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ABSTRACT

Education is very powerful sector Dr. B.R.Ambedkar’s know it. Before independence
Indian society following some bad thing. Social justice are no happen, so Dr. B.R. Ambekar are
want to change that things. They know how to change that thinks or the know which tool are help
to change social changes in India. At that time there are no equality and justice in Indian society.
Dr.Ambedkar want to reconstruction of social value, social though, social principles. Dr.
Ambedkar know Education is best tool to use for social changes or justice. Before indepent
education are not for all only higher castes taken education. Lower cast no right for education.
This situation are not good for all Indian society. We all are now Dr. B.R. Ambedkar are highly
educated person. So he want education for masses without any discrimination of gender or social
status or cast. He is started people’s Education society Aurangbad and Mumbai. He is say to
other people as well as backward class people take education in any situation. Because education
is only one way to fight injustices. In this paper Dr. Babasaheb Ambekar give same important
massages for Indian society.

Key Words: Dr. Babasaheb Ambedkar, Education, Equality

Introduction:-

In Indian society before independent are very deferent. Many type of discrimination in
society. Some people say education is not for everybody but Dr. Babasaheb Ambedkar say
Education is the right of every people. No any authentic draft about why education is important
for all people. Dr. B.R. Ambedkar Say Education is the most important and right weapon to
social changes. In our society many parameter for discrimination just like Gender, social Status,
Economical Status, political status, Educational Status etc. if you want change or improve your
all types of status to take education and change your thought process, approach. So Dr. B.R.
Ambedkar trying and giving some valuable contribution for various draft and committee.
Though several efforts were made by Ambedkar to establish an equalitarian society in India.
Objective

1. To find Education contributions of Dr. Babasaheb Ambedkar.
2. To find education Thought of Dr. Babasaheb Ambedkar.
Methodology

The study was conducted by secondary sources of existing literature through historical,
analytic approaches. Method consists, analysis concepts and arguments, synthesize ideas and
evidence drawn from different sources, construct consistent and well-supported arguments,
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discuss an issue in a balanced way, evaluate the ideas and arguments of others, make judgments
and express informed opinion.
Implications

Dr. Babasaheb Ambedkar are believed in Educational Power. If it does not achieve its
objective, it is useless. Real education is humanity, generates many sources of livelihood, imparts
wisdom and imbues us with egalitarianism.

As per Dr. B.R.Ambekdar view every sector of education is most important. Dr. B.A.
Ambedkar believed that education was the most important means of raising the people’s standard
of living. His slogan was “Educate, unite, struggle”. However, his views on education were
eclipsed by his seminal work for Dalit emancipation. As per slogan we know how important
Education for human changes. Because in slogan Education is the first priority of development.
That’s why “Educate” is the first word of his famous slogan. Education is help to human
character building. Education if most powerful tool for the reconstruction of the society as well
as principles of social justice and equality. He believed that education is a movement. That’s why
Dr. B.R. Ambedkar is say take education for self-respect. True education makes society alive. So
he take some action on higher education sector. He contributed some view about Bombay
University Act and primary education amendment bill. Dr. B.A. Ambedkar thinking about higher
education. Than he started colleges at Aurangabad and Mumbai under the Peopls’s Education
Society. He try to focus on equal opportunities to take education without any discrimination.

Dr. B.R. Ambedkar are believed educational true objective, education would contribute to
the improvement of society means untouchables. He now education are not higher cast right.
Education for all are the true objective of education. He knows backward cast parent are not
focus on child education. Government give some scholarship for motive to take education. But
parents are take this scholarship and not use for education purpose so Dr. B.R.Ambedkar Open
take same hostel. In 1928 dispread classes education society founded and start two hostel for
untouchable students. In Mumbai opening morning college for working students. This college
very use for service man.

Dr. B.R. Ambekar are not only focus on untouchable student’s education. He also focus
on woman Education. Dr Ambedkar, the lack of education among women was the biggest
problem facing Indian society. Woman are not right to education in Indian society. But he said
any type of discrimination are not accepted for taking education. Woman also right to take
education. He support woman education on every platform. He drafted the Hindi Marriage Act,
which didn’t permit men to have more than one wife. He know woman are not enjoy his freedom
in society. Dr. Ambedkar know if woman are educated they are understand which is right and
which are wrong. So Ambedkar also support woman education.

Dr. B.R. Ambedkar are support scholarship because in Indian society are not equal
economic situation. If any poor or backward class student want to take higher education or
engineering or technical education. He never take because the cost of education. So Dr. B.R.
Ambedkar say government of India take this responsibility to give scholarship to take technical
education or any higher education. We know education cost of other contry. Dr.B.R. Ambedkar

A A A A A A A T E TN E S E T E N T EEEEEEErrrr.

Quarterly Journal Peer Reviewed Journal ISSN No. 2394-8426 Page 2
Indexed JournalReferred Journal httpy//www.gurukuljournal.com/



Gurukul International Multidisciplinary

e, ISSN No. 2394-8426
Research Journal (GIMR])with

. Dr. Babasaheb Ambedkar’s
International Impact Factor 6.222 / Global Vision 2021

Peer Reviewed Journal Issue-I(I), Volume-X

T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T

also showed to the government the way this could be done. He proposed that the instead of
grants, scholarships should be given in the form of loans.

Dr. B.R. Ambedkar are also support Reservation because reservation are not
representation of cast. Its representation of backwardness, his representation of social, economic,
educational, backward. And reservation is successful tool to promote backward students to take
education or job to improve your social status. Reservation means not only SC or ST students.
Reservation are all type of reservation woman also one category of reservation. He also wanted
similar participation of the reservation in statutory bodies. So Dr. B.R. Ambedkar are support
Reservation policy.

Dr. B.R. Ambedkar also provision in constitution for education. There are some changes
regarding the 42nd Amendment to the Constitution. During 1976 our constitution was amended
in many of its fundamental provisions. Under the Constitution of India, the Central Government
has been specifically vested with several educational responsibilities some of the major
constitutional provisions on education in India are as follows

1. Free and Compulsory Education:
Education of Minorities:
Language Safeguards:
Education for Weaker Sections:
Secular Education
Equality of Opportunity in Educational Institutions:
Instruction in Mother —Tongue
Promotion of Hindi

I R

. Higher Education and Research:

10. Women’s Education

11. Education in the Union Territories

12. Educational and cultural relations with foreign countries
Every section if very important if we read in detail we understand the impotent provision in
constitution about education sector.
Conclusion

Dr. B.R. Ambedkar are very Unique personality. Whole word are accepted there talent

and his study. India is very lucky country because Dr. B.R. Ambedkar are birth in India and work
for India. After study many source we know who Dr. B.R. Ambedkar is. In this study I focus
only Education aspect and he told educations important. His not only told he provide some act in
constitution his compulsory education for all children until they complete the age of 14 years.
Government also pass this bill on Right to Education Act 2008. This act pass on the base of
provision of education. He is also promote higher education through peoples Education Society.
Main focus on Education for All so many policy make for Education. Many policy introduce for
motivation to take education. No entertainment of any type of discrimination to take education.
He 1s focus on most important point is woman education and untouchable education problems,
and not only tolk about that problem he gives solution. There are several challenges to cherish
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Ambedkar( /s vision of universal education. There is need to frame such policies starting from the
primary stage to the higher stage that help to realize the vision of Ambedkar
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Abstract —
Bharatratna Dr. Babasaheb Ambedkar was not only the father of Indian constitution, but he was a great freedom
fighter, political leader, philosopher, thinker, writer, economist, editor, socialist, educationalist, and a revivalist for
Buddhism in India. And he was epoch maker for Indian women empowerment and liberation. He was first Indian,
who break down all barriers in the way of liberal women, Dalit emancipation and social stratification.
Today’s Indian women breathe fearlessly and live equally with patriarchy society of India, just because of the
revolutionary women empowerment work of Dr. Babasaheb Ambedkar. His constitutional works brings out the
bright path of liberty, equality and fraternity in Indian social system. And Dr. Babasaheb Ambedkar became the
rainbow for the millions of depressed, oppressed and exploited people of India. The paper gives closer and analytical
thoughts of Dr. Babasaheb Ambedkar as sunshine in Indian women empowerment.
Keywords: Empowerment, Indian Constitution, Manu Smriti, Women’s problem, Hindu Code Bill, Equality.
Introduction:
“Dr. Babasaheb Ambedkar was a symbol of revolt against all oppressive features of
the Hindu Society..” - Pandit Jawaharlal Nehru
Dr. Babasaheb Ambedkar fought for extensive, economic and social rights for women. He
avowed that women should be given all round development importantly social and education,
their well beings and social, cultural rights. He laid emphasis that each and every section of
Indian women be given their due share and it is a must to maintain and protect dignity and
modesty of women. So, he focused issues of depressed, oppressed and exploited Indian women.
And tried for empower the Indian women. Empowerment is a multi-dimensional, multi-faced and
multi-layered concept. Such as, it is the action, interaction and reaction of various factors such as
physical, socio-economic, political, mental, psychological and attitudinal...Women
empowerment could be described as a process in which women greater share of control over
resources material, human and intellectual like knowledge, information, ideas and financial
resources like money and control over decision making in the home, community, society and
nation and to ‘gain power’. In modern sense the term ‘Women Empowerment’ has come to be
associated with women’s struggle for social justice and equality.
He refused all rituals, rules and regulations of Hindu Shastras and Manu Smrities, which under
estimated the status of Dalit and women in Indian society. He started his revolutionary work in
1920, and raised questions against Hindu Dharma Shastra with the help of journal ‘Mook Nayak’
in 1920 and ‘Bahishkrit Bharat’ in 1927. He strongly opposed all conviction of Indian social
injustice. For this purpose, his exposure to the west has influenced his perception on feminist
issues. It was a time when first wave of feminism had been coming to an end with the
achievement of franchise rights for women in Britain in 1918, and America in 1920, and Dr.
Ambedkar’s perception of the women questions, emphasizing their right to education, equal
treatment with men, right to property and involvement in the political process resembled the
global feminist demands. It is well known that Dr. Ambedkar has the habit to working for more
than eighteen hours a day without any difficulty. His reading habit helped him to understand the
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feminist development and women’s empowerment in different cultures and countries around the
world.

Objectives, Methods And M aterials:

The present paper is an attempt to highlight the analysis of Dr. Ambedkar’s view on women

problems in pre and post independent India and the relevancy of his modern democratic ideas in
present and social scenario of India. The secondary data collected from internet, newspaper,
published papers, books and speeches delivered by Dr. Ambedkar in varios conferences and
meetings in pre and post independent India.
Analysis and Discussion:

“I measure the progress of a community by the progress of a community by the
degree of progress which women have achieved.”

-Dr. Babasaheb R. Ambedkar
“A women is the full circle within her is the power to create, nurture and transform”
-Diane Mariechild

In the early Vedic Period, gives somewhat a bright picture regarding women, they enjoyed equal
rights with men, participating in different spheres. Both husband and wife enjoyed the property
rights. Remarriage of widow are allowed. Women enjoyed high status before 300 B. C. but after
300 B. C. there was a sudden shift their status.
In Manu code, women ceased to be man’s equal in her own right. Woman was morally low
creature. Woman was to worship her husband altogether, her position was one of the subordinate
and equivalent to the Shudra. “Women is came to be categorized as a weaker sex, inferior in
intellect and domestic chattel and property of the master.” Gradually women were relegated to
the four walls of the kitchen, and they were debarred from spiritual and religious quests. They
were subjected to many social evils and were forced to become Devdasis and prostitutes, Sati and
Johar etc. The status of women was not similar throughout Indian history. It went on changing in
a positive way due to the effort of reformist movements launched by Bhakti saint like Meerabai,
Kabir and others social reformers like Raja Ram Mohan Roy, Mahatma Gandhi, Mahatma
Jyotirao Phule and so many others.
Dr. Babasaheb Ambedkar in this direction tried to break down the barriers in the way of
advancement of women in India. He laid down the foundation of concrete and sincere efforts by
codifying the Common Civil Code for the Hindus and the principle is capable of extension to the
other section of Indian society. Dr. Ambedkar views on women’s oppression social democracy,
caste and Hindu social order and philosophy, are significant to present day Indian feminist
thinking. However the contemporary social realities warrant close examination of the wide range
of his topics, the width of his vision, the depth of his analysis and the rationality of his outlook
and the essential humanity of his suggestion for practical action. “The Writing and Speeches of
Ambedkar” illustrates what value India should develop and how they would modernize its social
and political institutions. Dr. Ambedkar observed that women are the victims of the oppressive,
caste based and rigid hierarchical social system. he believed that socio-cultural forces artificially
constructed genders relations especially Manusmriti and Hindu religion. He pointed out that the
laws of Manu On the status of women are very important in moulding the Hindu attitude and
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perspective toward women, perpetuated and maintained through Hindu personal laws based on
Shastras, the base of Indian patriarchy. He attacked Manusmriti as a major source, which
legitimizes the denial of freedom, self-respect, right to education, property, divorce etc. to
women by attributing a very lofty ideal to them.

