती नNे, तर तो ‘जीवनमाग�’ आहे. हाच मुXा 
कY ZLथानी ठेवून ?ांनी लोकशाहीची [ा\ा केली, ती अशी: “र�ाचा एकही थYब न सांडता शांतते�ा 
मागा�ने समाजाम$े मूलभूत 5-पाचे पJरवत�न घडवून आणणे श^ असलेली [वLथा Bणजे लोकशाही.” 
डॉ. आंबेडकर यांनी लोकशाहीची [ा\ा अशी का केली असावी, याची, मा ा̀ मते, तीन मु\ कारणे 
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संभवतात. पिहले समता, 5ातं6, बंधुता आिण aाय या आधुिनक मू"ांवर आधारले"ा उदारमतवादी 
लोकशाहीवर ?ांची [K�श: िनतांत REा होती. दुसरे, भारतातील सव� �कार�ा िवषमतेमुळे शेकडो वषc 
वंिचत व शोिषत रािहलेले"ा दिलत, आिदवासी आिण Kdया यांना फ� लोकशाहीच aाय देऊ शकेल, 
अशी ?ांची खाPी होती. आिण ितसरे, भारताला पूण�पणे नवीन असलेली ही मू"े gजव�ासाठी अपJरहाय� 
असलेले मूलभूत पJरवत�न संसदीय, शांतते�ा व अिहंसक मागा�नेच Nायला हवे, असे ?ांचे आ�ही 
�ितपादन होते. भारतात कोण?ाही कारणामुळे िहंसा झाली, तर ितचे पिहले बळी वरील उपेि4त घटक 
ठरतील, याबXल ?ां�ा मनात शंका नNती. ?ामुळे भारतात लोकशाही यश5ी कशी होईल, यासाठी ते 
आयुhभर �यiशील रािहले. 
 हे िववेचन करताना हेही सांगणे आवIक वाटते की, जॉन jुअट� िमल Bणत असे- ‘‘एखादा 
माणूस िकतीही मोठा असला तरी ?ा�ा चरणी आपले 5ातं6 अपू� नका, अगर ?ावर इतका िवFास टाकू 
नका की, ?ामुळे तो लोकशाही संLथांचे 5-प बदलून टाकेल.’’ रवीZंनाथांचे देखील हेच Bणणे होते की - 
[�ीचे lोम माजवताना परम स?ाची अवहेलना होऊ देऊ नका. डॉ. आंबेडकरां�ा कृितशील 
[K�मAात या िववेकाचे भान होते. माणूस हे या िवF रचनेचे कY Z आहे. माणूस 5त:ला बदलू शकतो, 
तसेच तो आप"ा भोवतीचे वाlव िवचाराने आिण कृतीने बदलू शकतो, हे ?ां�ा तA िचंतनाचे सूP होते- 
‘िशका, संघष� करा आिण संघिटत Nा.’ हा nांतीचा मंP ?ांनी समाजाला िदला. पJरवत�नवादी िवचार 
समाजात gजिव�ाचा जेNा �यi होतो, तेNा ?ाला दडपून टाकणाOया  धम�सoा, राजकीय सoा, अथ�सoा 
इ?ादी सoा आपली शdे परजून उUा असताना या कठोर वाlवाची ?ांना पुरेपूर जाणीव होती, Bणूनच 
?ांनी माणूस Bणून जग�ाचा हp �Lथािपत करावयाचा आिण शतकानुशतके दाqात Kखतपत 
पडले"ा दिलत-शोिषत जाती-जमातीचंा आr सsान जागवायचा, हे tीद 5ीकारले अ?ंत आrिनभ�र 
वृoीने. माणसाने माणसाशी मान सsानाने वागावे अशी आपली अपे4ा असते. ही अपे4ा जेNा पूण� होते 
तेNा आपण Bणतो की, या समाजात माणसाला मू" आहे, माणुसकीला मू" आहे. Bणूनच डॉ. 
आंबेडकरांनी लोकशाहीची संuा v+ करताना ‘एक माणूस, एक मू"’ हा िसEाw मांडला. ?ा मागे 
?ां�ा जीवनिचंतनाची िनिxत धारणा होती. 
 डॉ. आंबेडकरांनी २२ िडसYबर १९५२ रोजी ‘पुणे िडKj} ~ लायtरी’ येथे ‘लोकशाही यश5ी 
कर�ासाठी पूण� कराय�ा शतV’ नमूद क-न ?ांचे सिवlर िववेचन केले आहे. ?ा शतV अशा : १) 
टोका�ा आिथ�क िवषमतेचा अभाव २) सoाधारी प4ाला सश� िवरोधाची ( िवरोधी प4ाची/ प4ांची ) 
गरज ३) कायदा व �शासनाम$े समानता ४) घटनाrक नीितमoेचे पालन ५) अ�सं\ांक प4ावर/ 
प4ांवर बDसं\ांकांनी जुलूम करता नये ६) समाजाला नैितक अिध�ान हवे ७) जनतेम$े �खर सद्सद 
िववेकबुEीची गरज. लोकशाही यश5ी कर�ासाठी सांिगतले"ा अटीचंी इतकी सूPबE मांडणी िकमान 
भारतात तरी डॉ. आंबेडकर यां�ा [ितJर� दुसOया कुणी के"ाचे मा`ा पाह�ात नाही. माP, भारतीय 
जनते�ा Sढ REेमुळे लोकशाही झाली, हे जसे खरे आहे; ?ाच�माणे डॉ. आंबेडकरांनी सांिगतले"ा 
वरील मूलभूत शतV काळा�ा ओघात अिधक Sढमूल हो�ाऐवजी ?ा उoरोoर ‘िवकलांग’ होत गे"ा, 
हेसुEा खरे आहे. जगात इतर कोण?ाही देशापे4ा सवा�त जाl आिथ�क िवषमता भारतात आहे. उदा. 
भारतात केवळ एक टpा लोकांकडे ५४ टpे रा+} ीय उ�� व सुमारे ७० टpे संपoी आहे. आजही 
िकमान २५ टpे जनता िनकृ+ जीवन जगत आहे. ?ामुळे ‘समानता’ हे तAच धुळीस िमळत आहे आिण 
सामािजक, आिथ�क व शै4िणक िवषमतेचे जे शेकडो वषc जे बळी गेले, तेच घटक आज ?ाचे बळी ठरत 
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आहेत.सoाधारी प4ावर अंकुश ठेव�ासाठी ‘तु"बळ’ िवरोधी प4ाची/ प4ांची गरज असताना अनेक 
कारणांमुळे भारतातील ‘िवखंिडत’ िवरोधी प4 आपापली 4ेPीय सoा िटकव�ासाठी आपले कत�[ 
बजाव�ात अयश5ी ठरत आहेत. ‘काय:ासमोर सव� समान’ हे लोकशाहीतील मूलभूत तA केNाच 
िनकामी झाले आहे. कायदा गJरबांवर रा
 करतो, Rीमंतांतील �+ काय:ावर रा
 करीत आहेत. मो�ा 
उ:ोगपतीनी दहा-बारा लाख कोटी gपयांचे बँक-कज� बुडवले, तर िकरकोळ कजा�ची परतफेड न क- 
शकणाOया अडीज-तीन लाख शेतकOयांनी आrह?ा के"ा. ‘घटनाrक नैितकता’ नावाचे तA आहे, 
  याचीच भारतीय राजकारणात जाणीव ि��्�क नाही. भारतीय 5ातं6 चळवळीत म$मवगा�ने 
एक मोठे योगदान िद�े. परंतु �ामु\ाने बाजारािधि�त अथ�[वLथेचा एक पJरणाम Bणून आजचा 
म$मवग� केवळ 5त:पुरते पाहत असून ?ाचे सव� �4 ‘jॉक माकc ट’कडे आहे. �?ेक िदव�ी अ5Lथ 
करणाOया अनेक घटना दे�ात घडत असताना समाजमन इतके ‘तटLथ’ झा�्याचे जाणवते की दे�ात एक 
‘Social Crisis’ िनमा�ण झा�ा आहे. 
 भारतात �ोक�ाही य�5ी Nावी, यासाठी डॉ. बाबासाहेब आंबेडकर आयुhभर �यi�ी� 
रािह�े. �ोक�ाही ही केवळ �ासनपEती नNे, तर तो ‘जीवनमाग�’ आहे, असे ते मानत. आज दे�ात 
�ोक�ाही िटकव�ाचे आNान भारतीयांसमोर आहे. ते आNान समथ�पणे पे�णारी समाजरचना िनमा�ण 
करणे आव� यक आहे. 
भारतीय राEघटनेचे मुd ि��्पकार : 
 बाबासाहेब आंबेडकरांचे कायदे िवषयक कौ��्य आिण िविवध दे�ां�ा रा
घटनेचे uान हे 
रा
घटना तयार कर�ात अ?ंत उपयु� ठर�े. ते संिवधान सभे�ा मसुदा सिमतीचे अ$4 बन�े आिण 
भारतीय रा
घटनेचा मसुदा तयार कर�ात महAाची भूिमका बजाव�ी. याि�वाय मु�भूत हp, मजबूत 
कY Z सरकार आिण अ�्पसं\ाकांचे संर4ण या 4ेPात ?ांचे सवा�त महAाचे योगदान होते. क�म 32 चा 
उXे� मू�भूत हpां�ा संर4णासाठी हमी, �भावी, सु�भ आिण सारां� उपाय �दान करणे हा आहे. 
क�म ३२ हे संिवधानाती� सवा�त महAाचे क�म अस�्याचे सांगून डॉ. आंबेडकर Bणा�े होते की, 
?ाि�वाय संिवधान अथ�हीन आहे, ते संिवधानाचा आrा आिण  दय आहे. ?ांनी मजबूत कY Z सरकार�ा 
पािठंबा िद�ा. ?ांना भीती होती की Lथािनक आिण �ांतीय lरावर जाितवाद अिधक �K��ा�ी आहे 
आिण या lरावरी� सरकार उ¡ जाती�ंा दबावाखा�ी खा��ा जाती�ंा िहताचे र4ण क- �कत 
नाही. कारण रा+} ीय सरकार�ा या दबावांचा कमी फटका बसत अस�्याने ते खा��ा जातीचें संर4ण 
सुिनK�चत करे�. रा+} ाती� सवा�त कमकुवत गट अस�े�्या अ�्पसं\ाकांचे राजकीय 
अ�्पसं\ाकांम$े -पांतर हो�ाची भीतीही ?ांना होती. ?ामुळे 'एक माणूस एक मत' हे �ोक�ाही 
�ासन पुरेसे नाही आिण अ�्पसं\ाकांना सoेत वाटा हमखास िमळा�ा पािहजे. ते 'बDसं\ाकवाद 
िसंड} ोम' �ा िवरोधात होते आिण ?ांनी संिवधानात अ�्पसं\ाकांसाठी अनेक सुर4ेची हमी िद�ी. 
 भारतीय संिवधान हे जगाती� सवा�त [ापक आिण िवlृत संिवधान आहे कारण ?ात िविवध 
��ासकीय तप�ी� समािव+ आहेत. बाबासाहेबांनी ?ाचा बचाव क-न सांिगत�े की, पारंपJरक समाजात 
आपण �ोक�ाहीवादी राजकीय रचना िनमा�ण के�ी आहे. जर सव� तप�ी� समािव+ के�े नाहीत तर 
भिवhाती� नेते तांिPकS£¤ा रा
घटनेचा गैरवापर क- �कतात. ?ामुळे अ�ा �कार�ा सुर4ा 
उपायांची गरज आहे. रा
घटने�ा अंम�बजावणी नंतर भारता�ा कोण?ा [ावहाJरक अडचणीचंा 
सामना करावा �ागू �कतो हे ?ांना माहीत होते हे याव-न िदसून येते. 
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घटना"क नैितकता 
 बाबासाहेब आंबेडकरां�ा S+ीकोनातून, घटनाrक नैितकतेचा अथ� िविवध �ोकां�ा 
परvरिवरोधी िहतसंबंध आिण ��ासकीय सहकाय� यां�ाती� �भावी सम¥य असे�. ?ां�ा मते, 
भारतात िजथे समाज जात, धम�, भाषा आिण इतर घटकां�ा आधारावर िवभाग�ा गे�ा आहे, ितथे समान 
नैितक िवlाराची गरज आहे आिण ?ा िवlारात संिवधान महAाची भूिमका बजावू �कते. 
भारतीय �ोक�ाही : 
 ?ांचा �ोक�ाहीवर पूण� िव�वास होता. ?ांचा असा िव�वास होता की ¦रीत िनका� देणारी 
Dकूम�ाही हे सरकारचे वैध 5-प असू �कत नाही. �ोक�ाही सव§oम आहे कारण ती 5ातं6 वाढवते. 
?ांनी �ोक�ाही�ा संसदीय 5-पाचे समथ�न के�े, जे इतर दे�ां�ा नेतृ¦ा�ी संरेKखत होते. ?ांनी 
'�ोक�ाही�ा जीवनपEती Bणून' महA िद�े, Bणजेच �ोक�ाहीचे महA केवळ राजकीय 4ेPातच नाही 
तर वैयK�क, सामािजक आिण आिथ�क 4ेPातही आहे. ?ासाठी �ोक�ाही�ा समाजा�ा सामािजक 
पJरKLथतीत सव�समावे�क बद� घडवून आणावे �ागती�, अaथा राजकीय �ोक�ाहीची िवचारधारा 
Bणजेच 'एक माणूस, एक मत' नाही�ी होई�. हे �ोक�ाही समाजात �ोक�ाही सरकार�ा Lथापनेतूनच 
उ¨वू �कते, Bणून जोपय©त भारतीय समाजात जातीचे अडथळे कायम आहेत, तोपय©त खरी �ोक�ाही 
�Lथािपत होऊ �कत नाही. Bणून ?ांनी �ोक�ाही आिण सामािजक �ोक�ाही सुिनK�चत कर�ासाठी 
�ोक�ाहीचा आधार Bणून बंधु¦ आिण समते�ा भावनेवर �4 कY िZत के�े.  
 आंबेडकरांनी सामािजक पJरमाणाबरोबरच आिथ�क पJरमाणावरही �4 कY िZत के�े. ?ा�ावर 
उदारमतवाद आिण संसदीय �ोक�ाहीचा �भाव होता आिण तो खूप मया�िदत वाट�ा. ?ां�ा मते संसदीय 
�ोक�ाहीने सामािजक आिण आिथ�क िवषमतेकडे दु�� 4 के�े. हे फ� 5ातं6ावर �4 कY िZत करते, तर 
�ोक�ाही म$े 5ातं6 आिण समानता दोªी सुिनK�चत करणे मह¦ाचे आहे. 
अ\ृeयता दूर करNाFा पfती अव�ंब�्या 
 अvृ�यांम$े ?ां�ा मनावर पJरणाम करणाOया अ5«ते�ी संबंिधत समज दूर क-न ?ां�ात 
5ािभमान िनमा�ण करणे. 
ि�gण:   
 बाबासाहेबांसाठी uान हा मु�ीचा माग� आहे. अvृ�यां�ा Oहासाचे एक कारण Bणजे ते 
ि�4णा�ा �ाभापासून वंिचत होते. िtटी�ांनी खा��ा जातीनंा ि�ि4त कर�ासाठी पुरेसे काम के�े नाही 
अ�ी टीका ?ांनी के�ी. िव:ा¬ा©म$े 5ातं6 आिण समानतेची मू�्ये gजव�ासाठी ?ांनी धम�िनरपे4 
ि�4णावर भर िद�ा. 
आिथ�क �गती:  
 अvृ�यांनी �ामीण समाजा�ा आिण पारंपJरक नोकOयां�ा बंधनातून मु� Nावे अ�ी ?ांची 
इ«ा होती. अvृ�यांनी नवीन कौ��्ये आrसात क-न नवीन [वसाय सु- करावा आिण 
औ:ोिगकीकरणाचा फायदा घे�ासाठी �हरांम$े जावे अ�ी ?ांची इ«ा होती. ?ांनी खे®ांचे वण�न 
'Lथािनकतेचे बुडणे, अuानाचे, संकुिचत िवचारांचे आिण सां�दाियकतेचे भांडार' असे के�े. 
राजकीय �hी: 
 अvृ�यांनी राजकीयS£¤ा संघिटत Nावे अ�ी ?ांची इ«ा होती. राजकीय साम¬ा�ने अvृ�य 
?ां�ा संर4ण, सुर4ा आिण मु�ी�ी संबंिधत धोरणे आणू �कती�. 
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धमा�तरण: िहंदू धम� आप�्या मागा�त सुधारणा क- �कत नाही हे �4ात आ�्यावर ?ांनी बौE धम� 
5ीकार�ा आिण आप�्या अनुयायांनाही बौE धम� 5ीकार�ास सांिगत�े. ?ा�ासाठी, बौE धम� 
मानवतावादावर आधाJरत होता आिण समता आिण बंधु¦ा�ा भावनेवर िव�वास ठेव�ा होता. 
 "माjा जkाचा धम� नाकाlन मी पुनज�k घेतो. मानवतेFा �गती�ा बाधा आणणारा 
आिण म�ा हीन मानणाmया धमा�चा मी Pाग करतो." 
 ?ामुळे सामािजक lरावर ि�4ण, भौितक lरावर उपजीिवकेचे नवे साधन, राजकीय lरावर 
राजकीय संघटन आिण आ$ाKrक lरावर आrिव�वास आिण पJरवत�न यांनी अvृ�यता दूर 
कर�ासाठी सवा©गीण काय�nम तयार के�ा. आंबेडकरांची आज�ा काळाती� �ासंिगकता जाित-
आधाJरत िवषमता भारतात अजूनही कायम आहे, दि�तांनी आर4णा¯ारे राजकीय ओळख िमळव�ी आहे 
आिण 5तः चे राजकीय प4 Lथापन के�े आहेत, परंतु सामािजक पJरमाण (आरो± आिण ि�4ण) आिण 
आिथ�क पJरमाणे अजूनही कमतरता आहेत. जातीय ²ुवीकरण आिण राजकारणाचे सां�दाियकीकरण 
उदयास आ�े आहे. आंबेडकरां�ा घटनाrक नैितकते�ा S+ीकोना�ा भारतीय रा
घटनेती� कायमचे 
नुकसान हो�ापासून वाचव�ासाठी धािम�क नैितकते�ा आधार िमळणे आव�यक आहे. 
 
िनnष�: 
 � इितहासकार मते डॉ. बी. आर. आंबेडकर हे अ?ंत �ितकू� पJरKLथतीतही य� िमळव�ाचे 

अि¯तीय उदाहरण आहे. आज भारत जाितवाद, जातीयवाद, अि�³ता, �́िगक असमानता इ?ादी अनेक 
सामािजक-आिथ�क आNानांना तोडं देत आहे. आंबेडकरांचा आrा आप�्यात �ोध�ाची गरज आहे, 
जेणेक-न या आNानांमधून आपण 5तः �ा बाहेर काढू �कू. 
 डॉ.बाबासाहेब आंबेडकरांनी  १९१६ ला �?4ात आप"ा चळवळीला सुgवात केली. ?ांचे 
महापJरिनवा�ण १९५६ ला झाले. १९१६ ते १९५६ Bणजे ?ांनी ४० वषc िनरंतर संघष� क-न, आप"ा 
िवचारधारेचा �चार व �सार क-न समाज जीवनावर �भाव िनमा�ण केला. १९१६ साली गाµेन बेझंट यां�ा 
वादकथा सेिमनार म$े “काj इन इंिडया, देअर मेकॅिनझम जेनेिसस अॅ· डेNलपमYट” (भारतातील 
जाती, ?ाची यंPणा, उ�oी आिण िवकास) या िवषयावर �बंध वाचून भारतातील जाित[वLथेची पJरKLथती 
जगासमोर मांडली. कोलंिबया िव:ापीठाम$े बाबासाहेब जेमतेम ३ वषc अUास करीत होते. या काळात 
?ांनी अथ�शाdाशी संबंिधत वेगवेगळे २९ अUासnम पूण� केले. साधारणत: वषा�ला १० या गतीने 
अUासnम पूण� केले. बाबासाहेब हे जागितक कीतVचे अथ�तu, कायदेतu, समाजशाdी होते. ?ाचबरोबर 
संिवधान तuही होते. आयुhात िमळाले"ा संधीचा भरपूर लाभ घे�ासाठी बाबासाहेबांनी �?ेक 4ण 
सोaाचा 4ण माणून अUासासाठीच [तीत केला. धनाचा �?ेक कण यो± िठकाणी लावला. केवळ 
पद[ा िमळिवणे हे ?ांचे $ेय नNते, तर मा`ा समाज बांधवांना गुलामिगरीतून बाहेर काढून सsानाचे 
जीवन कसे जगता येईल, ही ?ांची धडपड होती. 
 १९२८ म$े बाबासाहेबांची िव¯ता आिण सामािजक aायाची भूिमका पा¹न गNन�रांनी मंुबई 
लेिजºेटीN कॉK»लवर ?ांची िनयु�ी केली. या कॉK»लवर ते १९२८ ते १९३४ पय©त काय�रत होते. या 
काळात ?ांनी जमीन महसूल, रा
ाचे अबकारी धोरण, बजेट, िश4ण या िवषयावर आप"ा िव¯तेने 
असY¼ीत सिवlर भाषणे िदली. शेतकरी, कामगार, अvृIां�ा क"ाणा कJरता िविवध काय:ाचे मसुदे 
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तयार केले आिण ते मंजूर क-न घेतले. १९२८ साली सायमन किमशनपुढे सा4 िदली आिण खालील तीन 
माग�ा किमशन पुढे ठेव"ा. 