Dr. Ambedkar also suggested for women’s emancipation from oppression. He found their
emancipation in Buddhist value, which promotes equality self-respect and education. DR.
Ambedkar believed that Buddha treated women with respect and love and never tried to degrade
them like Manu did. It was mainly the Hindu culture and social customs, which stored in the
headway of women’s empowerment. The society according to the Dr. Ambedkar must be based
on reason, and not on atrocious traditions of caste system. Therefore in his work “the
Annihilation of Caste”, he suggested as a means the annihilation of caste maintained through
Shastras. “Make every man and women are free from the thraldom of the shastras and he or she
will inter-dine and intermarry.” He found education, inter caste marriage and inter-dine as
methods, which may eliminate caste and patriarchy, maintained through endogamy.

In Ambedkar’s Movement launched from 1920 onward, women actively participated and
acquired the confidence to voice their issue on various platforms. In 1924, Bahishkrit Hitkarni
Sabha was formed to work for the social political equality of depressed people and promoting
their economic interests. Women started participating in Satyagrahas and also launched women’s
association for untouchable women for spreading education and awareness among them. In the
Mahad Satyagraha for Temple entry in1927, even caste Hindus participated. In the Satyagraha it
was decided burn the Manusmriti, which humiliated woman and Shudras. In the demonstration
after the bonfire of the Manusmriti more than 50 women participated.

In January 1928, a women’s association was founded in Bombay with Ramabai as its president.
Along with the Depressed Classes Conferences in Nagpur in 1930, women also had separate
conference. In the Kalaram Temple Entry Satyagraha at Nashik in 1930, five hundred women
participated and many of them were arrested along with men and ill-treated in jails. To face
tortures along with their men, women also organised their Samata Sainik Dal. When Dr.
Ambedkar returned to India after attending the Round Table Conference in 1932, hundreds of
women were present for the committee meeting. At various Places depressed classes women’s
conferences were held and they began to present their demands assertively. The encouragement
of Dr. Ambedkar empowered women to speak out boldly their feelings. The credit for this self-
respect and firm determination of women goes to Dr. Ambedkar.

On 20™ July 1942, The All India Dalit Mahila conference was organised and 25000 women
attended. Dr. Ambedkar was highly pleased with the awaking and activities of women. In the
movement, his strategy was similar to Gandhian method though he had disagreements on many
things with Gandhi. To him the emphasis was on reconstruction of the Hindu society on the basis
of equality rather than the social reforms initiated by Bramha Samaj or Arya Samaj. His scholar
study decided to reconstruct the Hindu philosophy and society.

Since Ambedkar was well convinced about the status of women, as the chairman of drafting
committee, he tried an adequate inclusion of women’s rights in the political vocabulary and
constitution of India. Therefore, by considering women’s equality both in formed and substantial
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senses he included special provision for women, while all other general provision are applicable
to them, as to men. Hence there are articles like 15(3), 51(A) (C), 16 and so on. His key work in
the preparation of Indian Constitution made it to be known as a New Chapter of Human Rights.
He look upon law as the instrument of creating a sane social order in which the development of
individual should be in harmony with the growth of society. He incorporated the values of
liberty, equality and fraternity in the Indian Constitution.

The Indian Constitution there are few articles exist the help the women of Indian society to
improve their position and to compete with their male counterpart.

Article 14: All are equal in the eyes of law and equally protected by the law in political,
economic and social spheres.

Article 15: Prohibits discrimination on the basis of sex.

Articles 15(3): enables positive discrimination in the favour of women.

Article 16: mention Equality of opportunity for all citizens, without any discrimination on the
basis of religion, caste creed and sex.

Article 24: prohibits the employment of children below the age of 14 years in factories, mines
and any other hazardous employment.

Article 39: Equal means of livelihood and equal pay for equal work.

The Hindu Code Bill, the most formidable legislative measure of modern India.it was spilt in
four Bills. The marriage act, 1955; The Hindu Succession act, 1956; The Hindu Minority and
Guardianship Act, 1956 and The Hindu Adoption and Maintenance Act, 1956 are the four
enactments which incorporate the ideas and principles of Hindu Code Bill formulated by DR.
Babasaheb Ambedkar.

Conclusion:

Dr. Babasaheb Ambedkar was a path-maker of all women irrespective of religion, caste, creed,
gender and brought a new trend for uprising the women through his thoughts and beliefs. I would
like to conclude with the thoughts of Dr. Babasaheb Ambedkar’s “We shall see better days soon
and our progress will be accelerated if male education is persuaded side by side with female
education.” So, the role of Dr. Babasaheb Ambedkar in Indian women empowerment is like an
epoch making.
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ABSTRACT

Dr. B. R. Ambedkar was a revolutionary, rationalist-humanist, human rights intellectual- activist, a man who looked
ahead of his time. His philosophy of education aims at creation of a liberating consciousness, which is not just
formal education, but the conscientisation process of education, agitation and organization, put together. Education
plays an important role in man’s life. This paper focuses on the educational thoughts of Dr. Ambedkar coinciding
with Maslow’s theory of self-actualization making it relevant to today’s youth. Today education cannot be
understood only in terms of degrees, it is basic and minimal education that is required if one has to take it to the
grassroots. Education in turn will accelerate development in all fronts including economic development. The task of
education is to develop both, the knowledge needed to be successful in this world and the inner life to rise above it
and follow the truth of honest conviction. He gave the conception of an ideal society as “My ideal would be a society
based on Liberty, Equality and Fraternity.

Keywords: education, self-actualization, literature, self-actualized personality, educationalist.
1. INTRODUCTION
Ambedkar's Mission and Deeds: Their Long Term Effect
"Civilization has never been a continuous process. There were states and societies which
at one time been civilized. In the course of time something happened which made these
societies stagnant and decayed. This could be illustrated by India's history itself. There
could be no doubt that of all countries which could boast of ancient civilization is India.
When the inhabitants of Europe were living under the barbaric conditions, this country
had reached the highest peak of civilization and had parliamentary institutions when
people of Europe were mere nomads."
-B. R. Ambedkar
This historical wisdom shows the path of progress to the new generations and gives them
opportunity to choose their ideals. This analytical wisdom is also necessary to prevent the
stagnation and decay of a society- as stated above by Dr. B. R. Ambedkar about the ancient
Indian civilization. According to Dr. Ambedkar, Education is not only the birthright of every
human being but also a weapon of social change. He was a great intellectual of International
repute, orator, erudite scholar and prolific writer. The range of his writings includes economics,
sociology, law, constitution, anthropology, political science, religion etc. He was a rare specimen
of politician armed with high academic qualifications.
Contribution of Dr. B. R. Ambedkar
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Education which enables an Individual of modern time to develop innate potentials regarding
Knowledge, Skills, Practicality, Dr. Ambedkar’s views on education are realistic and pragmatic
in nature, and his ideology is relevant today. Education should not just be a transmission of ideas
and nothing else. People who are believed to be self-actualized had devoted themselves to a
cause of some kind. Nobody’s saying that you have to join the Peace Corps, but there’s got to be
some principle, some vision of the future that helps give you direction.

He was a multi-faceted personality and due to his sharp intellect, clarity of vision, integrity of
thought and unadulterated courage to speak the truth he excelled in all fields that he chose to
tread in. Justice K. Ramaswamy had aptly summarized his persona in his article titled 'B. R.
Ambedkar: A Multidimensional Personality' in the following words, “To put in a nutshell,
Ambedkar is a prolific writer, a renowned economist, an assiduous anthropologist and
sociologist, an eminent constitutional lawyer, a foremost social reformer, a profound thinker. He
was the prime architect of our constitution.

However, it would be an affront to the wisdom of future generations to state that there
were no infirmities in his perceptions and projections; and whatever he thought, said or did and
the consequences thereof, could not be subjected to scrutiny. So, the need of the hour is to
develop the incisive wisdom of a historian as defined by Baba Saheb Ambedkar himself, "A
historian ought to be exact, sincere and impartial; free from passion, unbiased by internal
resentment or affection; and faithful to the truth, which is the mother of history, the enemy of
oblivion, the witness of the past, and the director of the future."

Dr. Ambedkar’s brainstorming, striking and thought provoking speeches at the Round Table
conferences bear ample testimony to his depth of Knowledge, through grasp over subject,
immense power of logic, tremendous tenacity and capacity to put across his pint of view in
cogent, comprehensive, crystal clear and convincing manner. He roared like a lion at the Round
Table Conference causing flutter in the political circles in India and England.

Dr. Ambedkar was a great lover of books. One of the main intentions behind building the
‘Rajgruha’ in Dadar, Bombay, was to make arrangement for books which he purchased in huge
quantity. As an ardent educationist as he was, & a Professor himself, Dr. Ambedkar strongly
advocated the spread of universal education among depressed classes who were denied the same
for centuries.

2. THEORETICAL FOUNDATION OF THE STUDY

Self-Actualization
Achievement Concerns (autonemy, subject matter expert).

Esteem Needs
Respect and Recognition concerns (perks, job titles).

“Belongingness” Needs

Social concerns (cooperative peers, good boss).

Security Needs

Stable work enviranment (benefits, work safety).

Physiological Needs

Survival Issues (salary, stable employment).

The Theory of Self-Actualization

1111111111111111111111111111111111111111111111111111111111111111111111111111111111

Quarterly Journal Peer Reviewed Journal ISSN No. 2394-8426 Page 10
Indexed JournalReferred Journal httpy//www.gurukuljournal.com/



Gurukul International Multidisciplinary QBlay ISSN No. 2394-8426

Research Journal (GIMR])with )
International Impact Factor 6.222 / Dr. Babasaheb Am_bedkar S
Global Vision 2021

Peer Reviewed Journal Issue-I(I), Volume-X

T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T

“Self-actualization” represents a concept derived from Humanistic psychological theory

o
3
o
-
[

and, specifically, from the theory created by Abraham Maslow. Self-actualization,
according to Maslow, represents growth of an individual toward fulfillment of the highest
needs; those for meaning in life, in particular. It was Maslow, who created a
psychological hierarchy of needs, the fulfillment of which theoretically leads to a
culmination of fulfillment of “being values”, or the needs that are on the highest level of
this hierarchy, representing meaning. Maslow’s hierarchy is described as follows:
1. Physiological needs, such as needs for food, sleep and air.
2. Safety, or the needs for security and protection, especially those that emerge from
social or political instability.
3. Belonging and love including, the needs of deficiency and selfish taking instead of
giving, and unselfish love that is based upon growth rather than deficiency.
4. Needs for self-esteem, self-respect, and healthy, positive feelings derived from
admiration.
5. And “being” needs concerning creative self-growth, engendered from fulfillment of
potential and meaning in life.
3. OBJECTIVES

Objective 1: To analyze the identified books, letters, speeches for achieving the concept

‘education 1s Self-Actualization’

Objective 2: To ascertain the contemporary usability of self-actualization in Education

4. METHODOLOGY
To compose this paper author has utilized articles, references, books, speeches, periodicals, and
further analysed them by qualitative analysis.
Qualitative data consists of direct quotations from people about their experience, opinions,
feelings and knowledge, obtained through interviews, observations and various types of
documents (Patton, 2002). Qualitative methods allow the researcher to study selected issues in
depth, openness and detail as they identify and attempt to understand the categories of
information that emerge from the data. In a qualitative study the investigator is the primary
instrument for gathering and analyzing data and, as such, can respond to the situation by
maximizing opportunities for collecting and producing meaningful information (Merriam, 1998).
For this research qualitative data was collected and was obtained through -
1. Books written on or based on Dr. B. R. Ambedkar.
2. The opinions of people regarding thoughts of Dr. B. R. Ambedkar in the form of opinionnaire.
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Review of related Document Analysis
literature and of Books taken in Triangulation
Research Objective 1 of the data
l l obtained
Finalization of the J /Development of \
Research Problem Opinionnaire for Analysis of
. Experts working Data, Results
l on Literature of
Dr. B. R.
Ambedkar/ Avid l
Identification of readers of
Aspects of Self- Literature of Dr.
Actualization B. R. Ambedkar Conclusion
\ / and
l 1 Suggestions
Development of Analysis of the
Indicators Opinionnaire
[ |

Fig: 1 Research Procedure
The above figure describes the procedure. Triangulation is the process of using multiple methods,
data collection strategies, and data sources to obtain a more complete picture of what is being
studied and to cross- check information (Gay, L.R., Mills G.E., & Airasian P., 2009). It is the
strength of qualitative method that lies in collecting information in many ways rather than relying
solely on one.
5. DISCUSSION

In this study it is found that the books taken by researcher proved helpful as the thoughts of Dr.
B. R. Ambedkar were presented in the forms of speeches, letters and writings. The analysis of
these books was a tough job as the work was quite vast and took time. Further the study focused
on analysis of opinionnaire. The analyses of the obtained data revealed that some thoughts of Dr.
B. R. Ambedkar were relevant then and are even now. Fernandes, A. L., (2003) found that 1) As
compared to the educational thoughts of Tagore and Gandhi, Ambedkar’s thoughts of education
are independent. They are more realistic or pragmatic in nature. 2) Babasaheb’s life and Mission
helps to inculcate in the younger minds the Moral and Social values. 3) Babasaheb propagated
education for all therefore he was a Nationalist. 4) Babasaheb’s ideology is relevant today.
However, the aspects of self-actualization are not seen equally in everyone. Some may have them
some may not. Farmer, Rod (1984), suggested Abraham Maslow’s theory of self-actualization
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can provide a viable and strong theoretical support for these humanistic elements found in
today’s schools. A good theory can be very practical tool for educators; Maslow’s theory could
prove to be one of the best theories available to educators who desire to educate the whole child.
The approach of self-actualization definitely teaches us. As Carl Rogers explained, everybody is
trying to reach a higher level of being. Often due to circumstances beyond their control they
flounder at lower levels.