1. �ौढ मतदान प¾दती 
2. 5तंP मतदारसंघाची मागणी 
3. राखीव मतदारसंघाची मागणी 

 ?ातील दोन माग�ा माa झा"ा. �ौढ मतदान प¾दती आिण राखीव मतदार संघाची 
मागणी माa झाली. १९३० आिण १९३२ साली गोलमेज पJरषदेम$े बाबासाहेबांनी खालील माग�ा 
�भावीपणे मांड"ा. 

1. समान नागJरक¦ 
2. मूलभूत अिधकार 
3. समान अिधकार उपभोगाचे 5ातं6 
4. िविधमंडळात पुरेसे �ितिनिध¦ 
5. नोकOयात पुरेसे �ितिनिध¦ 
6. नुकसान भरपाई 
7. िवशेष िवभागीय द4ता 
8.  मंिPमंडळात �ितिनिध¦ 

 वरील माग�ा मांडून ?ातील काही माग�ा माa क-न घेत"ा; परंतु महाrा गांधी�ा 
िवरोधामुळे 5तंP मतदारसंघाची मागणी बाबासाहेबांना सोडावी लागली व ?ातूनच पुणे करार घडला. 
भारत सरकार�ा १९३५ �ा काय:ा¥ये फेtुवारी १९३७ साली पिह"ा साव�िPक िनवडणुका झा"ा. 
१९३६ साली बाबासाहेबांनी (Indian Independent Labour Party) 5तंP मजूर प4ाची Lथापना केली. 
?ा प4ातफc  मंुबई �ांितक िविधमंडळाची िनवडणूक लढिवली, याम$े ?ांनी वेगवेगÏा जातीतून १७ 
उमेदवार उभे केले होते. ?ापैकी १५ उमेदवार िनवडून आणले हा ?ांचा राजकारणात दुसरा �वेश होता. 
िनवडून आले"ा उमेदवारांपैकी काही महार समाजाचे, काही चांभार समाजाचे, काही मातंग समाजाचे, तर 
काही भंगी समाजाचे लोक होते. 5तंP मजूर प4ातफc  मंुबई लेिजºेटीN असY¼ीम$े िनवडून आले"ा 
�ितिनधीनंी ५ वषc �ामािणकपणे काय� केले. डॉ बाबासाहेब आंबेडकर (Babasaheb Ambedkar) मंुबई 
िवधानमंडळाचे िवरोधी प4नेता होते. ?ां�ा कामाचा �भाव पा¹न इं�ज Nाईसरॉयने ?ांचेकडे १९४२ 
साली कामगार खाते सोपिव�ात आले. 
 २ जुलै १९४२ रोजी ?ांची Nाईसरॉय�ा (Viceroy) एÖझीकेटीN कॉK»लम$े (Executive 
Council) मजूर मंPी (Labour Minister) Bणून नेमणूक कर�ात आली. ?ा काळात ?ांनी Rम खाते, 
साव�जिनक बांधकाम, िसंचन व ऊजा� इ. खाते सांभाळली. याच काळात ?ांनी पा�ाचे िनयोजन, िवद्युत 
उजा�, धरणे व आिथ�क िनयोजन याकJरता अलौिकक काय� केले. याच काळात ?ांनी तीन �शासकीय 
आLथापना िनमा�ण के"ा. 
1. सYट} ल वॉटरवेज 
2. इरीगेशन अॅ· नेNीगेशन किमशन (धरणे) 
3. सYट} ल टेÛीकल पॉवर बोड� 
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 याम$े िवशेषतः  जलसंपoी िवकासासाठी नदी खोरे, पानलोट 4ेP, जल�क�ाची उभारणी 
कर�ासाठी नदी खोरे �ािधकरण ही �शासकीय [वLथा असावी अशा अनेक योजना मांड"ा. १९४२ 
साली 5तंP मजूर प4ातफc  िnÜ िमशनपुढे अvृIांची राजकीय कैफीयत बाबासाहेबांनी  मांडली. तेNा 
िnÜ साहेब Bणाले “मजूर प4 काही जातीय राजकारणाचा पाठपुरावा क- शकत नाही. तुBी दुसOया 
जातीय संLथेतफc  कैिफयत मांडा.” ही घटना िदÝीत घडली. ?ावेळी बाबासाहेबांनी सव� पुढाOयांना तारा 
पाठवून बोलावून घेतले आिण सव� पJरKLथती ?ां�ापुढे ठेवून 5तंP मजूर प4 बरखाl क-न ऑल 
इंिडया शे®ुµ काj फेडरेशन िनमा�ण कर�ाचा मनोदय [� केला. नागपूर या िठकाणी जंगी पJरषद 
भरवून १८ व १९ जुलै १९४२ रोजी शे®ुµ काj फेडरेशनची Lथापना केली. ?ा पJरषदेम$े काही ठराव 
पास कर�ात आले. 
1) िnÜ योजना अvृIांना नापसंत आहे. 
2) घटना पJरषद लवकरच भरिव�ात यावी. 
3) अvृIां�ा संर4णाची तरतूद घटनेत असावी. पK¼क सKN�स किमशन, मो�ा अिधकारा�ा जागा, 

कायदेमंडळ व Lथािनक 5रा
 संLथांम$े पुरेसे �ितिनिध¦ 
4) अvृIां�ा वेगÏा वसाहती असा[ात. 
5) ऑल इंिडया शे®ुµ काj फेडरेशनची Lथापना एक �मुख राजकीय प4 Bणून करणे. 

 नागपूर�ा या शे®ुµ काj फेडरेशन�ा अिधवेशन �संगी एक िहतोपदेश िदला “िशि4त Nा, 
चळवळ करा (लढा उभारा) संघिटत Nा.” आrिवFास बाळगा आिण कधीही धीर सोडू नका. िहंदू आिण 
मुसलमाना�माणेच दिलत वगा�लाही शासनाम$े यो± तो वाटा काय:ाने िमळाला पािहजे. हे �ा³ क-न 
घे�ासाठी एका िनशानाखाली संघिटत झाले पािहजे. 
 १९४६ साली िtिटशांनी भारताला 5ातं6 देऊन भारताला कायमचे िमP करणे, असे धोरण 
आखले. 

1. िtिटश व भारत यांनी मैPी�ा पायावर भारताचे संिवधान तयार करावे. 
2. ?ासाठी संिवधान सिमती िनमा�ण करावी. 
3. संिवधान तयार होईपय©त भारताचा रा
कारभार एक काय�कारी मंडळ क-न चालवावे. संिवधान 

िनमा�ण कर�ासाठी संिवधान सभा िनमा�ण करावी. संिवधान सभेचे सदq �ांितय िवधीमंडळा�ा 
िनवा�िचत सदqा¯ारे िनयु� कर�ात यावे. 