Ilinykh, A. (2014), found that a person with a self-actualizing personality incorporates deep
feelings of empathy, self-acceptance, positive self-esteem, and sufficient freedom of choice to
build his/her own life in accordance with his/her own purposes. Identified aspects of Self-
actualization

1. Embrace the unknown and ambiguous

2. Prioritize and enjoy the journey, not just the destination
3. Inherently unconventional, they do not seek to disturb
4. Motivated by growth

5. Purposeful

6. Humble

7.

Share deep relationship with a few, but also feel identification & affection towards the
entire human race

8. Resist enculturation

6. CONCLUSION

The researcher had focused on analysis of books: writings, speeches of Dr. B. R. Ambedkar and
contemporary usability of self-actualization in people leading to self-actualization.
The process of self-actualization is different for everyone, and not all individuals achieve all
levels of the hierarchy throughout their lives. Achieving self-actualization is somewhat rare:
According to Maslow, only about 1% of the adult population has self-actualized. People may
travel between several levels of the hierarchy over the lifespan, based on life circumstances,
individual choices, and mental health. His vision and views on youth and education from this
study are as follows:
1. As a humanist, Ambedkar was in favour of imparting the education of human personality.
2. Present education system in India has different aims and objectives in regard to
our needs and these are incompetent for individual and societal growth. Education should play a
role in man’s individual and social life both. Dr. Ambedkar’s philosophy enlightens us with clear
understanding of nature of society and its important components.
4. Abraham Maslow’s theory of self-actualization can provide a viable and strong theoretical
support for these humanistic elements found in today’s schools.
5. Education must equip the man to lead a sensible and quality life. The critical study carried out
in a comparative framework by analyzing the educational ideas of great educators and thinkers
like Plato, Spencer, Rousseau, Huxley, Locke and Dewey.
The purpose of this paper was to ascertain/ to know education is self-actualization through Dr. B.
R. Ambedkar’s literature. Education can be self-actualization provided we inculcate naturalistic
learning process through Maslow’s theory of self-actualization. His active participation in

1111111111111111111111111111111111111111111111111111111111111111111111111111111111

Quarterly Journal Peer Reviewed Journal ISSN No. 2394-8426 Page 13
Indexed JournalReferred Journal httpy//www.gurukuljournal.com/



Gurukul International Multidisciplinary
Research Journal (GIMR])with
International Impact Factor 6.222

Peer Reviewed Journal

QBN ISSN No. 2394-8426

/ Dr. Babasaheb Ambedkar’s
Global Vision 2021
Issue-I(I), Volume-X

T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T

learning due to many reasons such as poor family background, belonging to a dalit community,
no exposure, the hunger of grasping knowledge, the acceptance of reality gave the world an
active participant in the form of Dr. B. R. Ambedkar an educationalist: making his vision of a
true nation i.e. India a country of revolutionary educated youths.
RECOMMENDATIONS
Based on the results of this study, it can be recommended that characteristics of self-actualization
can be assimilated by any individual and education helps achieve self-actualization.
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Abstract:

Dalit literature has been emerged under the influence of Dr. Babasaheb Ambedkar and his political and
social movements. Especially, his political work was the source of Dalit literary movement in India. It is inspired by
Dr. Babasaheb Ambedkar’s language of revolution, revolt and rebellion. Based on the values of Revolt, Rejection
and Humanity, Dalit literature depicts the plight of Dalits. It portrays their sorrows and sufferings and inspires them
to stand and protest against it. The origin of all these sufferings was the caste system in India, which was expressed
by Dr. Babasaheb Ambedkar through ‘ Annihilation of Castes’, ‘Who were the Shudras?’, ‘Castes in India’ and ‘The
Untouchables’. Many writers contributed to make Dalit literature one of the famous literary stream in the Twentieth
Century. Dr. Babasaheb Ambedkar was the sole inspiration of all these writings. The researcher, in this paper has
tried to describe Dr. Babasaheb Ambedkar’s influence on Dalit literature.

Keywords: Dalit literature, Castes, influence, Babasaheb Ambedkar.
Objectives:

1. To study Dr. Babasaheb Ambedkar’s struggle for Dalits.

2. Toknow about his writings on Dalits and Caste system.

3. To study his social and political movements.

4. To know about his influence on Dalit literature.
Research Methodology:

The present research work is based on the analysis of the socio-political movements and
writings of Dr. Babasaheb Ambedkar. The descriptive method has also been used wherever
necessary. This research paper did not require any field work. The texts of Babasaheb
Ambedkar’s books, journals, magazines, newspapers, material from websites have been used as a
primary and secondary data for this research work. The MLA Handbook (7th Edition) has been
followed for references.

Introduction:

Dr. Babasaheb Ambedkar was an incarnation as a Messiah for the downtrodden and
depressed classes of the society. All his life, he struggled for the emancipation of these
marginalized people. He wanted to make them aware of the age-old ignorance and slavery. He
struggled a lot and made tireless efforts to awaken them through Dalit Liberation Movement. He
produced influential literary works that have an immense effect on the youth. Babasaheb’s
contributed his whole life for the betterment of humanity. His philosophy is based on humanity.
He fought against the orthodox, unjust and inhuman casteist philosophy in India. He always
wrote and spoke about equality among the people of different castes and religions. He had
profound knowledge about the downtrodden, deprived classes of Indian social system and
wanted emancipate them. He wanted to free them from clutches of casteist society.

Dr. Babasaheb Ambedkar contributed to all walks of life such as social, political,
economic, religious and educational. His life and philosophy influenced the students, researchers,
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economists, socialists, and politics of India and all over the world. Babasaheb has expressed the
discrimination among the castes and the plight, sorrows and sufferings of Dalits through his
writings. He made his efforts to enlighten and encourage Dalits against this slavery through his
innumerable speeches. His literature, speeches and revolutionary ideas influenced so many
writers, film makers, researchers and leaders of various movements. Babasaheb’s philosophy
paved the way to the new trend in the literary world that gives voice to the marginalized. Hence it
is important to understand his life and its influence on Dalit literature.

Babasaheb and his Literary Outcomes:

Dr. Babasaheb Ambedkar has written many books and articles on various subjects. He
has more than 500 speeches in different languages such as Marathi English and Gujarati. These
literary works and his efforts became way of inspiration for deprived classes of the society.
Babasaheb observed the humiliation, marginality, suppression and exploitation of the
downtrodden by the dominant group of people. He experienced all these religious, social and
racial discrimination which was the basis of caste system. The caste discrimination produced the
word Dalit which means social marginality and is used for untouchables. The word Dalit was
used by Babasaheb in 1928 in his articles in Bahishkrit Bharat. Later it was popularized by the
literary movements. Then a movement was named the Dalit liberation movement led by Dr.
Babasaheb Ambedkar.
Babasaheb has produced some epoch-making literary works. He wrote ‘Castes in India’,
‘Annihilation of Castes’, ‘The Untouchables’ and ‘Who were the Shudras?’ Through these
works, Babasaheb tried to spread the awareness among the deprived classes about caste system.
He wanted to lift the marginalized people from the ignorance and to give them respectful life.
Through his books and speeches he always fought for Social Justice, equality and human rights
of the lower classes. He insisted on educating them and to make them aware about their age-old
slavery. He knew the importance of education. He always thought that education gives
confidence and makes a person fearless. It teaches how to struggle in life and makes one aware of
his rights.

Annihilation of Caste is a letter written by Babasaheb which was to be presented in an
annual conference of Jat-Pat Todak Mandal in Lahore in 1936. He could not present it as the
organization objected on its content. It was said that Dr. Ambedkar had written the letter by using
inappropriate language about orthodox Hindu religion. Hence organizers requested Babasaheb to
remove the controversial content. But Dr. Babasaheb Ambedkar knew that whatever he had
written was real and he experienced it. So he was not ready to remove even a comma from his
text. Ultimately the organization had to cancel the conference. In Annihilation of Caste,
Babasaheb criticized the Hindu religious texts. He said that the caste system in Hindu religion is
a curse. He also spoke about the male domination and suppression of female in Hinduism. He
insisted on destroying all the notions which created the caste system. This shows Babasaheb’s
efforts and dedication for the emancipation of the downtrodden.

Who were the Shudras? was published in 1946 that speaks about Chaturvarna.
Chaturvarna in the Hindu religion is the division of society into four classes- Brahmin, Kshatriya,
Vaishya and Shudra. Dr. Ambedkar argues that initially Shudras belonged to the Kshatriya class,
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some of them were kings, but the Aryans invaded India and degraded Indians making the fourth
varna. Babasaheb says that Shudra is not a derivative word as Brahmins writers mentioned in the
ancient scriptures, but it is the name of a tribe that was originally belonged India. In this book,
Dr. Ambedkar says that this division of four classes is the base of inequality.

In 1948, Babasaheb wrote the sequel to Who were the Shudras? entitled The
Untouchables- Who were they and why they became Untouchables? In this book, he states that
untouchability began from the contempt of Brahmins towards Buddhists. He says Untouchability
does not have any racial basis. Dr. Ambedkar discusses on two questions: do only Hindus
observe Untouchability? If not, how does Untouchability among Hindus compare with that
among non-Hindus? He compares Untouchability to the primitive societies in many countries
like Egypt and Greece. He says that it was the belief to get rid of the pollution, contamination and
violation. It was transmitted from primitive to nomadic life and later to further generations. In the
recent centuries, Untouchability is associated with a different treatment of the Dalit people in
India and the subcontinent. They were considered as polluted and ostracized from the society.
Babasaheb harshly criticized this system in this book.

Castes in India: Their Mechanism, Genesis and Development was a paper that was
presented by Babasaheb in a seminar in New York in 1916 when he was pursuing his Ph.D. from
Columbia University on the same topic. In this paper, he focused on the Brahmin strategy that
made division in the society and created the caste system. He said that ethnically all people are
heterogeneous. India has a cultural unity and this unity is the basis of homogeneity. In this paper,
Babasaheb also focused on the inter caste marriages, child marriages and the customs of Sati and
enforced widowhood.

His Movements:

Dr. Babasaheb Ambedkar, a Messiah for the downtrodden and depressed classes of the
society, dedicated whole life for the emancipation of the deprived classes. He struggled all his
life to make them aware of the age-old ignorance and slavery. He made tireless efforts to awaken
them through many movement. He started and led many movements for the rights of Dalit
communities. Some of his important movements can be mentioned here.

In 1919, Babasaheb demanded the separate electoral system for the Untouchables and
other marginalized classes before the Southborough Committee in preparation of the Government
of India Act. He started spreading awareness through his writings by launching a newspaper
called Mooknayak in 1920, periodicals- Bahishkrit Bharat in 1927, Samata in 1929 and Janata in
1930.he set up Bahishkrit Hitkarini Sabha (Outcastes Welfare Association) in 1923. He launched
a movement demanding public drinking water sources should be open for Dalits and they should
be allowed to enter the temples in 1927. He founded Scheduled Castes Federation in 1942.

His influence on Dalit Literature:

Dr. Babasaheb Ambedkar, his philosophy, literature, speeches and revolutionary ideas
influenced many writers, film makers, researchers and leaders of various movements. His
philosophy paved the way to the new trend in the literary world that gives voice to the
marginalized. Many writers from Dalit society started expressing their views and experiences
about Dalit life. Narayan Surve, Annabhau Sathe, Shankarrao Kharat, Baburao Bagul, Namdev
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Dhasal, J.V. Pawar, Arun Kamble, Pralhad Chandvankar and Waman Nimbalkar are some of the
important writers.

Narayan Surve was a poet who portrayed the sufferings of the workers through his poetry.
Baburao Bagul created a storm in the literary field with his collection of stories ‘Jeva Mi Jaat
Chorli Hoti’ (When I had concealed my Caste). It is considered as an epic of Dalit literature. He
presented the harsh realities of the society through his second book ‘Maran Swast Hot Ahe’
(Death is Getting Cheaper). Baburao Bagul inspired many writers to express their sufferings.
Annabhau Sathe revolted against the orthodox caste system in the rural areas through his
writings. He also spoke against the British rule and gave voice to the hopes and aspirations of
Dalits. Daya Pawar was another eminent writer who paved the way to the autobiographical
writings through his autobiography ‘Baluta’. Namdev Dhasal had created a storm in Marathi
literature through his anthology ‘Golpitha’.

Under the influence of Dr. Babasaheb Ambedkar and his philosophy, many women
writers and poets emerged and contributed to Dalit literature. Baby Kamble, Shantabai Kamble,
Hira Bansod, Mina Gajbhiye, Dr. Jyoti Lanjewar are some important names among these poets.
All these writers and poets followed the principles and philosophy of Dr. Babasaheb Ambedkar.
They spread the ideas of Babasaheb across the world and showed how great was Dr. Babasaheb
Ambedkar and his philosophy.

Conclusion:

Dr. Babasaheb Ambedkar and his contribution to the whole humanity inspired the Dalit
literature. Babasaheb was a light for the downtrodden who toiled to emancipate them from the
darkness. He struggled to uplift them at the socio-political and cultural grounds. He insisted on
educating them as he knew that education will give them insight and make them aware of their
rights. It will boost their confidence to fight against the discrimination and suppression by the
upper classes. After getting education many people started expressing their voices through their
writings in magazines. Gradually, through Dalit Movements, they started writing literature and
started expressing the sufferings of the deprived classes. In the modern age, Dalit literature has
started to be written in English that took the sufferings of the downtrodden all over the world. All
this happened by the inspiration of Dr. Babasaheb Ambedkar.
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31, AT MFASHT & AT T GFAT AR Fiaen

9. 3. AW R AW FAR
B [asmmeTey
STl hell AT FAGIACATAT TIHEST

ar. aRema [Ser.  3AReTETe (FAgRTSE)
AT T 9096430400 éﬁﬁsabersirS@gmail.com

YEATICAT :

s fAATOT 7 3gH TEAT S arel $NERTT IFESHT KT Sled HEF YU & Hg H 14
3 1891 @I E3MT AT | 3aohT QU A ARG [N IFSH AT | 37 T 1 A1H
THST ATeliell goharel 31T ATAT &7 A1 A a1l I 319 ATar-far & dlegdt gareT
|1

Siaearell: 3T 9¥A faaE 1906 H IAMWIE & E3M 3R gfachd faare 1948
gfaara g3 T | 3F MNAUT IFSHT SERT & ATH T NhioT &, fFger Awdr areT
H 7 ar giar g1 3R 3dHr doolt AW HY IATS Alfed oh 3T (FATAT) FHgl ST ¢ |
I AN: SIS, Aol SIfedcd, Jagwy, faeadrera, A & wfde, afadi, afdr iR
M & ARET, faeatcs, smyfas gg, 3MYyfds R & AT, 9Rd & GUH Flefd
7N, AR Ffaure & AT, W AGRT F AT TEY, HRA F FAFAROT TEY 3R
Taea RU q&w g | #eRra st i Il ReT, 9T dfaus & Revsr 3R
S & U &g 37gH At & T Ser Srar g
1) 3T oo FFAsHT & e F F& G FAPT Tgt W Ao 31 ¢ |

AT HTFISHT H LRI TTS glell AR AEART H g5 IR T ATl 1907 H HIg &
Telftheeelel Tehol W AfCeh I qq&m A 3ccdior gu |
SglaT A ARG aNGehdls HT BEGlcd TTehl FESHT o 1912 H HES
faeafdearey @ Tias e ag H| HEHd Yo T AR gl § 9§ BRET 4
qrE g |

NIT. & 9 AT fI o & U FElar T IS MIRArs HiT SERT

BTEgicd 9o 3egial IART & Hiciadr aeafdegreg & arfger for | arer 1915 &
3oglel TATAPIcaAY 3UTTY T 9&TT 91 T | TTT & 3eaie YT AT Ui HARA T
arfore forT |

9 AS FI 3eglel ‘AlAd ATl HelFoisy IMesddgel GaRT TASd T AfAAR

A URT #H SfdAr : 3T gomel, 3cufed R fashra AdS U g 9T g dd R,
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ST 3eTehT Ugell Yol 97 ATl 3 a¥ deh 1 @i & fov A gs omgled &
3YANT 3@l haol al aut A ARG A IrogHA qU e A fFar 3R 1916 7 3
oiGeT IT|2 ATl 1916 H HicfedT faeafdearerd 3ARET & & 3egiad qlva.d. & 3ufe
gTed | 3t ua.dr. ey Fr fawy an, ffer aRa & gida ded &1 faehegienior |
3HF d1G 375l diced Thol 3 SR TS Qfdfewe @igd # vA.Tadr. 3 2
g O 3R IS 59 A [ g & sR-ve-ar i 3w F v e Far
IR oRA o] @y & orEdicd AT & AR FElaT WA & @R A Wfdw
HEHR 3R facdia Hellgeh &1 gTiAca FTIPR| 35l Hop AR HRATET 3R N
AN @ SR Fell & fov Hweras AR affshd oRa wearfes afFwd d@ufea
&I 3T el Iy Ters qU A & fAv @@ ege 3R S SeR @e §@ A
Tadl, 3. Ty 3R dRETe i IwfEr ged dr | 3A% SLuadr 33U & Awy w9y
Y THATIT 3HHT 3ga 3R 39 3R HRAT o 3R R F sfaera ar |
2) 37 PR TFaEeY diwdl @ F TEN 93 RBEARe
g1 HIPRIG AFSHY SIadl F¢ & e 93 [ddRel & U ¢ | IdAe aar o
IRT # o7 fIIRIT 3FaSHT & YA T TEr & 1 ReTm &1 &89 oy 390 IeeT &
3BT G ¢, oifehe] 3T FASHT & Hedichel X doFd 3P HA oI gl gl 3eTh
AT AR " R o, wofea @, qud A oA Qe gge T ) P | e &
IR # 3ogia e, ' gg §, S IiFd &l @St 991, Uohdl &7 9IS 9o, ol &l
IRSRT & 9fd Tdd &, gay fr @@ ¢ 3R 3o & v a=ar f{any |8
3) 1. ofiTRTg AT & AT FT FFAT ARAT e
1. 31 $eRIE JFaSHT A AR AT H U3 kel arel Ugel ARG |
2. olgel Fhel HH FehlAATH & 'Slred ol AR—H' FHI Sidedc Ygdl ol drel dg
tfiRr & ggar 3R vHAT afFd g1 F$ AN A 3T fav :ifwr ), AR g
qA%hel el & Tl
3. 81 PR s 32 fawal A e o g & 30N, hy, S, BRE,
afRiare, fewel, arell, Teehd, FRISY, 3R IGRICAT SIF #9137 & SR U
4. 31 MAE TSI o Fhol 3B FehlaAliATE & 8 HIT H HATCA §lel dTell TGS
hael 2 T AR 3 A H g X N M| Il GGTS T FTog WeH HoA & AT
gg Aol 21-21 €€ Yors il |
5. 31 $PRI@ 3FEsaN & CEIRY forgfr ?Ié' fhdTed  'Waiting for a Visa' ehlaliear
fqeaidearery # ¢aeege &1 AT 2004 H HciSTT fGeafdeared & ganr &8
IS AT & 100 YHE Rgsiaat S Fel # Sieel ITFsHT & A1 Tgell AT
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6. 31 TG IMFASHT &I Thcllel &1 HIHT Al AT| 3oih AN TEARIGT &I ATH
TSHE O1 AR 3HH {9 50 §oIR ¥ SATeT fohdrel o, ST gfordm &1 o a7 Tl
Qe ATl

7. 31 NAUT HFISHT o @ GAT A & T g g7 F e o N, S 39 g7y
g T I F37 YATAROT AT

8. aguwmw%,mqmdqdéswsmqafrwénm—%%marmﬁgé
gl

9. YIS & U TG S5 Il SI9TART AT & Ugel 3R TehaAT IIagT o

10. 31 3MFNTE FSSHT T Tgell TTHAT 3eieh Sifdd @ 1950 H HlegqX H IS
IS Y| gRANR # GO SIET TidATT ST sl H gl

4) 31 HiATT MFIEHT FEY HT WO
Sf AFISH & chfddcd @l Vsl g FHSE HT g ST & | Fifh It gzl

g o & AT $F Ue R 3 FT F Faml sf fiRig 3mesa FuY I e

oo Fid &, el Tarfa &t g3-a3 fag@et o off AT g1 3 & Far adf & fow st

HIRTT MFsH A T3 N HIS 8T & TohdT| U7 AT Fr dlcgdl TaeT & &

Y UH A A S gAT HET I H Aehl 32 AT FAT 64 TAvA & AW T gU

3ogiel Y &9 H 379ar AReT o
ST ea s o didure AT & SART qU A TH g H OO

g1 #fRTa 3SR o U A T Farfaeiier dfaene e faa & @aw §3 Uardd Hr

dig Wl 3ol d@faure AaAtor & aRT o & e g7 oA R g8 e sifaA

T de gfeldr, dfaar 3R eNf¥dar & g@x 3maeT 80 @1 dlehdT Rd & 9orar 3R

Ta-gaAaelT @faue & Redsr 31 R 3easst ff Rerw e o g7 @ &

foT 9= Bl
3T AAT AT & PR R tep A9 o7 IRAT TATS & T gdaieiiedl TATS

# ofafda = fGar § 3k 39 S #lv & o 7a7 #i9 § ada & ar § ar

38 AT FT ATF g S cIaeea g1

st oMo amFasat o fafdiesr St # gHew d@fdue & Ageaqol aedi &t

SICT HRATT FIAUreT & H#AToT fohar| 3eer & soel avl alg o S8l &/ Taeod,

& FEEN-AE dert AT W § A Rffead @elow 72 3 ARass 7 adf

ggel ¥ 38 ARG & TE WA-Ggd d A HI Taodl W §o fearl 3T &

amyfass aRaer & off garsr & Adw g iR deua Alge & 9 W gd Ao

FIH FET BHEM, T 3f MG s & ARSI F HRT FT IUGT AT| §AR
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dfaere & Riedt, faftdean, srhre, Rianfag dar gae fGares st #ieRe 3mFasat
A gH HeHrd § W, dHfId R & gy Wl Hr Raw &) g7 v AT dgreqot
AT & AT &1 e e’
5) 3f AT ITFASHT of & T F AT FF FaA
ST #l1eRIa 3MFasH g1 991 & faT der gu 3R el 3ifaw @ o 3a% fow d@uy
%mlﬁﬁmmﬁﬁ%wﬁﬁéﬂﬁywmnnamml
HATST H ATl 3¢ & folv [Tar $r ufcd 7 fOsR, avar [dag g d<ar g o
HI JFORR 2|
3 MG PSR & AT deafdeared o 3. fog &1 3R Fefear
faeafacarerd & Tel. oS! &7 Alde 3umadl & FFATa fohar

37 SIEERT 3F9SHY I HAGURIAGIUT & 34 I¥ §¢ ToT 1990 H RN & oY
FFATfAT fham arar g, S R &1 Hafed AeRe qEhR &

3t 3ifaw qusfaf gig 3R 3aF 9F A F qU F F AT GT F ag ool 3%
B H 6 feaw 1956 F1 favd I Hr 58 91 gfed o gfadr a1 3reifder Fgr & |

ey
YT Foas H FHidaArsal I AJN F Faee T MATT IFASHT S oA A
YIrET 3T GHEYOT & Y HUer N A RS 99 F U 3T ged {3
3O AT &I 37T AT e er a1 ! RIS I, Ferfod @1 3R Jaw #|