 “डॉ. बाबासाहेब आंबेडकरांनी रा+}  उभारणीसाठी जे अनमोल व महान काय� केले, तरीही काँ�ेसने 
संिवधान सभेम$े ये�ासाठी तीß िवरोध केला.” शेवटी बाबासाहेबांनी बंगाल�ा खुलना व जसौर 
िजàáातील िनवा�िचत सदqां�ा पािठंâावर संिवधान सभेम$े �वेश िमळिवला. संिवधान बन�ापूवVच 
बाबासाहेबांनी “jेट्स अँड मायनॉJरटीज” हे संिवधान िल¹न संिवधान सभेला िदले होते. भारत पािकlान 
फाळणीम$े बाबासाहेबांचे संिवधान सभेचे सदq¦ रX झाले होते. परंतु, संिवधान बनिव�ासाठी 
काँ�ेसकडेही बाबासाहेबांसारखी िव¯oा असलेला तu [�ी नNता. शेवटी नाईलाजाlव बाबासाहेबांना 
संिवधान सभेवर घे�ात आले व मसुदा सिमतीचे अ$4 झाले. ?ांनी २ वषc ११ मिहने व १८ िदवसात 
संिवधान तयार केले. 
 १९४७ साली भारताला 5ातं6 िमळाले आिण दुसरी महAाची बाब Bणजे भारत पािकlान 
फाळणी झाली. फाळणी झा"ामुळे भारताम$े 
ा महAा�ा तीन श�ी हो?ा एक Bणजे बला# 
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काँ�ेस, दुसरी Bणजे बॅ. जीनाची मुºीम लीग आिण ितसरी Bणजे डॉ. बाबासाहेब आंबेडकरांची  
शे®ुµ काj फेडरेशन. भारत पािकlान फाळणीमुळे बॅ. जीनाची मुºीम लीग ही पािकlानात गेली. 
?ामुळे भारतात फ� दोन श�ी उर"ा ?ा Bणजे एक काँ�ेस आिण दुसरी Bणजे डॉ. बाबासाहेबांची 
“शे®ुµ काj फेडरेशन.” अशा पJरKLथतीत आता गã बसून चालणार नाही. आप"ाला राजकीय सoा 
िमळा"ािशवाय आपला सामािजक व धािम�क उEार होणे अश^ आहे. राजकीय सoा हे एक �भावी 
शd आहे. राजकीय सoा हlगत करायची असेल, तर केवळ शे®ुµ काj �ा मतावर राजकीय सoा 
िमळणार नाही, Bणून पुढील रणनीती बनिव�ासाठी शे®ुµ काj फेडरेशनची बैठक बोलावली. 
िद. ३० सäYबर १९५६ रोजी डॉ. बाबासाहेब आंबेडकर  यां�ा अ$4तेखाली िदÝीला शेडयुµ काj 
फेडरेशनची काय�कारीणीची बैठक झाली. ?ा िठकाणी काही महAाचे ठराव पास कर�ात आले. 
सगÏात महAाचा ठराव Bणजे दिलत फेडरेशन या राजकीय प4ाऐवजी “अKखल भारतीय JरपK¼कन 
पाटV ” या नावाचा राजकीय प4 Lथाप�ाचा महAाचा िनण�य घे�ात आला. दुसरा िनण�य Bणजे आगामी 
साव�िPक िनवडणुकी पूरतीच काँ�ेस प4ास िवरोधी अशी एकच संयु� आघाडी िनमा�ण कर�ाची वेळ 
आलेली आहे. एवढेच नNे,तर काँ�ेस िवरोधी मतदारांना एकाच संघटनेम$े आणून, एक राजकीय प4 
िनमा�ण कर�ाची आवIकता आहे. ?ाम$े िवशेषतः  भारतातील मानले"ा अvृI जाती (अनु. जाती) 
,वa जाती (अनु. जमाती) व इतर मागासलेला समाज (ओ.बी.सी.) हे समान अंतकरणाचे घटक आहेत. 
?ां�ा पJरषदा घेऊन “नवा भारतीय JरपK¼कन प4” Lथापन कर�ाचे ठरले. ?ासाठी “Dकूमशाही 
िवg¾द लोकशाही” दश�िवणारे उदब़ोधक घोषणा तयार के"ा हो?ा. 
 “आता रlे दोनच, एक काँ�ेस Dकूमशाहीचा, दुसरा लोकशाहीचा भारतीयांनो मग कोणता रlा 
हवा.” ही रणनीती आिण JरपK¼कन प4ाची घटना ही बाबासाहेबांनी तयार केली होती. ?ा�ा 
ि�अॅæलम$े 5ातं6, समता आिण बंधुता या तAावर हा प4 आधारलेला राहील, असे नमूद केले. परंतु, 
JरपK¼कन प4 Lथापन हो�ाआधीच डॉ. बाबासाहेब आंबेडकरांचे महापJरिनवा�ण ६ िडसYबर १९५६ साली 
झाले आिण बाबासाहेबां�ा हयातीत नवा JरपK¼कन प4 Lथापन होऊ शकला नाही. बाबासाहेबां�ा 
महापJरिनवा�णानंतर ?ां�ा अनुयायांनी ३ ऑ~ोबर १९५७ रोजी नागपूर�ा दी4ाभूमीवर आर.पी.आय. ची 
Jरतसर Lथापना केली. 
 १९५७ साली लोकसभेची दुसरी साव�िPक िनवडणूक झाली ही िनवडणूक शे®ुµ काj फेडरेशन 
या प4ातफc  लढिवली. या िनवडणुकीत संपूण� देशातील शे. कां. फेडरेशनचे ९ खासदार आिण ३१ आमदार 
िनवडून आले होते. या ९ खासदारांम$े नािसकमधून दादासाहेब गायकवाड, कोपरगांवमधून बी. सी. 
कांबळे, म$ मंुबईतून जी. के. माने, पु�ातून बी. डी. साळंुखे, कोçापूरमधून एस. के. िदघे, नांदेडमधून 
हJरहर सोनुले, तसेच मZास �ांतातून िचंगलपूरमधून एन. िशवराज, कना�टक िचकोडीमधून दoा कèी, 
गुजरात अहमदाबादमधून करनदास परमार हे िनवडून आले होते. तसेच िविवध रा
ा�ा िवधानसभेम$े 
महारा+} ातून १० आमदार व पंजाब �ांतातून ५ आमदार, मZास �ांतातून ३ आमदार मैसूर कना�टक 
रा
ातून २ आमदार ,आं² मधून १ आमदार गुजरातमधून २ आमदार असे एकूण ३१ आमदार िनवडून 
आले होते. या िनवडणुकीम$े शे. का. फेडरेशनला २६ लाखां�ावर मते िमळाली होती. रा+} ीय 
पातळीवरील काँ�ेस, सी.पी.आय., �जा समाजवादी पाटV व चौ¬ा nमांकावर शे. का. फेडरेशनला रा+} ीय 
आयोगाने रा+} ीय पातळीवर माaता�ा³ घोिषत केले होते. हoी हे िचª आयोगाने िनधा�Jरत केले होते. 
१९५२ साली पिह"ा साव�िPक िनवडणुकीम$े शे. का. फेडरेशनला २१ लाख मते िमळाली होती. १९५७ 
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साली २६ लाख मते, १९६२ साली आर.पी.आय.ला ३२ लाख मते िमळाली होती. १९६७ साली ३७ लाख मते 
िमळाली. १९७१ साली ६ लाख २५ हजार, १९७७ साली ७ लाख ९५ हजार, १९८० साली ६ लाख २५ हजार 
आिण १९८४ साली २ लाख ४६ मते िमळाली होती. ५२ ते १९६७ पय©त आर. पी. आय. हा रा+} ीय 
पातळीवरील माaता�ा³ प4 होता. १९६७ नंतर रा+} ीय माaता संपली होती. डॉ. बाबासाहेब आंबेडकरांनी 
आर. पी. आय.�ा घटनेम$े सव� अvृI जाती (अनु. जाती) वa जाती (अनु.जमाती ) ओ.बी.सी. (अa 
मागासवग� ) या घटकांचा समावेश असेल ,असे घोिषत केले होते. परंतु, १९५७ साली आर. पी. आय. ची 
Jरतसर Lथापना झा"ावर केवळ शे®ुµ काj पुरताच हा प4 मया�िदत रािहला. इतर घटकांना 
जोड�ासाठी कुणीही �यi केला नाही. Bणून आर. पी. आय. ला हे अपयश आले. आप"ाला सव� 
घटकांना (बाबासाहेबां�ा अपे4े�माणे) जोडायचे असेल ,तर वैचाJरक पातळी�ा आधारावर �िशि4त 
काय�क?ा©�ा मा$मातूनच जोडता येईल. ?ासाठी बाबासाहेबांनीही (Training for Entrance to 
Politics) हे ट} ेिनंग ìुल सु- केले होते. परंतु, बाबासाहेब गे"ानंतर ते बंद पडले. खरोखर राजकारणात 
जर यश5ी Nायचे असेल, तर काय�क?ा©ना �िश4ण िदले पािहजे. �िशि4त काय�क?ा�िशवाय प4बांधणी 
िकंवा संघटन बांधणी होऊ शकत नाही. �िशि4त काय�क?ा©�ा मा$मातून संघटन िनरंतर काळ िटकते व 
प4 बांधणी मजबूत होऊ शकते. तरच राजकीय यश िमळू शकते. 
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डॉ बाबासाहेब आंबेडकर यांचे भारताती� ि�gणात योगदान 
 

डॉ.बा�ाजी रंगनाथराव �ाहोरकर 

�ाचाय� 
Rीमती िसंधुताई जाधव क�ा आिण िवuान महािव:ा�य 

मेहकर िज बु�डाणा 
 
�oावना: 

डॉ. बाबासाहेब आंबेडकर, हे एक �\ात भारतीय aाय�ाdu, समाजसुधारक आिण राजकारणी 
आहेत, यांनी भारताती� ि�4ण 4ेPात महAपूण� योगदान िद�े आहे. ?ांनी भारताती� उपेि4त आिण 
�ोिषत समाजा�ा, िव�ेषतः  दि�त (जे की, पूवV अvृ�य Bणून ओळख�े जाणारे) यां�ा उíान आिण 
स4मीकरणात महAपूण� भूिमका बजाव�ी. आंबेडकरांनी ?ां�ा संपूण� आयुhात ि�4णाचे महA 
स��ीकरण, सामािजक aाय आिण समानतेचे साधन Bणून सांिगत�े. म$ �दे�ाती� म¹ येथी� दि�त 
कुटंुबात जs�े�्या बाबासाहेबांना ?ां�ा जातीय पा�व�भूमीमुळे �हानपणापासूनच भेदभाव आिण 
सामािजक बिहîाराचा सामना करावा �ाग�ा. अनेक आNानांचा सामना क-नही, ?ांनी िनधा�राने 
आप�े ि�4ण घेत�े, भारत आिण परदे�ाती� �िति�त संLथांमधून अनेक पद[ा िमळव�्या. 
आंबेडकरांनी भारतीय संिवधानाचा मसुदा तयार कर�ात अ?ंत महAाची भूिमका बजाव�ी, मसुदा 
सिमतीचे अ$4 Bणून ?ांनी काम के�े. ?ांनी संिवधानात मू�भूत हp, सामािजक aाय आिण 
समानते�ा तरतुदीचंा समावे� सुिनK�चत के�ा आिण भारता�ा �ोक�ाही आिण धम�िनरपे4 
आचारसंिहतेचा पाया घात�ा. आंबेडकरां�ा संिवधानाती� योगदानांम$े अvृ�यता िनमू��न, दि�त आिण 
इतर उपेि4त गटांना ि�4ण आिण साव�जिनक नोकOयांम$े आर4ण आिण सामािजक आिण आिथ�क 
aायाचा �सार यांचा समावे� आहे. 

डॉ. बाबासाहेब आंबेडकर यांचा वारसा भारताती� आिण जगभराती� समाजसुधारक, काय�कतc 
आिण िव¯ानां�ा िप#ांना आजही �ेरणा देत आहे. सामािजक aाय, समानता आिण मानवी हpांवरी� 
?ांची ि�कवण भेदभाव आिण अaायािवgE�ा �#ात नेहमीच �ासंिगक राहते. आंबेडकरांचा 
जsिदवस, 14 एि�� हा भारताम$े आंबेडकर जयंती Bणून साजरा के�ा जातो, ?ां�ा रा+} ासाठी 
िद�े�्या योगदानाचा सsान के�ा जातो आिण ?ां�ा सामािजक सुधारणा आिण समानते�ा आद�ा©ना 
वचनबEतेची पु+ी के�ी जाते. आंबेडकरां�ा �ै4िणक कामिगरीम$े बॉæे िव:ापीठ, aूयॉक� मधी� 
को�ंिबया िव:ापीठ आिण �ंडन ìू� ऑफ इकॉनॉिमïमधून कायदा, अथ��ाd आिण रा
�ाd या 
िवषयाती� पद[ांचा समावे� आहे. डॉ. बाबासाहेब आंबेडकर हे एक दूरद�V नेते आिण समाजसुधारक 
होते 
ांनी आप�े जीवन उपेि4त समाजा�ा उ�तीसाठी आिण स4मीकरणासाठी समिप�त के�े. भारतीय 
समाजासाठी, िव�ेषत: कायदा, ि�4ण आिण सामािजक aाय या 4ेPाती� ?ांचे योगदान, समानता, 
�ोक�ाही आिण सव�समावे�क िवकासासाठी रा+} ा�ा �ोधा�ा आकार देत आहे. बाबासाहेब आंबेडकरांचे 
ि�4णाबX�चे िवचार आिण उपेि4त समुदायांसाठी �ै4िणक संधीनंा �ोðाहन दे�ासाठी ?ांनी के�े�्या 
�यiांचा सं�ोधकाने येथे �ोध आहे: 
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(1) सgमीकरणासाठी िशgण: 
डॉ. बाबासाहेब आंबेडकरांचा असा िव�वास होता की ि�4ण ही उपेि4त समुदायांना, िव�ेषतः  