31 3FISH Gl AR fohar aram Afaens, ugen A gEdiast ATl AAISIS it
FI Tl & & fov Iegia Iy AT &1 a7 fFar arl 5 e 3meese
ghem gfad 3R 3=y fAgel snfaat fr @aear & v &g 3 awedr urca #
3ol Gfoid GHGRT & foT GAar 3R == & AFr fr i S R g3-93 FAS
R, FATST W 3EGRIAT 3R TS T FATCT Aol A AT @ 38 Foleh dY 31
AT HFIgax o HIUTfl ®9 & Far dal & fov o sren| areaa # 37 #fiwma
MFEISHT Fed ASCHAT 3R R & T dqd ddr Fgr 31t 7 gfordt & ader 4|
3egiel Sitael oY a&ferdl & fov & fhar| ST i AedsHt & 36ER, dig o &
CART AT HOUeH MARE &HAaT F1 IR e, 3§ T FRT F T AEAT B
SOTIT 3ogial o@l A & U g e & &ew of M, 3991 T [T 59 919
R ImRa a1 fF ¥ ariffis aRads g & Jursidd 'Fue g & grefae fufa 7
FUR Tl H FHICT YeTeT |

s

1 https://www.aajtak.inﬂé’ oo, 14 319 2015
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2 3yl feT & AR ST #fFRIT 3MFaSH" Prabhat Khabar- 06-12-2020
3 www. Columbia.edu Hel # 03-11-2013

4 "IFesaR A AT ISR g Uoleiid o fhar & 3dem foeedlr 3R o 8 form
\http://thewirehindi.com/Fer & 15 Seitg 2019.
5 30d Fi 3R F - o7 R ISR, 3EAeE AERT ST fRiRElg

A A A A A A A T E TN E S E T E N T EEEEEEErrrr.
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AW Il Hegel Teeilh

L BIE]

ar. TS, STerer 431203 HGIISC
Mo -9423457951 Email sar7951@gmail.com

LEGICGIHR
ST AT HIGSHI AT SIwd 14 3Vl 1891 Ag, $aR forem, Aear yeer, fafeer emd
" g3 Tl e gI9T I gr FUTT g F A Thel H 3R 3UAH Mg &
AH & MYUR W Hidsde] for@arar arm a1l dfehed Fepol 8T & 3fiasdet @l
Hﬁww%mlmqﬁ%fﬂwmﬁsﬂ?mﬁ@ Siiaearareft IS
Ao A faaTE 1906 A g3 AT | ST WAAT HeSH ¥ faarE 1948 FH g3 ATl
SRS T Sod Ueh INg IRIR A g3 |
Teh HPd IRAR H SeH ol & HROT 3og ART Sildel ehrd weel # fadrer
qST| SIS A o YT ART Siael g € s aol gomelr 3R #ARAT
TATS H HIeAId S cgaed & faeg way # foar fean |{e «o # #Aea
FATS @ TR quil # gafiepa fohdm §1 ST 386 YR B- STEAUT, &7, 997 3R
G| STET WES o 3H SYIEAT A e & U WRT Shaed daw fhar| sa fav
3ogiel dig ¢ FT IGUT b SHP FAAERGT [AIRT & FHATST H FHAAT Tafd
TS| 30 afdd Sig 3Melded &l IRT Hlar 1 3T off J1ar &

3T, TR egdh 31T ATH: Al SIf9dcd, SI9AR, A&, faeqarTa
AT & gide, ARE, G, myas gg Rer @ie, vAaw, dead,
TH.TEH., 3. THEL AT, Sfde, IR-TeAl (Per 32 3R 36ifa) ofeeT
faeafdearera o Thel 3% SHhidiAFH dfeled faeafderer, sl Fear
dfgspd Raerol @ facurerm,  Aes faeafdeEiem,  drafear
faeafaezreyaaar Afae <o, 30 el Toghee A, Uded Togahere
AL, Tacd oY 9Tel, g Siid $hee, HRA sig Hgree, saie
My HRA & AT, 6RT & UUA P AN, AR @auE &
forTaT N, Aoredl 3R Afgensi & #f¥Er 7w AaRE{ Hifdedr F,
gad giaarermer
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g TR & oRdw Gftgcar, e, Ioeiias, aamerRme,
AT, Hiaumfde, o@es, arifas, sfagmer, gaemedl, ade, fTars,
STORITEAT, TIATAT Hellell, Sg 3 o olecUToIarel, e oeTshRl Ta &ferd-aMfie
AR AHUHRT & FO¥ & 9HE A1 ¥ iR #ARAT Figus & Rieudr o
g1 3I. oS dEERS & AT I Alhg g, foaer Fdr amr # 31 foar
BIaT 81 #RA S & FIHAISTh, Usetfcien, 3TTieh, AEicieh, TAGT, Siefel TeT vt
7 3% AT AP T § SHfAT 31, dERed AasH H MYE AR
& fa#ATar o gl Sar g1 9ehis fagaes ua Tgd 31, JETERT 3MOSHT ST 64
fawal oX Al Y, S T Hider f9eaidcarerd, eels & 2011 & 373 &
HAalfesh gerar & sfdgra & @@ STer g1 39 faeafaeaey o 3¢ fagg
sfag & 9 e YfadRmel sar gii¥d axe 3T aiRa fhar g1 3R
& faeaufg srdfaar faafacarer o aeraRe & faed & 39 100 fagaEr #
MY o T foam T AR # gU G dere AT AFF AR & AR
gdetor F off IETERY @9 100 HRARA H Ugd 'HEH HgHIH HRAT v
Jere sf3aa e g g1 SI. IRy oS g ¥R & 379 dF & Ugo
98 Al 3AET g
%g AT R fachy ST 9R &, IMasH 3 $O 9go 3@l A T Th
g7 I fSeglel HRA H lolol T AT FIed $T| IMISH & Hlefel 1 30T
gred el & Gy g AfY, rfemey g ueefa faae # 39e remae 3R
IHU & HNUT el faafdedmed iR oed Foel 3 FhTATE
&g siaee B3TT &Y ATd $il AR I9T 39 ¢or T uflg fdeae &
A dle 3T AR gHS 96 $S T deh 3l dehledd HI I8 TR
SHh dIG 3ogid IS 9TIHIAT AT JhRIA Thdl, [Sedeh GaRT 3ol ARG
YR & UsTaiicieh TAHRT 3 AHATTSTR FAAAT I dehreid hT| 1. HTE5HT
# faeg dig A, AUt A dig fAEBT a NfSdca T 3 ye=T Hir g,
gTelifch 3egid e 1 Fell off Sifaca =1t hgT, TN 3o7h T F3Y HgleAe B
ftEca sig g &1 gafed 3UEh §, ge W [Geg 9od #R ggcd & wle
Qg dlel Td §g deled & I¥d W Tolel dlel HT-ATA 3R HGT AlATAIE]
i ‘SeHcd’ HEalcl ol SIfEHcd: HaEAT I A & Hg HaEA3 o=
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gsal &1 Siftrdca 3Tl fig ar T¥pd I H AgleAr IUET & Sgd cAIS I
3Td gof &I gl dEERd @ 4FA feET <o arel gl dlg fe] AgEudR
TEHA o 358 F $H LT H HETT € el ¢

1. olgel Thol 3HTh SHiANAFH § 'Sied 3ol WI-H' HT Sireic Ygdl ool
gl a8 g & uge 3R THAT afFd &1 F$ AN F sTF AT Fifer i
et a8 A%l LT 8 FH |

2. Slaci3esHes fAvA & AR At o & A1 3Ed, th, S,
qfRIae, fewcl, aTell, TEehd, FRTEN, 3R IERIAT S 9131 & SeThr d|

3. SRS d Fhel 3H FHiETAFH T 8 AT H HATA gl dlell TGS
el 2 el 3 3 AT A U & off A| 3T IGI8 I STeg WcH A &
foT g8 VST 2121 G YIS X |

4, RS % CART ford 3T§ fhcdtd  'Waiting for a Visa' lelledr
faeafaezrery & careqs g1 @ 2004 # Hrofedr Feafderery & @R a=113
TS gferar & 100 wH@ gigonfaat S T 7 Siere INTSHT I AH Ygol AT

5. 3RS ﬁ%aﬁw o 'The Makers of the Universe' slTF &l Tdh Td
forar o1, [ Ed Uod 10 g9R drell & 97@ 100 giFadl 1 foee F=15 a8
o 59 foke & SRS FHT A1 Y Ja- 9T |

6. SIerERd gigoldl ¥ SHTAT Ioiehl foharal 1 8l @by eles ATl 3otk
fASl qEahIerd T A1 ASTE AT R 38H F 50-60 §olR & ST fohrel
&Y, S gfaar a1 qed a3 fAsl gEdeRerT ol

7. Sl HASH YE & & BIC Tl & UaTtR F| 7T y¢2r 3R WgR &
faerre & T geieh faefreler T g8 50 & ek # &1 dehrolad Y b U

8. Sl I RY HFRIT 3esada 8,50,000 FHIH & JIU sig & H
et o oY, Y 37 THAY 9T T T 3T GHGROT 27|

9. dg UHHAT ARG g, [T 9fadar ded & Jagad & &lal #AFH &
SICECOINER

10. AR A Faa off aAaEit & v e 3R fad fodr a1 §, 3o
SIETETES ESH AT ATH JaH FUX gl

11. 9IS & U g @8 aid d9died 99 & g9gol AR TehA
TG U
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12. AR & §9d ST GIdAN SiFel SR $feRTa s #1 &
13. SiFe JEERd MR 3esHial 3R T T Iscedsl fadar & TAT
feeramr o
14.  9EERY Uh 35T TR o | 3ol 98 Ygd HITdT g T Goll
3T arelr dfeer IS Y|
ST, HIFT 3MASH FHETIRAGTOT 6 GHST, 1956 7 65 I BT Mg A g3 3 2m
3T JISTETed a8 ol HTIRIAAIOT & 34 IY dc TT 1990 H 3IRT Tcd & off
FAed foham I g, Sl 9 & Hafed dArie [WER g
sy

39 YehR 31 $IFRIa Tdst gL 3EqRAT AR 3=y fA=el it &r
AT & foT a3 3R gwaar e fl 7 HRAT ey & HaEarafidy,
Aoledl 3R AR & ANIET A HAGTANUSHRT HifcIehRT AT, HIH FTTsTmRITe
HEATH HRA §| 37gial afeld TG & fov FAEaT 3R =37 AT AT
oY
ek

1. https://knowledgeocean.in #Rd # anfaarg : e fARay ik sfed wvge- July 15, 2020

2. https://www.amarujala.com/education/ambedkar-jayanti-2020
3. g #h & : o A IR, I
4, o1 qEmEReT HEsHT AR IrEal FT Qe - W @A (1915-1956)
HqaeH : Fad HRA!
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The Impressions of Sant Kabir and Sir Bertand Rusell on Dr. B.R.Ambedkar
Writings
*Mr. Sulok Birendrasingh Raghuwanshi
Assistant Professor in English,

Orange City College of Social Work, Nagpur
Mob.: 7709492953

E-Mail: sulokraghuwanshi@rediffmail.com
Abstract: According to a belief, Dr. Babasaheb Ambedkar’s family was Kabirpanthi. He must

have come to know about Kabir in his childhood. But it is difficult to say whether Ambedkar was
introduced to Kabir, the saint or Kabir, the philosopher. It is also not clear whether Marathi
translations of Kabir’s works were available then. Kabir’s complete works were first published in
Hindi in 1930 under the editorship of Babu Shyamsundar Das. But it is more likely that
Ambedkar was introduced to the questioning, philosopher Kabir through One Hundred Poems of
Kabir, a book published by Macmillan, London in 1915, which contained 100 poems of Kabir
translated into English by Rabindranath Tagore. What can be said here, however, is simple and
important: Bertrand Russell, largely through his 1916 book, forced Ambedkar to think about
activism, social change and reform using the Western notions of John Dewey on force. This
process in turn led Ambedkar to more fully develop these ways of thinking about means and ends
in light of the unique problems and traditions on the Indian subcontinent. Russell and Dewey
combined to help the young Ambedkar start the arduous process of finding his own voice. The
contours of this voice can be seen as falling within the pragmatist tradition of philosophy and
thought, but we always must add the caveat that he created a novel form of /ndian pragmatism
based upon the types of social injustice and traditions unique to India’s social and intellectual
setting.

Keywords: Dr. B.R.Ambedkar, Sant Kabir, Sir Bertand Russel, Writings

Introduction: Dr. Babasaheb Ambedkar became India’s most despised writer for the orthodox
social system because of his merciless attack on the hidden agenda of Brahminical Social Order.
Dr.Babasaheb has displayed the guts to attack Caste hegemony in India though he suffered a
series of setbacks in his lifetime because of the Brahmanical media barons. At one stage, all
determined to blackout Dr.Babasaheb Ambedkar’s literature, writings and speeches but his
struggle for the rights of Dalits through his writings continued Grishma Manikrao Khobragade
(2017).