दि�तांना सामािजक दडप�ाही आिण भेदभावा�ा बंधनातून मु� कर�ाची गुgिक�्�ी आहे. सामािजक 
पदानुnमांना आNान दे�ासाठी आिण ?ांचे हp सांग�ासाठी आव�यक uान, कौ��्ये आिण गंभीर 
िवचार 4मता अस�े�्या [�ीनंा स4म कर�ाचे साधन Bणून ?ांनी ि�4णाकडे पािह�े. डॉ. 
बाबासाहेब आंबेडकरां�ा मते, ि�4ण Bणजे केवळ �ै4िणक पाPता संपादन करणे नNे तर उपेि4त 
गटांम$े 5ािभमान, �ित�ा आिण आrिव�वास वाढवणे. [�ी�ंा सवा©गीण िवकासा�ा चा�ना देणाOया 
आिण सामािजक, आिथ�क आिण राजकीय जीवनात सिnयपणे सहभागी हो�ासाठी ?ांना तयार करणाOया 
ि�4ण पEतीचा ?ांनी पुरìार के�ा. डॉ. बाबासाहेब आंबेडकरांनी ि�4णा�ा स4मीकरणाचे एक 
स�� साधन मान�े, िव�ेषत: भारताती� दि�तांसार\ा उपेि4त आिण अ?ाचाJरत समुदायांसाठी. 
आंबेडकरांनी आयुhभर सामािजक असमानता, भेदभाव आिण दडप�ाही�ा साखÏा तोड�ासाठी 
ि�4णा�ा पJरवत�नीय 4मतेवर भर िद�ा. स��ीकरण Bणून ि�4णाकडे पाह�ाचा ?ांचा S+ीकोन 
येथे आहे: 
`ान आिण कौ��्यांसह qhीचें सgमीकरNासाठी ि�gण: डॉ. बाबासाहेब आंबेडकरांचा असा 
िव�वास होता की [�ीनंा सsानाचे, 5ािभमानाचे आिण पJरपूण� जीवन जग�ासाठी आव�यक uान, 
कौ��्ये आिण 4मतांनी सुसñ कर�ासाठी ि�4ण आव�यक आहे. ि�4ण हे अuान, अंधREा आिण 
जाित-आधाJरत भेदभाव आिण दडप�ाही कायम ठेवणाOया सामािजक पूव��हांपासून [�ीनंा मु� 
कर�ाचे साधन अस�्याचे ?ांनी ओळख�े. ि�4णा�ा मा$मातून, डॉ. बाबासाहेब आंबेडकरांनी 
उपेि4त समुदायांना आNान दे�ासाठी आिण सामािजक अडथÏांवर मात कर�ासाठी, ?ांना ?ांचे 
हp, आकां4ानुसार समाजात Lथािपत कर�ास स4म बनिव�ाचा �यi के�ा. 
तक� �ुfता आिण सामािजक चेतनेसाठी ि�gण: डॉ. बाबासाहेब आंबेडकरांनी अ�ा ि�4ण पEतीचा 
पुरìार के�ा 
ाने केवळ �ै4िणक uान िद�े नाही तर िव:ा¬ा©म$े टीकाrक िवचार, तक� �ुEता 
आिण सामािजक चेतना देखी� वाढव�ी. ?ांचा असा िव�वास होता की ि�4णाने [�ीनंा �चि�त 
सामािजक िनयमांवर ��न िवचार�ास, अaायकारक �थांना आNान दे�ासाठी आिण सामािजक 
सुधारणेसाठी �ोðाहन िद�े पािहजे. गंभीर जाग-कता आिण चेतना वाढवून, ि�4ण [�ीनंा दडप�ाही, 
असमानता आिण �ोषण ओळख�ास आिण ?ांचा �ितकार कर�ास स4म बनवू �कते, ?ांना 
सामािजक aाय आिण मानवी हpां�ा �#ात सिnयपणे सहभागी हो�ासाठी स4म बनवू �कते. 
rािभमान आिण �ितsे�ा �ोtाहन देNासाठी ि�gण: उपेि4त समुदायांम$े, िव�ेषत: दि�तांम$े 
5ािभमान, �ित�ा आिण आrिव�वास िनमा�ण कर�ात ि�4णाने महAपूण� भूिमका बजाव�ी, 
ांना 
दीघ�काळ सामािजक अधोगती आिण अपमान सहन करावा �ाग�ा. आंबेडकरांनी ि�4णाकडे अ?ाचाJरत 
[�ीचंा आrसsान आिण ओळख पुनस©चियत कर�ाचे साधन Bणून पािह�े, ?ांना ?ांची यो±ता 
सांग�ासाठी आिण समान वागणूक दे�ाची मागणी के�ी. ि�4णा¯ारे, उपेि4त समुदाय जाती-आधाJरत 
भेदभावा�ा मानिसक बंधनांपासून मु� होऊ �कतात आिण ?ां�ा सामािजक-आिथ�क आिण राजकीय 
स��ीकरणात योगदान देऊन ?ां�ा अंतभू�त �ित�ेची आिण मानवतेची �ितपादन क- �कतात. 
समान �ैgिणक संधीचंा पुरuार करणे: डॉ. बाबासाहेब आंबेडकर यांनी जात, ि�ंग िकंवा सामािजक-
आिथ�क पा�व�भूमीची पवा� न करता समाजाती� सव� घटकांसाठी समान �ै4िणक संधीसंाठी अथक मोहीम 
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चा�व�ी. �ै4िणक संLथांमधी� भेदभाव दूर कर�ासाठी आिण उपेि4त गटांना दजcदार ि�4ण िमळावे 
यासाठी ?ांनी धोरणे आिण सुधारणांची विक�ी के�ी. दि�त, अनुसूिचत जाती आिण अनुसूिचत जमातीसंह 
ऐितहािसकS£¤ा वंिचत समुदायांचे �ितिनिध¦ आिण ि�4णात �वे� वाढव�ा�ा उXे�ाने भारतीय 
रा
घटनेती� �ै4िणक आर4णा�ा तरतुदी आिण सकाराrक कृतीचा समावे� कर�ात डॉ. 
बाबासाहेब आंबेडकरांचे �यi महAपूण� ठर�े. 
 

(2) िशgणाची समान संधी: 
उपेि4त समुदायांना ि�4णापय©त पोहोच�ात येणारे �णा�ीगत अडथळे ओळखून डॉ. बाबासाहेब 

आंबेडकर यांनी जात, ि�ंग िकंवा सामािजक आिथ�क पा�व�भूमी काहीही असो, सवा©साठी समान �ै4िणक 
संधीसंाठी मोहीम राबव�ी. ?ांनी भेदभाव दूर कर�ासाठी आिण उपेि4त गटांना ि�4ण उप�ò होई� 
याची खाPी कर�ासाठी धोरणे आिण सुधारणांची विक�ी के�ी. मसुदा सिमती�ा अ$4पदा�ा 
भूिमकेतून भारतीय रा
घटनेती� �ै4िणक आर4णा�ा तरतुदी आिण सकाराrक कृतीचा समावे� 
कर�ात डॉ. बाबासाहेब आंबेडकरांचा मोठा वाटा होता. आर4ण धोरणे Bणून ओळख�्या जाणाOया या 
तरतुदीचंा उXे� दि�त, अनुसूिचत जाती आिण अनुसूिचत जमातीसंह ऐितहािसकS£¤ा वंिचत गटांसाठी 
�ितिनिध¦ आिण ि�4णात �वे� वाढवणे आहे. डॉ. बाबासाहेब आंबेडकर हे भारताती� दि�त (पूवV 
अvृ�य Bणून ओळख�्या जाणाOया) सार\ा उपेि4त आिण अ?ाचाJरत समुदायांसाठी, ि�4णा�ा 
समान �वे�ासाठी एक कèर समथ�क होते. आंबेडकरांनी आयुhभर मु�ी, स��ीकरण आिण 
सामािजक पJरवत�नाचे साधन Bणून ि�4णा�ा महAावर जोर िद�ा. ि�4णा�ा �वे�ािवषयी�ा ?ां�ा 
मतांचे येथे एक अ¥ेषण आहे: 
ि�gणासाठी साव�िvक �वे�: डॉ. बाबासाहेब आंबेडकरांचा असा िव�वास होता की, जात, ि�ंग, धम� 
िकंवा सामािजक-आिथ�क KLथतीची पवा� न करता समाजाती� सव� सदqांना ि�4ण उप�ò अस�े 
पािहजे. ?ांनी असा युK�वाद के�ा की समाजाती� कोण?ाही घटका�ा ि�4ण नाकार�्याने सामािजक 
िवषमता, अaाय आिण अ?ाचार कायम राहतात. डॉ. बाबासाहेब आंबेडकरांनी जाती-आधाJरत भेदभाव, 