When he was 17, Ambedkar was admitted to Elphinstone College. There is no source informing
us what he was reading those days. What could have been on the reading platter of a young
boy—one who was an especially voracious reader? The influence of literature on his mind,
especially of the fiction of those times, is not difficult to comprehend. The same year, 1908, we
get the first evidence of his interest in Shakespeare. For a community function in the chawl he
lived in during those days, he had adapted Shakespeare’s famous tragedy, King Lear, and he had
staged a Marathi play titled Shahani Mulagi—Clever Girl (Footnote 1: Dr. Bhimrao Ramji
Ambedkar, Vol. 1, by C.B. Khairmode, 1952, Sugava Prakashan.)
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King Lear is among the most passionate tragedies written by Shakespeare. To adapt a foreign
literary work one must be absorbed in both cultures, at least at an imaginative level. Shakespeare
has an universal appeal because his work is essentially about human emotions, feelings and
aspirations, but to adapt his tragedy, one must be well-versed in the intricacies of the local value
systems and its modes of oppression as well. From this sense it is evident that in his youth
Ambedkar was deeply absorbed in Shakespeare and influenced by his works. There is another
instance that attests to this argument.

On 4 August 1913, when Babasaheb was studying at Columbia University, he wrote a letter to
Shivnak Gaunak Jamedar, who had served for the Bombay Grenadiers Infantry division. Jamedar
very much favoured getting an education, and was fond of Babasaheb due to his enthusiasm for
learning. (Jamedar’s daughter, Gangu, then in the 4th standard, was the first girl from the Mahar
community to attend school).

This letter is excerpted below:

“4th August, 1913554 West, 114th Street, New York, USA My dear Jamedar,

...I believe you are wise enough to profit yourself by correcting the mistakes committed by that
giant race of Subhedars and Jamedars who our unfortunate community had the honour to count
among its members. You must remember what Shakespeare says,

‘There is a tide in the affairs of menWhich if taken at the flood leads on to fortune Omitted the
voyage of their life is Bound in shallows and miseries.’

This is exactly applicable now to the sons of Jamedars and Subhedars, whom we can count by
scores. However [ am inclined to blame the parents and not sons, miserable as they are now. We
must now entirely give up the idea that parents give ‘Janma’ to the child and not ‘Karma’. They
can mould the destiny of their children: and if we but follow this principle, be sure that we shall
soon see better days and our progress will be greatly accelerated if male education is pursued side
by side with female education the fruits of which you can very well see verified in your own
daughter.”

It is well known that Babasaheb Dr Ambedkar never wrote any poetry, story, play or any other
work of fiction. But he did leave behind reams of scholarly work. His writings were mainly in
English and were the product of deep study and contemplation. Babasaheb’s literature is even
more relevant today than it was when it was written. His literature is the subject matter of
research not only in India but also abroad. We have come to know many new things about his life
and accomplishments but his writings and thoughts are relatively less known. This article
attempts a bird’s-eye view of Ambedkar’s literature.

Reading inspired Ambedkar to be an author. Yet, except for his ‘Waiting for Visa’ we do not find
any account written by him in the first person nor a narration of the story of his life. The dalit
oral history movement in Maharashtra says that he had wanted to write a biography of Mahatma
Phule. The tagline for his first journalistic attempt, Mooknayak, was taken from a Tukaram
abhanga. Many occasions in his life draw our attention to his literary pursuits and his keen
interest in them. But his social and political engagements did not allow him enough time to
pursue them. He lamented about this to his friend from London, whom he used to refer to as ‘F’,
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and to whom he dedicated his book, What Congress and Gandhi Have Done To Untouchables.
He had a disagreement with her on a particular passage from the Bible. So, he wrote:

“For as an oriental I belong to a society which is still ancient and in which God is a much more
important member than man is. The part of the conversation which is important to me at this
stage is the promise I then made to dedicate the book to you if I succeeded in writing one. Prof.
Smith’s interpretation had opened a new vista before me and I had every hope of carrying out my
intention. The chances of developing the theme in a book form are now very remote. As you
know, I am drawn in the vortex of politics which leaves no time for literary pursuits.”

During the late 1940s, Shankarrao Kharat was working with Babasaheb, editing journals and
fighting legal battles on behalf of dalits. “We have doctors, engineers, lawyers and many
educated people in our community but we don’t have writers,” he told Kharat. “Our community’s
literature needs to be established all over India. You must take on this responsibility,” he said.
Due to his endless efforts to make sure that the monster of caste is annihilated and India freed
from it, he was fully drawn into public life. For him there seemed too little time available to
follow any personal literary quests. Yet it is remarkable to think that he did not let the quest die.
Instead, he planted his literary vision in generations to come, the most productive outcome of
which we witness in the rise of dalit literature; writings in which those who were erased from
history are once again put into the centre-stage of life and literature Y ogesh Maitreya (2020).

But it wasn’t just Kabir’s philosophy that drew Ambedkar towards him. The most important
reason for Kabir’s appeal to Ambedkar was the identical social and religious ambiences of the
times in which they lived. That was why Kabir’s personality gave a new edge to Ambedkar’s
leadership abilities. We need to dwell a little more on this factor. Though 500 years separated
Ambedkar and Kabir, if a student of history carefully compares the situations prevailing in India
in the 15™ and 20™ centuries, he will realize that things came full circle in these five centuries. It
was as if history was repeating itself.

Dr Ambedkar’s quest for a religion that conformed to this belief ended in Buddhism. It was
Kabir’s logic and reason that led him to Buddhism. He could never develop respect for any
Hindu saint. It was Kabir’s Nirgunvad that took Ambedkar to atheism. Some may find this
assertion unbelievable but it is true. Kabir’s Nirgunvad may, on the surface, appear theological
but in reality it is atheistic. It is the only theology that rejects the concepts of Heaven and Hell, of
rebirth, of salvation, incarnation, puja, pilgrimage and fasting and has no faith in any scripture.
Which other theology does so? Kabir’s Nirgunvad urges the people not to believe in fate and
scriptures.

Nirgunvad influenced Ambedkar deeply. He discovered the same kind of logic in Buddha’s
philosophy, too. Babasaheb saw in the following verse of Kabir the preaching of Buddha to
Kalams, in which Buddha had emphasized realized knowledge rather than scripturalism and
individualism.

Here, “kagad lekhi” negates scripturalism and individualism both while “aakhin dekhi” approves
of realized knowledge. This verse of Kabir was the foundation of Ambedkar’s political
leadership — using which Ambedkar brought Gandhi and the Congress face-to-face with the
socio-economic status of the Dalits.
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Kabir is present in Ambedkar’s Annihilation of Caste speech from the beginning to the end. The
irrefutable logic used in the speech by Ambedkar to attack the caste and the Varna system may
make one feel that five hundred years on, Kabir was speaking in his new avatar.

“When the god does not have any varna, how can men have one?” Kabir would argue. He put
forth a very scientific argument: “Nati saroop varna nahi jake, ghati-ghati rahyo samayee”.
Kabir said, what Buddha had said centuries earlier: “Ek boond ek malmutra, ek cham ek guda; ek
jot se sab utpanna, ko Brahman ko Suda”. When Ambedkar said that no caste is pure; when he
said that there was an admixture of alien blood not only among the warrior classes — the Rajputs
and the Marathas — but also among the Brahmins and so no one can be Brahmin or Shudra; when
he said that Brahmins and the Untouchables belong to the same stock; was he not taking Kabir’s
arguments forward? When Ambedkar asked the Vedas and the Shastras to be destroyed with
dynamites, was he not repeating what Kabir said to Brahmins “Ved-kiteb chadi deu pande, ee sab
man ke bharma” (ibid p 242). When Ambedkar criticized Hindu saints for saying that god and
humans were equal but not raising their voice against the inequality between man and man
perpetuated by the caste system, was he not echoing Kabir who said that one who had not given
up his caste and varna couldn’t perform ‘bhakti’

For Ambedkar, social justice was the touchstone for any philosophy or spiritualism. This
touchstone had three parameters — liberty, equality and fraternity. He had tested all religions —
especially Hinduism — on this touchstone and discovered that not only Hinduism but also Islam
and Christianity did not pass muster. His book Philosophy of Hinduism underlines this fact.
Kabir’s emphasis is on love. Without love, there can be no equality, no liberty and no fraternity.
It was Kabir who declared that it is useless being tall like a date palm, which does not provide
shade to the passerby and the fruits of which hang too high to pick. It was Kabir who said,
“Preme ko premi mile, tab sab vish amrit hoyee.” Only love can convert the poison inside a
person into the nectar of life. Then, people will not only grieve for their dead but also for slaves —
“Muon ko kya roiye, jo apne ghar jaye; roieye bandivan ko, jo hate hat bikay” (Kabir
Granthavali, p 63). Kabir had no patience for people who were proud about Brahma and
subjectivism but thought of humans not as humans but as Shudras and mlecchas.

“Bahut garab garbe sanyasi, brahmacharit nahin paasi; sudra maleccha base man mahin,
aatamraam su cheenha nahin” (ibid p 112). These lines are very popular among Dalits. Kabir
had transformed the majority population of the country. Today, if Ram forms the part of names
of most Dalits, it is because of the influence of Kabir and Raidas. This influence was so deep that
“Ram” figured in the name of Babasaheb’s father too. This “Nirgun” Ram of Kabir created a
repulsion for the “Sagun” deities adorning Hindu temples. But who could predict that in the 161
century, Goswami Tulsidas, by hailing Thakur ji, would convert Kabir’s Nirgun Ram into Sagun
Ram and the moneybag patrons of Brahmanism would loosen their pulse strings to promote it
Kanwal Bharti (2017).

While we have identified no evidence that Russell met with Ambedkar, we do see textual
evidence that the writings of Russell did influence the development of Ambedkar as thinker and
activist. We do know that Ambedkar published a review of Russell’s 1916 book, Principles of
Social Reconstruction. Ambedkar’s review was published in the first volume of the Journal of
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the Indian Economic Society in 1918. We can infer that Ambedkar read the 1917 reprinted
British edition of this book from the title and date included in his review: the American edition of
this book, also printed in 1917, had the title of Why Men Fight. The British origin of this book
leads us to speculate that he read the book while studying in London during 1916-1917, although
it is difficult to know exactly when he wrote this review.

What exactly in Russell’s book seemed to influence him? One of the authors of this inquiry
(Stroud) has explored Ambedkar’s engagement with Russell’s book — and its ultimate relation to
Ambedkar’s teacher, John Dewey — in detail elsewhere, but we can summarize some of the main
vectors of influence. Russell’s book was influenced by the psychology of the American
pragmatist, William James, and was concerned with the interplay between institutions and human
psychology. For instance, how do habits of personal aggression relate to social institutions that
prioritize violence and acquisition? This is one of the topics that Russell addresses in his book.
Russell is also concerned with a meliorative question: how do we intervene to change social
situations that we do not like? For most of his adult life, Russell was involved in activism of
some sort. In this book, he ruminates on the effectiveness of activism, including state-induced
efforts to change the world through military violence. Russell sounds sceptical at points, placing
the force-using activist or reformer in the same category as the oppressor in many cases. In
describing those who would change the world or social institutions to make room for what they
perceive as “justice”, Russell remarks: “Claims are advanced in the name of justice, and resisted
in the name of tradition and prescriptive right. Each side honestly believes that it deserves to
triumph, because two theories of society exist side by side in our thought, and men choose,
unconsciously, the theory that fits their case. Because the battle is long and arduous, all general
theory is gradually forgotten; in the end, nothing remains but self-assertion, and when the
oppressed win freedom they are as oppressive as their former masters.”

Russell was describing a problem that surely Ambedkar felt: how can the reformer create just
social conditions without creating newer forms of injustice? Later in his life, Ambedkar would
pen into his version of the Buddha’s teachings, The Buddha and His Dhamma (1957), various
phrases that one should treat one’s enemy with kindness and love, even though they might be
labelled an “enemy” because they emit no kindness and love to you in the first place.

This is a deep problem for those seeking to reform communities filled with disagreement and
perceived injustice. How do you tolerate or love those who do not tolerate and love you, or
people you value? At this early point in Ambedkar’s intellectual development, however, love and
charity are not foregrounded. Instead, Ambedkar begins to wrestle with the question of means
and ends, a problematic that only later in his life resolves into a Buddhist view of compassionate
persuasion and activism. In his 1918 review, Ambedkar places Russell’s critique of violence next
to the philosophy of Ambedkar’s American teacher, John Dewey, from his days at Columbia
University in 1913-1916. Using “the language of Professor Dewey”, Ambedkar rereads Russell’s
critique as really “only against ‘force as violence’ but [it] is all for ‘force as energy’.” This is a
distinction that can be traced to Dewey’s lectures in 1915-1916 during Ambedkar’s days at
Columbia University. For Dewey, you need some sort of force to get what you want, including a
state of justice. In his review, Ambedkar extends this idea, arguing, “It must be remembered by

1111111111111111111111111111111111111111111111111111111111111111111111111111111111

Quarterly Journal Peer Reviewed Journal ISSN No. 2394-8426 Page 36
Indexed JournalReferred Journal httpy//www.gurukuljournal.com/



Gurukul International Multidisciplinary

VURNA, ISSN No. 2394-8426
Research Journal (GIMR])with >

. Dr. Babasaheb Ambedkar’s
International Impact Factor 6.222 / Global Vision 2021

Peer Reviewed Journal Issue-I(I), Volume-X

T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T

those who are opposed to force that without the use of it all ideals will remain empty just as
without some ideal or purpose (conscious or otherwise) all activity will be no more than mere
fruitless fooling.” Reform requires forceful means.