गJरबी आिण सामािजक क�ंक यांसार\ा अडथÏांना दूर कर�ा�ा गरजेवर भर देऊन गुणवoापूण� 
ि�4णाचा साव�िPक �वे� सुिनK�चत कर�ासाठी धोरणे आिण सुधारणांचा पुरìार के�ा. 
�ैgिणक आरgण: दि�त आिण इतर उपेि4त गटांना ि�4णात �वे� घेताना होणारा पEत�ीर भेदभाव 
ओळखून, आंबेडकरांनी �ै4िणक संLथांम$े ?ांचे �ितिनिध¦ आिण सहभाग वाढव�ासाठी आर4ण 
आिण सकाराrक कृती धोरणे �ागू कर�ाचा पुरìार के�ा. भारतीय रा
घटने�ा मसुदा सिमतीचे 
अ$4 या ना?ाने, आंबेडकरांनी अनुसूिचत जाती (SC) आिण अनुसूिचत जमाती (एसटी) �ा �ै4िणक 
आिण आिथ�क िहतसंबंधांना �ोðाहन दे�ासाठी अनु«ेद 15(4) आिण अनु«ेद 46 म$े �ै4िणक 
आर4णा�ा तरतुदीचंा समावे� कर�ात महAपूण� भूिमका बजाव�ी. 
उw ि�gणासाठी समान संधी: डॉ. बाबासाहेब आंबेडकरांनी उपेि4त समाजाती� [�ीनंा उ¡ 
ि�4णा�ा समान संधी उप�ò क-न दे�ा�ा महAावर भर िद�ा, 
ामुळे ?ांना ?ां�ा �ै4िणक 
आकां4ा पूण� कर�ास आिण ?ां�ा पूण� 4मतेची जाणीव क-न दे�ास स4म के�े. डॉ. बाबासाहेब 
आंबेडकर यांनी �ै4िणक संLथा, ि�hवृoी आिण दि�त िव:ा¬ा©�ा िव:ापीठांम$े आिण [ावसाियक 
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महािव:ा�यांम$े �वे� सु�भ कर�ासाठी सहाó यंPणा Lथापन कर�ाची विक�ी के�ी, िजथे ?ांचे 
ऐितहािसकS£¤ा कमी �ितिनिध¦ के�े गे�े होते. 
सामािजक सgमीकरणासाठी दजYदार ि�gण: डॉ. बाबासाहेब आंबेडकरांनी ि�4णाकडे केवळ uान 
आिण कौ��्ये िमळव�ाचे साधन नNे तर सामािजक स4मीकरण, 5ािभमान आिण सsानाचे साधन 
Bणून पािह�े. ?ांचा असा िव�वास होता की ि�4णामुळे [�ीनंा सामािजक पदानुnमांना आNान 
दे�ास, ?ांचे हp सांग�ासाठी आिण सामािजक सुधारणेचे समथ�न कर�ास स4म होऊ �कते. 
ि�4णा�ा मा$मातून डॉ. बाबासाहेब आंबेडकरांनी उपेि4त समुदायांची सामािजक-आिथ�क KLथती 
उंचाव�ासाठी, ?ांना गJरबी, �ोषण आिण सामािजक भेदभावा�ा चnातून मु� हो�ासाठी स4म 
बनव�ाचा �यi के�ा. 
राRZ  उभारणीत ि�gणाची भूिमका: डॉ. बाबासाहेब आंबेडकरांनी रा+} िनिम�ती आिण सामािजक 
�गतीम$े ि�4णाची महAाची भूिमका ओळख�ी. समता, aाय आिण बंधु¦ा�ा तAांवर आधाJरत 
�ोक�ाही, सव�समावे�क आिण �गती�ी� समाजा�ा िनिम�तीसाठी सुि�ि4त नागJरक आव�यक आहे, 

असा ?ांचा िव�वास होता. डॉ. बाबासाहेब आंबेडकरांनी ि�4णाची क�्पना सामािजक पJरवत�नासाठी 
उôेरक Bणून के�ी, नागJरक¦ाची संìृती, सामािजक जबाबदारी आिण रा+} ासमोरी� सामािजक आिण 
आिथ�क आNानांना तोडं दे�ासाठी सामूिहक कृती िनमा�ण के�ी. 
 

(3) सामािजक सुधारणेत िशgणाची भूिमका: 
डॉ.बाबासाहेब आंबेडकरांनी ि�4णाकडे समाजसुधारणा आिण पJरवत�नाचे उôेरक मान�े. ?ांचा 

असा िव�वास होता की ि�4ण [�ी आिण समुदायांम$े जाग-कता, �बोधन आिण सामािजक चेतना 
वाढवून जाती-आधाJरत भेदभाव आिण अvृ�यता यांसार\ा �ितगामी सामािजक िनयमांना आिण �थांना 
आNान देऊ �कते. डॉ. बाबासाहेब आंबेडकरांनी आप�्या ि�खाणातून, भाषणातून आिण सिnयते�ा 
मा$मातून �ै4िणक संLथा आिण समाजाती� जातीय भेदभाव िनमू��नाचा पुरìार के�ा. ?ांनी 
सव�समावे�क ि�4णा�ा गरजेवर भर िद�ा 
ाने, सामािजक एकसंधता वाढव�ी आिण समानता आिण 
aायाची संìृती वाढव�ी. डॉ.बाबासाहेब आंबेडकरांनी सामािजक सुधारणा आिण पJरवत�नाम$े 
ि�4णा�ा महAा�ा भूिमकेवर भर िद�ा. आयुhभर, ?ांनी सामािजक अaायांना आNान दे�ासाठी, 
उपेि4त समुदायांना स�� कर�ासाठी आिण अिधक aाó आिण aाó समाजा�ा चा�ना दे�ासाठी 
उôेरक Bणून ि�4णाचा पुरìार के�ा. सामािजक सुधारणेत ि�4णा�ा भूिमकेबX��ा ?ां�ा मतांचा 
येथे �ोध आहे: 
ि�gणाMारे स�hीकरण: डॉ. बाबासाहेब आंबेडकरांचा असा िव�वास होता की, [�ीनंा, िव�ेषतः  
उपेि4त आिण िपडीत समाजाती� �ोकांना, uान, कौ��्ये आिण आrिव�वासाने सामािजक उतरंडांना 
आNान दे�ासाठी आिण ?ांचे हp सांग�ासाठी ि�4ण आव�यक आहे. डॉ. बाबासाहेब आंबेडकरांनी 
ि�4णाकडे अuान, अंधREा आिण भारतीय समाजाती� जाती-आधाJरत भेदभाव, अvृ�यता आिण 
सामािजक िवषमता कायम ठेवणाOया सामािजक पूव��हांपासून मु�ीचे साधन Bणून पािह�े. 
तक� �ुfता िवचार आिण सामािजक जाणीव वाढवणे: डॉ. बाबासाहेब आंबेडकरांनी अ�ा ि�4ण 
[वLथेची विक�ी के�ी जी अUासकांम$े टीकाrक िवचार, तक� �ुEता आिण सामािजक जाणीवे�ा 
�ोðाहन देते. ?ांचा असा िव�वास होता की ि�4णाने [�ीनंा �चि�त सामािजक िनयमांवर ��निचª 
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िनमा�ण कर�ास स4म के�े पािहजे, अaायकारक �थांना आNान िद�े पािहजे आिण सामािजक 
सुधारणेचा पुरìार के�ा पािहजे. गंभीर चेतना वाढवून, ि�4ण [�ीनंा दडप�ाही, असमानता आिण 
�ोषण ओळख�ास आिण �ितकार कर�ास स4म बनवू �कते, 
ामुळे सामािजक aाय आिण मानवी 
हpांसाठी [ापक संघषा�त योगदान होते. 
जाती-आधाxरत भेदभावा�ा आUान देणे: डॉ. बाबासाहेब आंबेडकरां�ा �ै4िणक तAuाना�ा 
म$वतV उिX+ांपैकी एक Bणजे भारतीय समाजात खो�वर gज�े�्या जाती-आधाJरत भेदभाव आिण 
अvृ�यते�ा आNान देणे. िविवध पा�व�भूमीती� [�ीमं$े समानता, बंधुता आिण सामािजक एकता 
वाढवून ि�4णामुळे जाित[वLथा न+ होऊ �कते, असा ?ांचा िव�वास होता. डॉ. बाबासाहेब 
आंबेडकरांनी सव�समावे�क ि�4णाचा पुरìार के�ा 
ाने [�ीनंा ?ांची जात िकंवा सामािजक KLथती 
िवचारात न घेता ि�क�ाची आिण वैयK�क िवकासाची समान संधी िद�ी. ?ांनी जातीय भेदभाव व 
भेदभावमु� �ै4िणक वातावरण िनमा�ण कर�ाची गरज �ितपािदत के�ी. 
सामािजक एकोपा आिण सुसंवाद वाढवणे: डॉ. बाबासाहेब आंबेडकरांनी िविवध समुदायांम$े 
सामािजक एकोपा, सौहाद�  आिण एकता वाढिव�ाचे मा$म Bणून ि�4णाकडे पािह�े. ?ांचा असा 
िव�वास होता की ि�4णामुळे िविवध जाती, धम� आिण पा�व�भूमीती� [�ीमं$े सहानुभूती, 
समजूतदारपणा आिण परvर आदर वाढू �कतो. ि�4णा�ा मा$मातून, डॉ. बाबासाहेब आंबेडकरांनी 
िव�ेषािधकार�ा³ आिण उपेि4त समुदायांमधी� फूट कमी कर�ाचा �यi के�ा, सामािजक एकाrते�ा 
�ोðाहन िद�े आिण सामाa िहतासाठी सामूिहक कृती के�ी. 
zा{ आिण समतावादी समाजाची िनिम�ती: डॉ. बाबासाहेब आंबेडकरांनी समानता, 5ातं6 आिण 
बंधु¦ा�ा तAांवर आधाJरत aाó, समतावादी आिण �ोक�ाही समाज िनमा�ण कर�ासाठी ि�4णा�ा 
पJरवत�नकारी ��ी Bणून पािह�े. ?ांचा असा िव�वास होता की ि�4णामुळे [�ीनंा अaाया�ा 
आNान दे�ासाठी आिण संसाधने आिण संधी�ंा अिधक aाó िवतरणासाठी स4म बनवून सामािजक 
सुधारणेचा पाया घात�ा जाऊ �कतो. सामािजक सुधारणेचे साधन Bणून डॉ. बाबासाहेब आंबेडकरांची 
ि�4णाची S+ी सव�समावे�क, पJरवत�न�ी� ि�4ण �णा�ीनंा �ोðाहन दे�ासाठी �यiांना �ेरणा देत 
आहे जी [�ी आिण समुदायांना अिधक aाó आिण aाó जगासाठी काय� कर�ास स4म करते. 
 

(4) शैgिणक संGथांची Gथापना: 
डॉ. बाबासाहेब आंबेडकरांनी उपेि4त समुदायांना दजcदार ि�4ण दे�ासाठी आिण ?ां�ा सामािजक 

आिण आिथ�क उ�ती�ा चा�ना दे�ासाठी �ै4िणक संLथांची Lथापना के�ी. आंबेडकरांनी 1945 म$े 
Lथापन के�े�ी पीप�्स ए
ुके�न सोसायटी (पीईएस) हे एक उ�्�ेखनीय उदाहरण आहे, 
ाचा उXे� 
समाजाती� सव� घटकांना, िव�ेषत: दि�त आिण इतर अ?ाचाJरत गटांना ि�4ण देणे हा आहे. 
गुजरातमधी� डॉ. बाबासाहेब आंबेडकर मु� िव:ापीठ (BAOU), वंिचत आिण क+करी वगा�ती� 
िव:ा¬ा©ना �विचक ि�4णा�ा संधी उप�ò क-न दे�ासाठी दूरLथ ि�4ण काय�nम ऑफर करते, 