Russell, like others, opposed the “Great War” because, as he saw it, it was at best a misguided
attempt to achieve a just state using violence. It fed upon and enabled institutions and
psychological habits attuned to the use of violent means. Ambedkar reacted to this criticism as a
Dewey-trained pragmatist: he criticized anyone who employs “the present European war” to
“censure the philosophy of force” and to argue for a “gospel of quietism and the doctrine of non-
resistance.” Surely in the back of Ambedkar’s mind were historic and present trends in India
toward nonviolence based on orthodox Hindu systems of thought. Corresponding to this
conjecture are published lines from his review that sought to “present Indian readers of Mr
Russell with a correct interpretation of his attitude. Their innate craving for a pacific life and
their philosophic bias for the doctrine of non-resistance, I am afraid, might lead them to read in
Mr Russell a justification of their view of life.” Ambedkar was worried about the pernicious
effects of Russell’s critique once transplanted to the setting of colonial India, a chaotic
juggernaut searching for ways to achieve political independence and perhaps social reform.
Russell’s book can be said to have influenced Ambedkar in the sense that it forced the Indian
reformer to clarify what he thought about reform and its limits. He was surely taken by Russell’s
ethos of activism, but he worried about how this Western critique tied into many of the Hindu
ideologies that he saw as oppressive and quietistic, especially as they ignore or implicate caste-
based social arrangements. He simultaneously wanted to bring Russell’s book to the attention of
the educated Indian audience that this journal served, and to qualify or limit its application to the
problems at hand in India. These problems, from Ambedkar’s point of view, went beyond the
push for independence: they also primarily concerned how a deeply democratic and equal social
community can be created from among all the age-old divisions in Indian social groups.

This Russell book can therefore be said to be the most significant and verifiable vector of
influence the British philosopher had on young Ambedkar. Ambedkar was forced to respond to
Russell’s partially correct worry about the use of force to effectively achieve justice without
creating additional injustices by evoking Dewey’s theoretical, but thoroughly Westernized,
utterances on force. For instance, in this review Ambedkar echoes Dewey’s class lectures on ends
and means in the following way: “Ends and means (= force in operation) are therefore
concomitants and the common adage that the end justifies the means contains a profound truth
which is perverted simply because it is misunderstood. For if the end does not justify the means
what else will? The difficulty is that we do not sufficiently control the operations of the means
once employed for the achieving of some end.” On this Deweyan line of argument, one must use
force in their means to achieve any end at all, but force does not automatically equate to violence.
Russell was correct, it seemed, in highlighting a worry about what kinds of force constitute
violence and replicate, however unknowingly, new and old forms of injustice. We can therefore
judge that the young Ambedkar writing this review saw promise in Russell’s worries and
approach, but felt a nagging sense of incompleteness even when he applied Dewey’s views.
When did force as energy transition into force as violence? Might we fool ourselves into thinking
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that the pressures we apply to cure social injustice cannot possibly lead to new forms of
domination, even if they are aimed solely one’s former oppressors?

We are tempted to see Russell’s influence on Ambedkar as a goad, namely one that pushed
Ambedkar to develop and work out his own pragmatist philosophy of reform and activism.
Ambedkar, of course, changes his activist approach and method throughout his life. In the 1920s
he followed a different path for social reform than he did in his bombastic speeches renouncing
Hinduism in the 1930s. And both of these eras lacked the Buddhist overlay to his programme of
caste-system opposition that he employed in the 1950s, culminating in his magisterial book, The
Buddha and His Dhamma. Even at the height of his re-imagining of the Buddha’s moral story in
the 1950s, Ambedkar referred once again to the distinction he heard in Dewey’s class in 1915-
1916 and that he broached in his review of Russell’s book in 1918. In his late unpublished
manuscript “Buddha or Karl Marx”, Ambedkar resisted Marxist ways of seeking social justice by
referring to the same distinction that he used in the early review of Russell’s book: “As Prof
Dewey has pointed out that violence is only another name for the use of force and although force
must be used for creative purposes a distinction between use of force as energy and use of force
as violence needs to be made. The achievement of an end involves the destruction of many other
ends, which are integral with the one that is sought to be destroyed. Use of force must be so
regulated that it should save as many ends as possible in destroying the evil one.”

Russell’s pocket diary doesn’t mention any meeting with Ambedkar (Used with permission from
the Bertrand Russell Archives, McMaster University, Canada). Unlike many communists of his
era, Ambedkar wanted a method of reform that preserved as many ends as possible, including
those ends valued by one’s opponents. Seek out the source of oppression, but do not create new
oppression with your efforts. This seemed to be the motto of Ambedkar, a gloss that is
remarkably similar to his own oft-repeated mantra of “equality, liberty, and fraternity”. In his
unpublished “Buddha or Karl Marx”, he criticizes the often-violent methods of communists as
achieving equality and liberty, but at the cost of procuring or preserving fraternity among all
community members. Opposed to the communist method, Ambedkar puts his solution in terms of
what he saw as living and useful in the Buddhist tradition: “The Buddha’s method was different.
His method was to change the mind of man: to alter his disposition: so that whatever man does,
he does it voluntarily without the use of force or compulsion. His main means to alter the
disposition of men was his Dhamma and the constant preaching of his Dhamma. The Buddha’s
way was not to force people to do what they did not like to do although it was good for them. His
way was to alter the disposition of men so that they would do voluntarily what they would not
otherwise do.” Forcefully changing one’s enemies does nothing to make them one’s allies Scott
R. Stroud and Landon C. Elkind (2017).

Conclusion: It is said that Ambedkar’s family was Kabirpanthi. He must have come to know
about Kabir in his childhood. But it is difficult to say whether Ambedkar was introduced to
Kabir, the saint or Kabir, the philosopher. It is also not clear whether Marathi translations of
Kabir’s works were available then. Kabir’s complete works were first published in Hindi in 1930
under the editorship of Babu Shyamsundar Das. But it is more likely that Ambedkar was
introduced to the questioning, philosopher Kabir through One Hundred Poems of Kabir, a book
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published by Macmillan, London in 1915, which contained 100 poems of Kabir translated into
English by Rabindranath Tagore. When this book was published, Ambedkar was a student of
political science in London. He was a voracious reader, always on the lookout for new books.
Needless to say, this book must have had a profound influence on him. On the other hand, Much
more can and must be said about Ambedkar’s lifelong quest to enunciate the right approach to
social change that preserves all of the values of liberty, equality, and fraternity. What can be said
here, however, is simple and important: Bertrand Russell, largely through his 1916 book, forced
Ambedkar to think about activism, social change and reform using the Western notions of John
Dewey on force. This process in turn led Ambedkar to more fully develop these ways of thinking
about means and ends in light of the unique problems and traditions on the Indian subcontinent.
Russell and Dewey combined to help the young Ambedkar start the arduous process of finding
his own voice. The contours of this voice can be seen as falling within the pragmatist tradition of
philosophy and thought, but we always must add the caveat that he created a novel form of
Indian pragmatism based upon the types of social injustice and traditions unique to India’s social
and intellectual setting. Russell is an important part of this story as he was one of the earliest
figures to push for such a novel synthesis of Deweyan pragmatism in the caste-reform efforts of
Ambedkar.
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Abstract: Dr. Babasaheb Ambedkar drafted the Constitution with his able colleagues and gave a
voice to the traditions, faith and beliefs of the country. But, in his vision, all the citizens of the
country were Indians first; their other identities came later.If we delve into Ambedkar’s
statements in the Constituent Assembly, we find a unique confluence of politics, law, history and
philosophy. In November 1948, while proposing to consider the draft of the Constitution, he
explained the decision to call India a “Union of States” and not a “Federation of States”. I believe
that Ambedkar was concerned with the challenge of social separation in India, so he said, “If we
want to build a democracy, we have to recognise the obstacles in our path because the grand
palace of the Constitution stands on the foundation of people’s allegiance in democracy.” Dr.
Ambedkar called Constitution a ‘“Wonderful Document.” Had the ruling class of India followed
and implemented the Constitution as drafted by Dr. B.R. Ambedkar, India would have been
politically undivided, socially inclusive and economically strong country in the world.
Regrettably, this did not happen.
Keywords: Dr. B.R. Ambedkar, Constitution, India
Introduction: Dr. Babasaheb Ambedkar drafted the Constitution with his able colleagues and
gave a voice to the traditions, faith and beliefs of the country. But, in his vision, all the citizens of
the country were Indians first; their other identities came later.If we delve into Ambedkar’s
statements in the Constituent Assembly, we find a unique confluence of politics, law, history and
philosophy. In November 1948, while proposing to consider the draft of the Constitution, he
explained the decision to call India a “Union of States” and not a “Federation of States”. I believe
that Ambedkar was concerned with the challenge of social separation in India, so he said, “If we
want to build a democracy, we have to recognise the obstacles in our path because the grand
palace of the Constitution stands on the foundation of people’s allegiance in democracy.”
These views reflect his sense of nationalism, in which there is no distinction among individuals,
irrespective of their caste and religion. There is harmony among all of us. That is why our nation
is a classic example of unity in diversity. That is why the Preamble of the Constitution lays stress
on equality and fraternity among citizens. Any nation is formed by a coming together of its
traditions, cultures, religions and languages. Therefore, nationalism has no place for
parochialism.
Ambedkar also explained this vision about India in a wider perspective. Giving importance to the
land, its society and the best traditions for nation-building, he stressed that the nation is not a
physical entity. It is the result of continuous efforts, sacrifice and patriotism.
He described nationality as “consciousness of kind, awareness of the existence of that tie of
kinship”, as this is how people come close to each other and develop a sense of fraternity. In this,
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the idea of narrowness is the biggest obstacle. He clearly said that he wanted all the people of
India to consider themselves as Indian and only Indian.

Ambedkar took three words from the French Revolution — liberty, equality and fraternity. These
words included in the core of the Constitution also deeply influenced his political and social
philosophy. That is why the fundamental rights provided by the Constitution enshrine the right to
equality through Articles 14 to 18, the right to freedom through Articles 19 to 22 and the right
against exploitation (Articles 23 and 24) Kalraj Mishra (2021).

One cannot help pondering over some recent controversies over the viability of some features of
India’s Constitution, a stupendous charter of rights and duties of citizens and directives to state
masterfully crafted by Babasaheb and his illustrious colleagues. Of particular interest is the
aversion expressed by some members of the ruling dispensation to the word °‘secular’,
incorporated in the Preamble to our Constitution in 1976 by the government of Indira Gandhi
through the 42nd amendment and their insistence that Dr. Ambedkar was opposed to such
inclusion.

In this age of post-truth, such a reading of Dr. Ambedkar’s position on including the word
‘Secular’ in our Constitution needs to be probed contextually so as to thwart attempts of
interested parties to twist the utterances or silence of the chief architect of our Constitution and
use it to serve their interests. The seventh volume of the proceedings of the Constituent Assembly
Debates mentions that on 15 November 1948, Prof. K.T. Shah moved an amendment to
incorporate the words “secular, federal, socialist” in Clause 1 of Article 1 of the Constitution. He
argued that though major secular constitutions of the world did not specifically proclaim their
secular credentials, it was needed in case of India as the nation was still struggling to come out of
the trauma of partition, the horrendous memory of intense communal and sectarian bloodbath and
was keen to prevent such internecine violence in future. However, he devoted major part of his
speech in defending the need to incorporate the word ‘socialist’ in our Constitution.

While responding to this proposal, Dr. Ambedkar took no specific note of the demand for
including the word ‘secular’ but presented his views against accepting the amendment as a
whole. The sagacity and liberal bend of his mind gets reflected in his views that the ‘Constitution
is (a) mechanism for the purpose of regulating the work of the various organs of the state. It is
not a mechanism whereby particular members or particular parties are installed in office.

What should be the policy of the state, how the society should be organised in its social and
economic side are matters which must be decided by the people themselves according to time
and circumstances. It cannot be laid down in the Constitution itself, because that is destroying
democracy altogether.” He went on to argue that the amendment was superfluous since the
Fundamental Rights and Directive Principles of State Policy, already incorporated in the draft,
bore testimony to the fact that socialist principles of justice, equality and fair play were
embedded in the Constitution.

In fact, Ambedkar’s commitment to secularism stems from his forceful espousal of the principles
of justice and equality and his eloquent propagation of fraternity as a lofty ideal of our nation
building process. A thorough reading of the proceedings of the Constituent Assembly leaves no
doubt in the mind of a sensitive reader that the framers of our Constitution took the secular
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undertone of our nascent republic as axiomatic and had no intention of making India a theocratic
state.