ामुळे ?ांना ?ां�ा इतर जबाबदाOयांम$े समतो� साधत उ¡ ि�4ण घेता येते. डॉ. बाबासाहेब 
आंबेडकरांनी भारताती� उपेि4त आिण �ोिषत समाजा�ा, िव�ेषतः  दि�तांना दजcदार ि�4ण दे�ा�ा 
उXे�ाने �ै4िणक संLथा Lथापन कर�ात महAपूण� भूिमका बजाव�ी. आंबेडकरांनी ?ां�ा संपूण� 
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आयुhात ि�4णाचे महA स��ीकरण, सामािजक aाय आिण समानतेचे साधन Bणून सांिगत�े. 
�ै4िणक संLथां�ा Lथापनेती� ?ांनी के�े�्या �यiांचा �ोध येथे आहे: 
पीप�्स एEुके�न सोसायटी (पीईएस): डॉ. बाबासाहेब आंबेडकर यांनी 1945 म$े समाजाती� सव� 
घटकांना, िव�ेषत: दि�त आिण इतर अ?ाचाJरत गटांना ि�4ण दे�ा�ा उXे�ाने पीप�्स ए
ुके�न 
सोसायटी (पीईएस) ची Lथापना के�ी. PES ने �ाळा आिण महािव:ा�यां�ा नेटवक� ¯ारे सव�समावे�क 
ि�4ण आिण सामािजक सुधारणांना चा�ना दे�ावर �4 कY िZत के�े. उपेि4त समुदायांना परवडणारे 
आिण सु�भ ि�4ण दे�ासाठी PES ने मंुबईती� िसEाथ� क�ा, िवuान आिण वािण
 महािव:ा�य आिण 
औरंगाबाद, महारा+} ाती� िमि�ंद महािव:ा�य यांसार\ा �ै4िणक संLथांची Lथापना के�ी. 
डॉ. बाबासाहेब आंबेडकर मुh िव)ापीठ (BAOU): भारताती� गुजरातमधी� डॉ. बाबासाहेब 
आंबेडकर मु� िव:ापीठ (BAOU) ही आंबेडकरां�ा सsानाथ� Lथापन के�े�ी आणखी एक महAाची 
�ै4िणक संLथा आहे. BAOU ची Lथापना 1994 म$े काय�रत �ौढ, मिह�ा आिण वंिचत गटांसह िविवध 
Rेणीती� िव:ा¬ा©ना दूरLथ ि�4ण आिण �विचक ि�4ण संधी �दान कर�ा�ा उXे�ाने कर�ात 
आ�ी. BAOU िविवध िवषयांम$े पदवीपूव� आिण पद[ुoर काय�nम, तसेच �माणपP आिण पदिवका 
अUासnमांची िवlृत Rेणी देते, 
ामुळे िव:ा¬ा©ना पारंपाJरक वग�-आधाJरत ि�4णा�ा मया�दांि�वाय 
उ¡ ि�4ण घेता येते. 
�ैgिणक आरgणाचा �चार: डॉ. बाबासाहेब आंबेडकर यांनी �ै4िणक संLथांम$े दि�त आिण इतर 
उपेि4त समुदायांचे �ितिनिध¦ आिण सहभाग वाढिव�ासाठी �ै4िणक आर4ण आिण सकाराrक कृती 
धोरणांसाठी विक�ी कर�ात महAपूण� भूिमका बजाव�ी. ?ांनी ि�4णात �वे� करताना या समुदायांना 
भेडसावणारा पEत�ीर भेदभाव ओळख�ा आिण कायदेिवषयक सुधारणां¯ारे ?ाचे िनराकरण कर�ाचा 
�यi के�ा. भारतीय रा
घटने�ा मसुदा सिमतीचे अ$4 या ना?ाने, डॉ. बाबासाहेब आंबेडकर यांनी 
अनुसूिचत जाती (SC) आिण अनुसूिचत जाती�ंा �ै4िणक आिण आिथ�क िहतसंबंधांना �ोðाहन 
दे�ासाठी अनु«ेद 15(4) आिण अनु«ेद 46 मधी� �ै4िणक आर4णा�ा तरतुदीचंा समावे� सुिनK�चत 
के�ा. जमाती (एसटी). 
दि�त ि�gणासाठी समथ�न: डॉ. बाबासाहेब आंबेडकर यांनी आयुhभर िविवध lरांवर ि�4ण घेत 
अस�े�्या दि�त िव:ा¬ा©ना पािठंबा आिण �ोðाहन िद�े. दि�त िव:ा¬ा©ना �ै4िणक संधी उप�ò 
क-न दे�ासाठी आिण सामािजक-आिथ�क अडथÏांवर मात कर�ासाठी ?ांनी ि�hवृoी, आिथ�क 
सहाó काय�nम आिण सपोट�  नेटवï�ची Lथापना के�ी. दि�त ि�4णा�ा चा�ना दे�ासाठी डॉ. 
बाबासाहेब आंबेडकरांनी के�े�े �यi हे उपेि4त समाजा�ा सामािजक, आिथ�क आिण राजकीय 
स4मीकरणासाठी, ?ांना गJरबी, भेदभाव आिण दडप�ाही�ा चnातून मु� हो�ासाठी ि�4ण 
आव�यक आहे, या ?ां�ा िव�वासात gज�े होते. 
 
िनरीgणे: 
1. डॉ. बाबासाहेब आंबेडकरांची ि�4णाची स��ीकरणाची S+ी सामािजक अaायांना आNान 
दे�ासाठी, उपेि4त समुदायांना स�� बनव�ासाठी आिण अिधक समावे�क आिण aाó समाजा�ा 
चा�ना दे�ासाठी ?ा�ा पJरवत�नाची 4मता अधोरेKखत करते. समान �ै4िणक संधीसंाठी ?ांचे समथ�न 
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भारताम$े आिण ?ाप�ीकडे ि�4णा�ा स4मीकरण आिण सामािजक बद�ाचे साधन Bणून �ोðाहन 
दे�ासाठी�ा �यiांना �ेरणा देत आहे. 
2. डॉ. बाबासाहेब आंबेडकरांनी ि�4णा�ा समान �वे�ासाठी के�े�ा पुरìार सामािजक aाय, समानता 
आिण मानवी �ित�े�ा ?ां�ा वचनबEतेवर आधाJरत होता. उपेि4त समुदायांसाठी �ै4िणक संधीनंा 
चा�ना दे�ाचे ?ांचे �यi भारताम$े आिण ?ाप�ीकडे अिधक समावे�क आिण aाó ि�4ण [वLथा 
िनमा�ण कर�ा�ा उXे�ाने उपnमांना �ेरणा देत आहेत. 
3. डॉ. बाबासाहेब आंबेडकरांनी सामािजक सुधारणेत ि�4णा�ा भूिमकेसाठी के�े�्या विक�ीचे मूळ 
सामािजक aाय, समानता आिण मानवी �ित�े�ा ?ां�ा बांिध�कीम$े होते. सामािजक पJरवत�नासाठी 
उôेरक Bणून ि�4णाची ?ांची S+ी आजही �ासंिगक आहे, अिधक समावे�क, aाó आिण aाó 
समाज िनमा�ण कर�ा�ा उXे�ाने �ेरणादायी उपnम. 
4. डॉ. बाबासाहेब आंबेडकरांनी �ै4िणक संLथांची Lथापना आिण �ै4िणक आर4णाची विक�ी 
भारताती� उपेि4त समुदायांसाठी ि�4णा�ा �वे�ास �ोðाहन दे�ासाठी महAपूण� भूिमका बजाव�ी. 
?ांचा वारसा समाजाती� सव� घटकांना समावे�क आिण दजcदार ि�4ण दे�ासाठी, सामािजक aाय, 
समानता आिण मानवी �ित�े�ा तAांना पुढे ने�ा�ा �यiांना �ेरणा देत आहे. 
 
िनnष� 

एकंदरीत डॉ. बाबासाहेब आंबेडकरांचे भारताती� ि�4णाती� योगदान समान �ै4िणक संधी, 
सामािजक अaायांना आNान दे�ासाठी आिण उपेि4त समुदायांना स�� बनिव�ात मदत करणारे 
होते. मु�ी आिण सामािजक सुधारणेचे साधन Bणून ि�4णाची ?ांची S+ी भारत आिण ?ाप�ीकडे 
सव�समावे�क आिण aाó ि�4ण �णा�ीनंा �ोðाहन दे�ासाठी �यiांना �ेरणा देत आहे. 
 
संदभ�: 
आंबेडकर, बी.आर. (1945). "जातीचे उ¡ाटन." �ेखन आिण भाषणात, खंड 1. मंुबई: ि�4ण िवभाग, महारा+}  �ासन. 
आंबेडकर, बी.आर. (1957). "रा
 आिण अ�्पसं\ाक: ?ांचे अिधकार काय आहेत आिण ते 5तंP भारता�ा संिवधानात 

कसे सुरि4त करायचे?" �ेखन आिण भाषणात, खंड 8. मंुबई: ि�4ण िवभाग, महारा+}  �ासन. 
आंबेडकर, बी.आर. (1989). "gपयाची समqा: ?ाचे मूळ आिण ?ाचे िनराकरण." �ेखन आिण भाषणात, खंड 7. मंुबई: 

ि�4ण िवभाग, महारा+}  �ासन. 
आंबेडकर, बी.आर. (1990). "अvृ�य: ते कोण होते आिण ते अvृ�य का झा�े?" �ेखन आिण भाषणात, खंड 7. मंुबई: 

ि�4ण िवभाग, महारा+}  �ासन. 
कीर, धनंजय. (1971). डॉ. आंबेडकर: जीवन आिण $ेय. मंुबई : पॉûु�र �का�न. 
चंZ, वसंत. (1998). डॉ. बाबासाहेब आंबेडकर: �ेखन आिण भाषणे. िद�्�ी: ि�4ण िवभाग, महारा+}  सरकार. 
थोरात, सुखदेव. (2012). आंबेडकरांची आिथ�क िनयोजन आिण ज� धोरणाती� भूिमका. नवी िद�्�ी: इंिडयन इKü¤ूट 
ऑफ दि�त jडीज. 
थोरात, सुखदेव आिण कॅथरीन एस. aूमन. (2010). जाती¯ारे अवरोिधत: आधुिनक भारताती� आिथ�क भेदभाव. नवी िद�्�ी: 
ऑïफड� युिनNिस�टी �ेस. 
झेि�यट, ए�ेनॉर. (1996). अvृ�यांपासून दि�त: आंबेडकर चळवळीवर िनबंध. नवी िद�्�ी : मनोहर पKý�स�. 
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भारतीय संिवधान म� डॉ�र भीमराव अंबेडकर का अिव,रणीय योगदान 

 

 