The extensive freedom granted by our Constitution through incorporation of the Fundamental
Rights, the provisions of equality before law and equal protection of law, freedom of expression,
right to life with dignity, freedom to practice, profess and propagate any religion of one’s choice,
freedom to manage one’s religious affairs, all within reasonable restrictions, have been extended
not only to Indian citizens but also to foreigners residing on our soil, thereby establishing beyond
doubt the secular character of the Indian state.

Ambedkar’s vision of making India not just a political but also social democracy, based on the
edifice of liberty, equality, justice and fraternity, his urge to end centuries of oppression and ill-
treatment meted out to the depressed classes could only materialise in the context of a secular
state where pursuit of knowledge, cultivation of excellence of mind and inculcation of fellow
feeling towards members of other communities would get priority.

Nevertheless, there was some divergence of opinion among members of the Constituent
Assembly regarding the nature of Indian secularism. One group called for a complete wall of
separation between state and religion, while another demanded that the state treat every religion
with equal respect. This whole debate about religious intolerance and communal animosities
should be reviewed through the prism of the principle of Fraternity, incorporated in our
Constitution at the insistence of Babasaheb.

Fraternity postulates a sense of solidarity and strong empathy among citizens, an
acknowledgement that different faiths and practices are not just to be ‘tolerated’, a term
smacking of superciliousness and condescension, but to be accepted and respected as sacrosanct
and reverential, just like our own. Fraternity calls for a commitment to move with time, to
educate ourselves and to contribute to the progress of nations, while extending our helping hand
to those sections of society who are lagging behind and need our support.

More than ever before, we need to cling to the magnificient ideas of secularism, equality, justice,
fraternity and social democracy embedded in our Constitution, all of which can coalesce into
making India a country which values religion but doesn’t propagate infallibility of religion,
which progressively treats religion as a matter of private faith rather than public posturing, which
is free from exploitation and discrimination, which prioritises rationality and social harmony
Kalraj Mishra (2021).

While responding to this proposal, Dr. Ambedkar took no specific note of the demand for
including the word ‘secular’ but presented his views against accepting the amendment as a
whole. The sagacity and liberal bend of his mind gets reflected in his views that the ‘Constitution
is (a) mechanism for the purpose of regulating the work of the various organs of the state. It is
not a mechanism whereby particular members or particular parties are installed in office. What
should be the policy of the state, how the society should be organised in its social and economic
side are matters which must be decided by the people themselves according to time and
circumstances. It cannot be laid down in the Constitution itself, because that is destroying
democracy altogether.’
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He went on to argue that the amendment was superfluous since the Fundamental Rights and
Directive Principles of State Policy, already incorporated in the draft, bore testimony to the fact
that socialist principles of justice, equality and fair play were embedded in the Constitution. In
fact, Ambedkar’s commitment to secularism stems from his forceful espousal of the principles of
justice and equality and his eloquent propagation of fraternity as a lofty ideal of our nation
building process.

A thorough reading of the proceedings of the Constituent Assembly leaves no doubt in the mind
of a sensitive reader that the framers of our Constitution took the secular undertone of our
nascent republic as axiomatic and had no intention of making India a theocratic state. The
extensive freedom granted by our Constitution through incorporation of the Fundamental Rights,
the provisions of equality before law and equal protection of law, freedom of expression, right to
life with dignity, freedom to practice, profess and propagate any religion of one’s choice,
freedom to manage one’s religious affairs, all within reasonable restrictions, have been extended
not only to Indian citizens but also to foreigners residing on our soil, thereby establishing beyond
doubt the secular character of the Indian state.

Ambedkar’s vision of making India not just a political but also social democracy, based on the
edifice of liberty, equality, justice and fraternity, his urge to end centuries of oppression and ill-
treatment meted out to the depressed classes could only materialise in the context of a secular
state where pursuit of knowledge, cultivation of excellence of mind and inculcation of fellow
feeling towards members of other communities would get priority.Nevertheless, there was some
divergence of opinion among members of the Constituent Assembly regarding the nature of
Indian secularism. One group called for a complete wall of separation between state and religion,
while another demanded that the state treat every religion with equal respect.

More than ever before, we need to cling to the magnificient ideas of secularism, equality, justice,
fraternity and social democracy embedded in our Constitution, all of which can coalesce into
making India a country which values religion but doesn’t propagate infallibility of religion,
which progressively treats religion as a matter of private faith rather than public posturing, which
is free from exploitation and discrimination, which prioritises rationality and social harmony
Jayita Mukhopadhyay (2018).

“Thought provoking and provocative, his life is highly, instructive to everyone who yearns for
human dignity and equality in human relation in society.” These words of one of his biographers
describe essence of what he stood for and what he achieved. Dr. Ambedkar had a charismatic
personality. He was pragmatic par excellence, who never allowed himself to be swayed by
abstract ideas and ideals. He strongly believed that political independence cannot assure either
social solidarity or national integration in the absence of social justice. Being a democratic
socialist, he propagated that fundamental rights have little meaning to people in the absence of
social democracy.

Dr. Ambedkar was one of the very few Indian Statesmen-politicians who actively participated in
the discussions on Constitutional matters from the Monsford Reforms (1919) to the Cabinet
Mission (1946) proposals. He was the first and foremost leader of the depressed classes, and the
struggle of the depressed classes for Human Rights and socio-political equality from the twenties
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to the fifties of the 20th century is woven round his name Being elected Chairman of the Drafting
Committee, Dr. Ambedkar played a key role in viewing the structure of the government and the
forms of the Constitution.

The Round Table Conference was a landmark in the history of the Indian Constitution. Being
invited to discuss on constitutional matters Dr. Ambedkar demanded in dependence and hoped
that the people of India would be able to redress their grievances by political power and this
political power will come to them under the ‘Swaraj’ constitution. At the first session of the
Round Table Conference, he gave a clear warning to the British Government, saying: “I am
afraid it is not sufficienty realised that in the present temper of the country, no Constitution will
be workable which is not-acceptable to the majority of the people. The time when you were to
choose and India was to accept is gone, never to return. Let the consent of the people and not the
accident of logic be the touchstone of your new Constitution, if you desire that it should be
worked...”

He advocated for a government which was a responsible government formed by the
representatives of the people. Dr. Ambedkar did not want to impose a Constitution on the
Indians, but he submitted that the opinion of the people about the manner in which they desired
to be governed must be accepted.“The best government rests on the people, and not on the few
on persons and not on property, on the free development of public opinion and not on authority.
In the constituent Assembly Dr. Ambedkar played a very significant role with a lofty
responsibility of drafting the Constitution. He examined the functioning of a democratic
government on the basis of stability and responsibility. However, the Draft Constitution he
recommended that the parliamentary of executive must have more responsibility to stability. As
regards the character of the Constitution, it was Federal in form and Unitary in Spirit”. It
established a dual polity with the Union at the Centre and the States at the periphery, each
endowed with sovereign powers to be exercised in the field assigned to them respectively by the
Constitution.

His concept of federalism meant that the State was a federation in normalcy, but unitary in
emergency.In the Draft Constitution Dr. Ambedkar offered more powers to the Centre and made
it strong. Some members of the constituent assembly criticised him on the ground that since Dr.
Ambedkar postulated — the rights and values of each individual and the development of each
province and each—village, it was contradictory of his part to make the Centre strong.
Justifying the provisions for a strong Central authority Dr. Ambedkar said that he made the
centre strong not only to ‘save minorities from the misrule of majority’ but also “for it is only the
centre which can work for a common end and for the general interests of the country as a whole.”
In the Draft Constitution the “Fundamental Rights”, prescribed were justifiable in the Court of
Law. Of all the rights, Dr. Amebedkar observed “Equality of Opportunity” as the most important
one. Regarding the constitutional remedies, he characterize Article 32 as the very soul of the
Constitution and the very heart of it. To him, fundamental rights would mean establishment of
equality and liberty in order to reform our social system, which is so full of inequalities
discriminations, and  other = which  conflict = with our  fundamental rights.
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The Directive Principles of State Policy contained the positive obligations of the state towards its
citizens. The Directives were meant to ensure social and economic democracy which was secured
by the provisions of fundamental rights in a written Constitution. Dr. Ambedkar said: “What are
called Directive Principles is simply another name for Instruments of instructions to the
legislature and the executive...as to how they should exercise their power.”
The Constitution is a dynamic document it should grow with the growth of the nation and should
suit the changing needs and circumstance. So Dr. Ambedkar urged the necessity of amendment.
“The Draft Constitution has eliminated the elaborate and difficult procedures such as a decision
by a convention or a referendum. The power of amendment lies with the legislatures, Central and
Provincial ...”Dr. Ambedkar was doubtful on the Constitutional mortality of the legislatures. So
he wanted to incorporate the froms of administration in the Constitution.
Dr. Ambedkar’s concept of sovereignty and suzerainty and of the Indian States, i.e., integration
of the native Indian Princely States which gave the shape to the rap of India as if is today, has
indeed been prophetic. So also were his explicitly and outspoken views on what he called the
biggest blunder of Partition of India. Dr. Ambedkar forewarned his countrymen of the
Consequences of partition. His questioning of the rationale of the tow nation theory which gave
birth to Pakistan was born of deep interest in and compassion for his compatriots esp., the
Scheduled castes settled for centuries within the territorial jurisdiction of the new notion of
Pakistan.

In the Draft Constitution Dr. Ambedkar prescribed single citizenship, a single judiciary and
uniformity in fundamental Laws to integrate Indian society which was not only divided into caste
and class, but also into regions, religions, languages, traditions and cultures. Therefore, a strong
Centre was indispensable to maintain territorial integrity and administrative discipline. However,
in the Draft Constitution he suggested the acceptance of Hindi in the ‘nagiri’ script as the
National Language of India. When it was finally decided that India should be divided into India
and Pakistan, Dr. Ambedkar at that time demanded the division of Punjab and Bengal, and the
territories to be added to India.

A pragmatist to the core, Ambedkar believed that in the absence of economic and social justice
political independence would not bring about their social solidarity or, national integration. He
advocated the abolition of privileges on the basis of caste or status and vigorously fought for the
liberty and dignity of the individual. It the same time, he was equally force-full in his advocacy
of the unity of the nation. Ambedkar sought to achieve there objectives through the constitution
of India by incorporating in it the following principles.

(1) Making the Indian constitution workable, flexible enough and strong enough to hold the
country together both in peace and war time.

(2) Providing special safeguards to the minorities and certain classes who are socially and
educationally backward.

(3) Incorporating the principle of one man, one value, and one man, one vote. Thus, the
constitution of India accepted one individual and net on village as a unit.
(4) Incorporating exceptions and qualifications to the FRs while advocating, preventive detention
and energy way powers of the president of India.
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(5) Abolishign untochability and forced labour to achieve the ideal of “one man, one value, and
one man, one vote’, and placing all people equal before the law; securing equal protection of
laws for every citizens as also freedom of profession and equality of opportunity.
(6) Incorporating the right to constitutional remedies for making the right real Kavitakait. In
contemporary world, the thoughts and vision of Dr. B.R. Ambedkar are still alive in the minds
and hearts of all those who believe in his political philosophy of “State Socialism.” Out of
prejudice or caste-test hatred Baba Saheb Dr. B.R. Ambedkar is often, described as leader of the
Dalits. But this is not correct. He was an intellectual, a statesman, rationalist, constitutionalist, a
great educationalist, a thinker and research scholar.
Dr. Ambedkar was an atheist and he not only stood for freedom and welfare of humanity, he
devoted his whole life to this noble cause.
Dr. Ambedkar submitted a scheme, which he names it a ‘State Socialism : Therein he pleaded for
(1) declaring Agriculture as an Industry (2) Nationalization of basic and Key Industries and (3)
Nationalization of Land and establishing collective Farms in which all, irrespective of Caste and
religion can work. But his scheme was rejected.” L.R.Balley (2020).
Constitution: Dr. Ambedkar fought for various types of reservations for the Scheduled Castes
and Scheduled Tribes. But on 30th September, 1956 he presided over the last Executive meeting
of ‘Scheduled Castes Federation” and passed resolution that-political reservation be abolished as
this 1s perpetuating Caste System and those who won election for Lok Sabha work more for their
political masters and not for the poor. But Upper caste Hindus persist to keep political reservation
in tact because it serves their purpose of keeping the lowly masses as obedient creatures. Dr.
Ambedkar called Constitution a “‘Wonderful Document.” Had the ruling class of India followed
and implemented the Constitution as drafted by Dr. B.R. Ambedkar, India would have been
politically undivided, socially inclusive and economically strong country in the world.
Regrettably, this did not happen.
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