 
�oावना 
भारतीय संिवधान ने भारतीय समाज के रा+} ीय एकता, 5तंPता और aाय के मू"ो ंको Lथािपत िकया है। 
यह एक ऐितहािसक दlावेज है िजसने भारतीय समाज के संरचना और नैितक मू"ो ंको समेटा है। इस 
संिवधान का िनमा�ण डॉ~र भीमराव अंबेडकर के महान योगदान के िबना स�व नही ंथा। उªोनें भारतीय 
संिवधान की रचना मY अपने Sढ़ संक�, िवचारशीलता, और िन�ा का �दश�न िकया िजससे यह दlावेज 
हमारे समाज के मू"ो ंको धारण कर �ाचीन भारतीय सUता की उपे4ा न करते Dए एक नया िदशा िदया। 
डॉ~र भीमराव अंबेडकर भारतीय समाज के एक महान िवचारक, नेता, और समाज सुधारक थे। उªोनें 
भारतीय समाज की िविभ� समqाओ ंका गहरा अ$यन िकया और उªY समाधान ढंूढने के िलए �ेJरत 
िकया। उनका योगदान भारतीय समाज को एक सामािजक और राजनीितक संरचना �दान करते ह́ िजसमY 
समानता, 5तंPता, और aाय की भावना को Lथािपत िकया गया। डॉ~र अंबेडकर ने संघष� करते Dए 
देखा िक जाितवाद और वण�[वLथा भारतीय समाज को िवभािजत कर रहे ह́ और समाज के गरीब और 
िपछड़े वग� के उíान मY gकावट डाल रहे ह́। उªोनें यह समझा िक समाज के िवकास के िलए इसे दूर 
िकया जाना ज-री है। इसी सोच के साथ उªोनें संिवधान के िनमा�ण मY अपना सबसे मह¦पूण� काम 
िकया। भारतीय संिवधान को डॉ~र भीमराव अंबेडकर के सुझाव और माग�दश�न के आधार पर तैयार 
िकया गया। उªोनें संिवधान सभा के अ$4 के -प मY अपना काय� स�ाला और संिवधान के िनमा�ण मY 
अपने अमू" योगदान िकया। उªोनें रा+} ीय एकता, समानता, और 5तंPता के मू"ो ंको संिवधान के 
मा$म से भारतीय समाज के मू" िसE िकए। डॉ~र अंबेडकर का संिवधान मY िवशेष $ान था िक 
भारतीय समाज के सभी वग� को समान अिधकार और 5तंPता िमले। उªोनें अvृI और िपछड़े वग� के 
िहत मY कई उपायो ंको संिवधान मY शािमल िकया िजससे इन वग� को समाज मY उ¡तम Lथान �ा³ करने 
का एक नया माग� �शl Dआ। 

 

डॉ~र भीमराव अंबेडकर एक �िति�त िवचारक, राजनेता और समाज सुधारक थे। उªोनें भारतीय 

समाज की समqाओ ं का गहरा अ$यन िकया और उªY समाधान ढंूढने के िलए �ेJरत िकया। उनका 
राजनीितक Sि+कोण बDत [ापक था, िजसमY समाज के िविभ� वग� की समqाओ ंके समाधान को लेकर 

गहरा uान और समझ थी। डॉ~र अंबेडकर के िवचारो ं मY समाज मY समानता और aाय की �ेरणा थी। 

उªोनें जाितवाद, असमानता और वण�[वLथा के Kखलाफ उठाव िकया और समाज के गरीब और िपछड़े 

वग� के उíान के िलए �ेJरत िकया। 
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अंबेडकर ने संघष� करते Dए देखा िक जाितवाद और वण�[वLथा भारतीय समाज को िवभािजत कर 

रहे ह́ और समाज के गरीब और िपछड़े वग� के उíान मY gकावट डाल रहे ह́। उªोनें समाज को संघष� से 

गुजरने के िलए �ेJरत िकया और उªोनें जाितवाद और असमानता के Kखलाफ एक समृE और समावेशी 
समाज की Lथापना के िलए लड़ा। 

 
अंबेडकर का आिथ�क Sि+कोण भी उनके िवचारो ंका मह¦पूण� िह�ा था। उªोनें समाज के गरीब 

और िपछड़े वग� के उíान के िलए सामािजक और आिथ�क सुधारो ं की बजाय कुशलता और िवकास को 
�ाथिमकता दी।  उªोनें उन सामािजक वग� के िलए िवशेष योजनाएं बनाई जो उªY आिथ�क -प से सश� 

और 5तंP बनाने के िलए मदद करती ह́। उªोनें भारतीय समाज को आिथ�क उíान की िदशा मY नेतृ¦ 

�दान िकया और उªY आिथ�क 5तंPता के मा$म से समाज के साथी बनाने के िलए �ेJरत िकया। अंबेडकर 

का आिथ�क Sि+कोण उªोनें उन तंPो ंका खुलासा िकया जो समाज को गरीबी और आिथ�क असमानता से 

मु� कर सकते ह́। उªोनें आिथ�क उíान के िलए नई िदशाएँ Lथािपत की और समाज के िवकास मY 
आिथ�क 5तंPता को मह¦पूण� माना। 

 

भारतीय संिवधान का आधार भारतीय समाज के मू"ो,ं नैितकता और संìृित पर रखा गया है। 

डॉ~र अंबेडकर ने संिवधान मY भारतीय समाज के िविभ� संìृित और धािम�क समृKE को समेटा। उªोनें 

समानता, धम�िनरपे4ता, aाय और 5तंPता के मू"ो ंको Lथािपत िकया जो भारतीय समाज के आधार के 

-प मY काय� करते ह́। अंबेडकर का संिवधान मY भारत के आधार को समथ�न करने का िवशेष $ान था। 

उªोनें िविभ� समृKEवादी और धािम�क िसEांतो ं को एक सामाa मंच पर लाने का �यास िकया। उªोनें 

भारतीय समाज के सामािजक और धािम�क समृKE को समेटने के िलए संिवधान मY िविभ� धाराओ ं को 
शािमल िकया िजनका उXेI समाज के संघष� को देखते Dए समझदारी और समानता को बढ़ावा देना था। 

 

डॉ~र अंबेडकर का रा+} वाद उनके िवचारो ंका मह¦पूण� िह�ा था। उªोनें संिवधान मY भारत के 

रा+} ीय एकता और 5तंPता को मजबूत िकया। उªोनें रा+} वाद के मा$म से समाज को एकजुट करने का 
�यास िकया और सभी वग� को एक साथ लाने के िलए संिवधान के मा$म से िनमा�ण िकया। उªोनें रा+} ीय 

भावना को बढ़ावा िदया और समाज को रा+} ीय एकता की ओर ले जाने के िलए �ेJरत िकया। अंबेडकर का 
रा+} वाद संिवधान मY  एक समृE और समावेशी समाज की Lथापना के िलए मह¦पूण� था। उªोनें भारतीय 

समाज को एकता और साम¬� की ओर ले जाने के िलए रा+} वाद का मह¦ बताया और सभी समृKEवादी और 

धािम�क िसEांतो ंको एक साथ लाने का �यास िकया। 

 

 

अंबेडकर का राजनीितक Sि+कोण बDत उ¡ था। उªोनें भारतीय समाज को एक समृE और 

समावेशी समाज की िदशा मY ले जाने के िलए संघष� िकया। उªोनें जाितवाद, असमानता और वण�[वLथा के 

Kखलाफ उठाव िकया और समाज के गरीब और िपछड़े वग� के उíान के िलए �ेJरत िकया। उªोनें रा+} ीय 

भावना को बढ़ावा िदया और समाज को रा+} ीय एकता की ओर ले जाने के िलए �ेJरत िकया। अंबेडकर के 
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राजनीितक Sि+कोण ने उªY भारतीय समाज के िवकास मY मह¦पूण� योगदान िदया। उªोनें भारतीय समाज 

के िविभ� वग� को एक साथ लाने के िलए संघष� िकया और उªY समाज के साथी बनाने के िलए �ेJरत िकया। 

 

डॉ~र भीमराव अंबेडकर का योगदान संिवधान के िनमा�ण मY अिव�रणीय है। उªोनें भारतीय 

समाज को एक सामािजक और राजनीितक संरचना �दान की, िजसमY समानता, 5तंPता, और aाय की 
भावना को बढ़ावा िमला। उनके िवचारो ं ने भारतीय समाज के उíान के िलए मह¦पूण� योगदान िदया और 

उªोनें समाज के िविभ� वग� को एक साथ लाने के िलए संघष� िकया। अंबेडकर ने संिवधान को एक 

सामािजक और धािम�क िसEांतो ंका संयोजन िदया जो समाज के िविभ� lरो ंपर एक -प और 5-प बने 

रहते ह́। उªोनें समाज मY aाय की भावना को मजबूत िकया और उªोनें िविभ� समृKEवादी और धािम�क 

िसEांतो ंके Kखलाफ उठाव िकया। उनके योगदान का मह¦पूण� िह�ा था िजसने भारतीय समाज को उíान 

की िदशा मY ले जाया। 

 

इस �कार, डॉ~र भीमराव अंबेडकर का योगदान भारतीय संिवधान के िनमा�ण मY अिव�रणीय है। 

उªोनें संिवधान मY समानता, aाय, 5तंPता और रा+} ीय एकता के मू"ो ं को Lथािपत िकया जो भारतीय 

समाज के िवकास के िलए मह¦पूण� ह́। उनके िवचारो ंने भारतीय समाज को उíान की िदशा मY ले जाने के 

िलए संघष� िकया और उªोनें समाज के गरीब और िपछड़े वग� के उíान के िलए नेतृ¦ �दान िकया। उनके 

आिथ�क Sि+कोण और राजनीितक Sि+कोण ने भी भारतीय समाज के िवकास मY मह¦पूण� योगदान िदया। 
अंबेडकर के िवचारो ं ने एक समृE और समावेशी समाज की Lथापना के िलए माग�दश�न �दान िकया और 

उªोनें भारतीय समाज के िनमा�ण मY एक मह¦पूण� योगदान िदया। उªोनें समाज के गरीब और िपछड़े वग� 
के उíान के िलए संघष� िकया और उªY समाज के साथी बनाने के िलए �ेJरत िकया। डॉ~र भीमराव 

अंबेडकर भारतीय समाज के सुधारक और एक महान िवचारक थे िजनका योगदान भारतीय समाज के 

Lथापना और उसके िवकास मY अिव�रणीय है। इस तरह, डॉ~र भीमराव अंबेडकर ने भारतीय संिवधान 

के िनमा�ण मY अपने अि¯तीय योगदान के मा$म से एक समृE, समावेशी, और समान भारतीय समाज की 
Lथापना की। उनकी िवचारधारा ने भारतीय समाज को नया िदशा िदया और उªोनें समाज के अ�सं\क 

वग� के उíान के िलए मह¦पूण� कदम उठाए। उनके योगदान ने भारत के संिवधािनक िनमा�ण मY एक 

मह¦पूण� और अिव�रणीय चरण डाला है जो आज भी हमारे समाज की नीवं है। 
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